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The Bhagavadgita needs no introduction. Of all the Hindu
religious wotks it is the most. widely read one. Though it is full of
numerous philosophical concepts, its chief value consists in its being
a practical guide to one’s conduct, Ir serves a twofold purpose: it
is a source of solace to the distressed, and it points out a general
course of behaviour to all. Men in their enthusiasm for the best and
the highest, often bave their eyes dazzled by the glare of the
illustrious goal, and they fail to see the first steps that lead to the
goal. The Gita, therefore, undertakes to teach men what is their
primary concern. This it does in a firm, authoritative manner, The
confidence with which the Gua teaching is uttered inspires faith and
courage in men, It is for these reasons that the Gita is so highly
revered both by the scholar and the layman.

The Gita is usually called an ethical work. Tilak calls it,
The Hindu Philosophy of (Life,} Ethics (and Religion). But this is
true in a general sense only. The Gita may be regarded as an ethical
work; but it is not a work on ethics. It does not discuss the principles
by which one is to decide what is right and what is wrong. More
than saying how the righteousness or otherwise of an act should be
decided, it states or insists that (once the righteousness of an act is
decided) one should take to the performance of the act. For knowing
what is right, i.e,, what one’s duty is, it directs one to the Sstras
(ereere TN ¥ FEEIERE® | ~X VI, 24), But knowing what on’s
duty is, one should never shirk it. This is the teaching of the Gita,
Thus the Gita is not a work on ethics It is rather an exhortation to
do one’s duty. We may say the Gita commences its work after ethics
has finished its. After ethics has taught a man to decide the right and
the wrong, the Gita urges him to execute what is decided to be righteous.
The work of ethics is thus somewhat like that of a Legislative
Assembly, viz., to fix what is right or lawful and what wrong or un-
lawtul, whereas the work of the Gita is like that of an Executive
Council which urges men +to practise those laws. To use Sanskrit terms
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of Politics, ethics is a faf¥™ (a counseflor ), while the Gita is a
Fa¥™ (an executive minister). The Gita may, therefore, be regarded
at the most as complementary to the science of Ethics.

The main problem of the Gita is, however, an ethical one.
The Gita originates from the question: What is better, to vindicate
one’s rights through violence, or to be kind and forgiving. Thus it has
to deal with the question whether a certain act is good or not. But
the treatment of this problem in the Gita is not a very methodical
one. Brom the consideration of the particular instance whether the
battle at hand was good and therefore to be executed, or whether it
was evil and therefore to be renounced, the discussion is shifted o
and centred round the general proposition, whether acts are to be
performed or to be renounced. Arjuna’s confusion whether war is
good or bad, can easily demand a discussion of the ethical principles
to decide the right and the wrong. Bur the Gita does not give such
a discussion If removes Arjuna’s hesitation by pointing out the manner
in which the bartle, and for that any act of duty, should be performed
so that no sin may accrue to the performer of the act. That is why
the Gita is not strictly an ethical work.

Of many questions connected with the study of the Gita the
one regarding the teaching of the Giia is the most prominent one.
Opinions have differed on the point from very early times. Three
theories are prominent among others. Saikaracharya and his followers
hold that the Gita teaches Jfiinayoga or Samnyisa, i.e., the Path of
Renunciation. Ramanujach rya and several others think that it teaches
Bhaktiyoga or Devotion. Tilak and most modern scholars (as well as
some ancient commentators preceding Sankara) believe that it teaches
Karmyoga or the Path of Actions, or better still Jianakarmasumucchaya
ie. the Path of Actions combined with Knowledge. It has been said
that some of these theories are the result of sectarian fanaticism,
But one thing may be remembered that the Gita itself bestows high
praise on each of Jdana, Bhakti, and Karman (also Yoga) at one
place or another. Thus Git~, IV,33 says that all acts are compre-
hended in knowledge: (8 #ifews wd ¥ IREw= 1); IV, 38 says
There is nothing so sacred as knowledge; and III, 17 that a Iﬁ;nit;
has no duty to perform (... T =4 T fr@y ). Sometimes Bhakti is

praised in equally high terms, e.g. at IX, 34 (Aema ¥F WEW: ...),
at XII, 16 (walwmieantt @t agw: @ ¥ B o ), or at XVIII, 66
(edanf=aRersy a@% o AW 1). Acts are simifarly praised at several
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places. III, 8 says, Do you perform acts: action is better than no
action; X, 2 says that Karmayoga is better than Sarnyasa, XVIII,
11 says that it is not possible for a man to give up all acts; and so
on. Sometimes meditation {(Dhyanayoga) is praised as supreme, e.g.

ar V, 46.

From all these references it will apear that there is some
ground for the various beliefs regarding the teaching of the Gua to
grow up. It seems that we find in the Gita something like what
Max Miiller termed Henotheism {a tendency to praise as supreme
the deity in hand) in the Rgveda. The Gita evinces a tendency to
regard all paths as equally good for the achievement of the goal
{namely Moksa), and so speaks of each as the best. But, one may
object, What, then, of the repeated plea for the performance of actions
in the Gita ? To this the reply is, in spite of the above tendency the
Gitz shows a preference for Karmayoga or the Path of Aections.
This is not inconsistent in the least. To continue the above parallelism,
just as in the Rgveda, in spite of the tendency noted above, the most
popular god of the Seers is Indra, so in spite of the undogmatic
attitude mentioned before, the author of the Gita shows a preference
for Karmayoga, But this is not to be taken to imply that other
modes of life are condemned in the Gita as will be seen from the
following discussion.

Though there are various views regarding the teaching of the
Gita, the main controversy has been carried on between AW or
FerFaaged (or better still, ﬂﬁiﬁ#ﬁﬁﬂgﬂ) and TFAW. The context of
the Gita shows that it was recited for removing Arjuna’s hesiration and
for urging him to activity. And we find that in the end Arjuna is ready
1o fight. These beginning and the end (UZIpakrama and Upasarmhara) force
on us the conclusion that the Gita should preach activity or Karmayoga.
It was this consideration that led Tilak to formulate the theory that
the Gita teaches (Fips, wRawaM) G Most modern scholars
acoept this view. Almost an identical theory, that of FRFGGH, existed
before Sankara who refutes it in his Bhasya on the Gita, and tries
to show that the Gita teaches Jianayoga or Samnyasa.

First of all it must be conceded by all that there is no doubt
that the Git asks Arjuna to do battle, that according to the Gita
the best course to be adapted by Arjuna is to be active and to fight.
It should also be be taken as implied that the performance of this acr,
which is dharma, should not stand in Arjuna’s way to Moksa, but

3



iv

on the other hand, should be a step to it. But the force of the con-
textual argument is exhausted here. And it is one thing to say thag
the Gita asks Arjuna to do battle at a certain moment, or that the Gita
regards Karmayoga as an independent path to liberation, and quite
another to say that the Gita holds that under no circumstances should
acts be given up, or that it rejects the Jaanamarga. If these latter con-
clusions are at all to be accepted, they should be accepted on the
evidence of the statements within the Guta itself, i.e., on textual evide:
nce and not on a contextual consideration. It is necessary for this
purpose to examine the general statements that the Gita makes about
Karman on the one hand, and about Jgana ¢as also Bhakti and Yoga)
on the other.

Regarding Karman the following passages may be considered:
1L, 5, 7, 8, 16, 19, 20, 25, IV, 15, V, 2, XVIII, 3-7, 48. Of these
1Il, 5 (Af% fwaomi...) and 11 8 ( FaT T = & w0 ST T&a: |
TR 9 7 SRrYSEOE 1) base their argument on the instinct
in men to be active and to live. This is good for Arjuna who has
not yet controlled his mind or nature, but it is not a very sound
argument in gencral. For, if it is difficult for one to give up acts, or
if certain acts can hardly be given up, it does not mean one should
not make efforts to give up as many acts as possible if they are

worth abandoning. III, 7 (aReafs@fit ¥&...) says that one who acts
disinterestedly deserves praise. But it does not say that one following

Jianayoga deserves condemnation. ITI, 16 (T &l FFH. .- ) is definite
that one should put one’s shoulder to the world~wheel by performing
acts, But it does not preclude the possibility of this obligation being over
at a certain stage, especially in view of the next verse (WM\"?()
which says that one who is above desires has no duty to perform.
It could be said that a man like Arjuna will be sinning if he does
not contribute his quota to this world-sustenance, but after he has
done so he could be regarded fit for renouncing acrivity. 1I[, 196
(TEAIRER: .| SR R, T TR 98 (1) is a fine verse in support
of Karmayoga. It says that one attains the highest abode (ie. Moksa
thtough acts. Thus it establishes Karmayoga as an independent
path leading to emancipation. The next verse, v. 20 ( Mg
aftfeRaar saag  SwsTERAl deET qﬁﬂéﬁf W) s still clearer.
It cites the example of Junaka and says that men attained
Moksa through Karman itself. This not only puts forth the indepen-
dent character of Karmayoga as a path to salvation (this is done by
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111, 3, ¥tz e ..., also ), but by citing the example of
Janaka !t embodies the implication that even the enlightened {ianins)
may carry on activity. What is implicit here is made clearer in wv.
22 ff. by citing SriKrspa’s own example (7 & riféA... ), and expres-

sly stated as such in vv. 25 and 26 ( wifzgieERiatgERTRT |
and ... GTFEAT BERe: "WERA N ) which say that the wise,
Vidvan, should: perform acts. One has to admit from these statements
(vv. 20, 22, 25, 26 ) that according to the Gita actions are not
incompatible with knowledge. IV, 15 ( wg'gm...) saying that ancient
men seeking Moksa performed acts, expresses the view that Karmayoga
is a path to salvation. Vv. 20-26 of Ch. IIl also put forth before the
enlightened the plea of Lokasamgraha or being a guide to men.

V, 2 (.. W9 sedEemaan R ) says that of renunciar
tion and performance of acts performance is commendable. But rhis cannot
be made much of, because just after one verse it is said that Samkhya
{i. e, Jaanayoga) and Karmayoga are really but one ( V, 4,

areartt 947... ) and secondly because the reason why Karmayoga
is said ro be better than Satmnyisa is given in this very place, ver.
6, which says that Samnyasa is difficult to accomplish (V, 6 =
WEAR... ). Now if of two things one is said to be inferior simply
because it is difficult to accomplish, it is clear that no inferiority
regarding irs ultimate value or merit is meant.

XV, 3-7 (ensd Stwaie@...) mainly speaks of the acts of

sacrificing, charity, and austerities. Ver. 5 (ﬂﬁﬂﬁqﬁiﬁ) says that
these are not to be abandoned. But the latter half of the verse
(...qmef @O 1) seems to give only purificatory value to these
works, as is done by the Sarkaraites. However, vv. 6 and 7 are
more explicit, Ver. 7 (FEdeq g ¥=m: #H Nuw=d 1...) says that it
is not proper to give up acts fixed as one’s duty (these may be either
what are known as the Nityakarmans, daily duties, or duty in general),
It must be said that this is a very clear statement against Sarhnyasa.
The circumstance which undermines its force is this that the verse
is meant to describe the Tamasa type of Tyaga or abandonment. If
one abandons one’s duty through ignorance, it is-a wretched abadon-
ment. This will mean that one should never give up duty through
ignorance, but it may imply that giving up acts consciously for taking
to Samny3sa is not to be regarded on par with the former.
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XVIII, 48 (W< w1 @4y s9wl 7 @R 1...) says that the act to
which one is prone by one’s very nature should not be abandoned
even if there is something questionable about it. But here also there
is nothing to preclude a time-limit for this recommendation. It may
be said that these so called possible implications suggested in most
Cases are but idle reasonings deliberately put forth to tone down
the Gita statements several of which are quite clear. But I have
followed this procedure just to show that many statements are not
so definite as one may be tempted to regard them,

-Now may be considered the statements about Jgana or
Jaanayoga, Apart from  their positive function of bringing our the
view of the Gita about Jgana or Samnyasa, they have a negative
function to perform, namely, 1o modify the statements about Karman.

These passages are as under: II, 46,49, 111, 1,3,17,18, IV, 33,36,39,
V, 2,6, X1I, 16,19, XII1,24.

I, 46 (a@@q T=am...) orimarily refers ro Vedic ritualism.
A Tianin  has no use for this. But it does not say that he has no
use for other acts, However, if the Jnanin is to abandon Vedic rites,
it may be assumed that he can as well leave off other acts. II, 49
(3 &= FA...) gives prominence to Buddhi. But as this is the
Samatvabuddhi, that is, the attitude of the doer, (and not Jgana), it
cannot be said that the Gitz here prefers Jgana to Karman.

I, 17-18 (veenfa @F...7@ #@ fER. o=

@%Fm%) are perhaps the strongest support for the doctrine of
renunciation, Sarmnyasa, The following verse, however, says,
" Therefore, do you act disinterestedly. ° This is a little confounding.
After saying, A Jfanin has no duty. how could one say, ‘Therefore,
do you act”? If it is said, it could only mean, ‘A J&inin has no duty to
erform, but you are not one, so you maust act.” If such a meaning
of ver. 19 is accepted, vv. 17 and 18 could be understood
as favouring Sarinyfisa. There is another and a better way of
explaining ver. 19 (especially the word, tasmat) in the context.
Vv. 17-18 may be regarded as a side remark, as parenthetical, and
19 may be connected with ver. 16. The meaning, then, will be, ‘ One
who does not keep the world-wheel revolving (through one’s activities),
is a sinner (16). Therefore, ¢ O Arjuna, ) perform acts disinterestedly
{192).” Vv. 17-18 as a parenthetical remark are but a warning that an
ordinary man is a sinner if he does not act, but that this does not
apply to a man who has no other interest but the Self, such a one
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has no duty to perform, The word &, ‘but’, in ver. 17 (3g...;
supports this interpretation. (Tilak’s attempt to take vv. 17, 18 and 19
as forming one group and to explain them in a different way is alto-
gether unsatisfactory.) Therefore, it is difficult not to admit that the
Gita, here, accepts the Sarhnyisa view that one interested in the Self

alone has no duty rto perform, unless vv. 17-18 be treated as mere
interpolations.

IV, 33 (93 #ifes 79 T oRer= It ) says that all acts
have their culmination in knowledge, which will mean that knowledge
is the end of all acts. This will imply that acts are useful so far as
they bring about knowledge-a view not unacceptable to the advocate
of Samnyasa. IV, 36-38 (&% amwedma......,...... ..., T f& T
¥79H...) eulogize Jiana, but there is nothing in them to recommend

renunciation. IV, 39 (I oo ot wf@RRRRrEs 1) says that

one attains Peace (i.e., Moksa) immediately after getting knowledge.
Bur this does not necessarily imply that nothing but knowledge leads
to Moksa (ﬁﬁ'ﬁﬁ q Aqer:). XI, 16 and XIV, 25 though describing a
devotee and a man transcending the (three) Gunas (Gunatita) respe-
ctively, speak of these as abandoning all acts (watwadfeart). XIL
19 describes a devotee as one without a dwelling place (waferdet:).

Stray as these epithets are they indicate that a devotee or a gupa-
transcending man was found doing no acts.

These passages show that the Gtz is not behind in praising
knowledge, that it says that a J¥anin has no duty to perform. How-
ever, it never gives a direct advice to renounce acts and turn a recluse,
as it does to carry on activity, And there should be litlle wonder i
it does nor do so. It has :been recited for the purpose of im-
pelling Aijuna ro activity. So even if the eulogy of Jgana were to be
altogether absent here, it would be little surprising.

From this evidence it may be possible for us to arrive at a
conclusion in the Karma-J§ana controversy, and this is what it may be.
The Gita admits Karmayoga or the Path of Actions as an independent
path leading to Moksa (II1,20; IV, 15, Il 3, etc.,) and likes that even
a Jfanin should continue to act. But even the most enthusiastic advo-
cate of Karmayoga should be satisfied with this. Thar the Git3 regards
Karmayoga to be the only path leading to Moksa, that it regards it
to be really superior to J#Znayoga, that it discards Jdanayoga, or is
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against Jianayoga, that it says or thinks that it will be a sin for afl,
even the Jianin, not to take to actions (Karmayoga)-is more than can
be proved from the text of the Gita. That the Gita admits J&anyoga
as a Nisthd or course of life (II, 31, III, 3; V, 2 etc ) clearly proves
that the Gita is not against J¥anayoga. For this admission means that
some persons reach Moksa by following Jaganyoga. And if some do
reach Moksa through Jianayoga, the Gita cannot legitimately
ask all to necessarily accept the path of actions, It may at the most
recommend the latter to men for certain merits that it may have. In
short, the Gita prefers Karmayoga and repeatedly urges men to take
1o ir, because it is an easier path and so better suited to men, but it
does not condemn those who should accept Jganayoga. Personally I
feel that throughout the Gita SriKrsna seems to be coaxing Arjuna
as an elderly man does a child. He seems to get irritated at Arjuna’s
arguments (vide, TEARM WRA... AR wea-1I, 10-11). He is not
ready as it were to argue with him. He thinks, Arjuna does not
know his capacity and wants to adapt means which are none his
business=which are beyond his reach. He wants to tell Arjuna, * I
say this Karmayoga is best: Katmyoga and Jganayoga are one and
the same. Do as 1 ask you to do.”

We have noted above the express views of the Gita on Kar-
man and Jiana. But"some of these deserve further considerarion, soa
firtle discussion of them will not be out of place.

It has deen said that the Gita regards Karmayoga as an in-
dependent path to Moksa. Now one may inquire: Does this mean that
the performance of acts, be it a disinterested one, alone, unaided by
knowledge at any stage, leads to Mbksa, or that the co-operation of
fiina in the sense of the knowledge of the Self <and not mere Samatva-
buddhi or equanimity of the mind, which is certainly to accompany
actions ) is also an essential factor in it ? None, except a Mimarsist,
will say that Karman alone, unconnected with knowledge in any
stage, brings Moksa. The Gita does not say anything expressly on

the point. The words T4 in %ma f& ¥hafgmemr swema: (111, 20),
have an appearance of favouring the view that acts alone lead to
Moksa, but as the person attaining Moksa through action itself is
Janaka who is well-known as an enlightened being, one cannot be
sure that knowledge does not render any help in achieving the goal.
From IV, 33,38 which say that knowledge arises through acts, the
Gita seems to accept the co-operation, at least the co-existence, of
knowledge with acts in bringing Moksa. So the latter alternative,
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viz., knowledge co-operates with acts in bringing about Moksa
should be accepted as the correct ¢and also the Gita) view. This
leads one to another question. If knowledge is to accompany acts,
is the Karmayogin ro make special efforts for attaining this knowledge,
or does the knowledge arise in him gradually through the very
performance of disintetested acts 7 Here, too, the Gita does not say
anything directly. But the mention of Karmayoga as an independent
path to Moksa, and the frequent assertion, Let one perform acts and
one wonld reach the goal, should imply the fatter as the view of the
Giia. The Gira seems to say to one, Don’t you worry about
knowledge or even salvation, do you perform acts disinterestedly,
and knowledge and salvation will take care of themselves—they will
follow acts as a consequence. A corroboration of this is found in
1V, 33 which says that all acts culminate into knowledge (H& TS
qid R IREAHAN), and better still in IV, 38b which says that one
who has accomplished Karmayoga has the rise of knowledge in him
in course of time (e IFHFYL: T B=f1). Thus the Gia
seems to believe that knowledge is a natural consequence of acts.
Bur strangely enough the Gira, at the same time, seems to accept
also the ficst alternative, namely, one, while engaged in acts, should
specially exert oneself for achieving knowledge. Thus IV, 30 says,
‘You are to atrain knowledge through inquiries by revering and

serving the enlightened,” (Tt MR IRAAT 84 ). As both these

views occur side by side, the only legitimate conclusion should be
that the Gita believes knowledge to naturally follow acts, but permits
that, if oné is so inclined, one may attain it by special efforts whiie
performing acts.

One may further inquire: if knowledge is to accompany acts,
what is it thar is ultimately responsible for Moksa, is it knowledge
alone, or knowledge and acts combined togethet ? (The third possible
alternative, or is it Karman alone, has been already considered). No
direct answer to this is found in the Gira. So the question may be
considered from a rational point of view. The second alternative,
namely, knowledge and acts jointly bring Moksa, does not stand to
reason. Karman and Jgana are entities so different in nature that
both cannor be a cause for one homogeneous result like Mokga. So
the first alternative that ultimately it is knowledge that brings Moksa
has to be accepted. This also shows that the GIta is nothing but
rational if it accepts Jganayoga as a path leading to Moksa. For,
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Jgana being the ultimate factor, the question whether one should
perform acts, or should abandon them, becomes a subordinate one.
Or it may rather imply that one may abandon all activity and
concentrate on achieving knowledge (which is nothing but the teaching
of Jganayoga). Karmayoga on such an acceptance naturally loses
some of its importance. It is on such a consideration that the
advocates of Jianamarga or Sarinyasa relegate acts to a subordinate
position, attributing to them only a purificatory value.

It is interesting to consider here what the Gita has to say
on this point, namely, the fungtion of acts. Holding Karmayoga to be
an independent path to Moksa, the Gita cannot consistently hold that
acts have only purificatory value. However, the Gita seems to accept
the view that acts have purificatory power. We may note two

verses of the Gita in this connection (---8iffF: F{ FFF % T
Z22-VII, and @ =W quze aeaRr @fem-XVILS). The im-
provement that the Gita makes on this is that acts have not only
purificatory power but they also lead to Moksa.

Accepting that the Gita implies that acts lead to Moksa
through knowledge as their natural consequence, it becomes easy to
understand the attjtude of the Gita to Karmayoga and Jg@anayoga.
Both agree that knowledge brings final release. The only difference
between them is on the point how knowledge is to be acquired.
Karmayoga holds that performance of disinterested acts will bring
about knowledge, whereas Jfanayoga says that one should abandon
all acts, and concentrate only on certain means to knowledge such
as an inward gaze into the Self, the study of the Self, pondering
over it, and deep meditation on it (Qﬁﬂ, ¥, WA and ﬁlﬁ{‘ﬂmﬂ')
Some seem to think that the path of knowledge and renunciation requi-
resmen to give up all activity and be idle like a python. But renuncia-
tion certainly does not mean such a state of inactivity., It means
cessation of worldly activities, most of the physical activities, but it
does not mean cessation from activities like study, meditation and
the like. The follower of Jganamarga, abandoning worldly activities
is to take to the above activities which will give rise to knowledge
in him. Thus Karmayoga and J&anayoga are but rwo methods of
acquiring knowledge which immediately brings Moksa. If Karmans
bring knowledge, as the Gita seems to hold, there is little wonder
that the Gita preaches activity and regards Karmayoga as an indepen-
dent path to Moksa. For, knowledge itself is Moksa in a way.
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Knowledge which is said to bring Moksa, is not a mere knowing of
the unity of the Self with the universal Principle which is the essence
of everything, but it is feeling this unity. And to feel oneself one
with the outer world is Moksa, refease from the cycle of birth and
death. It may be noted that in this sense acts themselves may be
said to bring Moksa, for knowledge here loses its independent character
and becomes identical with Moksa.

Again, if such a relation of acts and knowledge (namely,
acts produce knowledge which brings Moksa) is meant by the ancient
theory of F=FAEGSY, and by the modern one that the Git3 gives
a beautiful blending or synthesis of J§ana, Karman ¢and Bhakti), this
view regarding the teaching of the Gita should be understood as correct,
But if them, imply by the'advocates of these theories, as they mostly
seem to doeither through®their silence or by express statements, that the
Gita, in as much as it teaches a @959 or synthesis of Jgana and
Karman ¢and Bhakti), does not accept Janayoga (or Bhaktiyoga) as
another path to Moksa, they, I believe, are wrong. Perhaps the
advocates of these theories may not mean such a thing, They should
note that thisis the impression which they generally create by their
~deliberate, | should say-silence on the position of Jganavoga in the
Gita.

Now may be considered another point of view put forth by
the Gita. The Gita regards Karman not incompatible with Jgana.
It likes the Jganin to continue activity, and cites the examples of Janaka
and S'tiKrsna. Some Ubpanigsadic passages seem to regard the two as
incompatible (see, o f¥ ZaRm wafd affeX T @Y aRAC T
RER....... T @6 TR & IO RIT..33e, ¥, 4, 34)
Sankara also says that acts are inconsistent with knowledge (Bhasya
on AL 1T, 1). Rationally also it seems difficult to conceive how
there could be any volitional activity in a man who sees and feels
but one principle in all things around him, who has nothing to achieve, .
and so to whom all activity ceases to have a meaning. I confess
my inability to opine on these views vertically opposed to each other.
Even if activity be regarded possible in a Jianin it seems improper
to me to lay down-to make a Vidhi- that he should carry on activity.
The only ground on which a Jianin could be asked to perform acts
is the plea of Lokasarhgraha, i.e, setting an example to men, which

the Gita puts forth (Sedaehafy ¥owmd wgwerr | OI, 20, and f),
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This plea seems to be very weak to me, How much will an example
serve the ordinary men of the world who have little inclination to
benefic thereby? For taking a lesson from exemplary behaviour one
requires an inherent aptitude. No example avails him who has not
this. Again, the cessation of activity on one’s part will be mostly a
gradual, slow process. So for a long time before the man has almost
ceased 1o be active, he should be behaving in an exemplary way.
This should be taken as sufficient for Lokasarhgraha. One should
remember that even a perfected being cannot much redress the
sufferings of men even if he continues to be active till death. If one
were to free oneself from the misery of the wotld, it could be done

by one’s own exertion IEXEIIH, , one should fift oneself up by
one’s self, is literally true. Hence to ask a perfected being to
continue activity for Lokasamgraha seems to be a bad bargain to me,

in the words of the poet, e \EﬁﬁE gafrst.

The plea that one should continue activity because acts are
innate in man, and so cannot be avoided, is still weaker, We actually
see that though all activities ¢including breathing, eating erc.) cannot be
abandoned, a large number of them can be, and often is, avoided.
Those acts which are instinctive in man cannot be avoided, and a
Jaanin need not stop them forcibly. Bur other volitional acts can be
stopped, and may be desired to be stopped.

Sometimes it is argued that a J&znin has no interest either in
performing acts or in not performing them (II, 18); he is indifferent
to both, why should, then, one insist on his inactivity, (A% feq Faawdl
TG FA | 9 Reafy) @Rt & emm: (Amw@e VI 199,4)?
But this argument can be reverted to the objectot with equal force.
One could say with equal justification, Why should you insist on
his activity ? If the Jagnin felt inclined to act, he might do so, if not,
he might not do so. Thus one may recommend the Jaanin to act,
but cannot bid him act.

A question though not discussed in the Gita, but arising
from its teaching may be considered here. The Gita teaches not
only the performance of ordinary acts, but advises the execution of
horrid war, Thoughtful men have now begun to think that war is a
barbarious institution, and that in the ideal state of society it will
have no place at all. In other words, we look upon war, may it be
for rightful purposes, as an evil thing. How, then, can the Gita, which
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aims at pointing out the right course of conduct to men, preach
fighting 7 Does it mean that the Gita regards the slaughter of human~
ity for rightful causes, better than forgiveness and non-violence ?
Such an implication will be against our sense of right and wrong.
However, The Gita's preaching of war in preference to forgiveness and
non-violence, can be justified in the following way. If 2 man has the
magnanimity of heart to forgive, without any pinch, an outrageous
act as that committed against the Papdavas, nothing would be so
good as to forgive the offender and practise non-violence. This is an
extraordinary, divine, almost superhuman, act. It is an ideal which
can be reached, if reached at all, by very few, All should strive to
attain this magnanimity of heart. But all cannot be expected to
possess it. And if one is ready to commit violence to defend oneself,
or to vindicate one’s rights, we should not blame him. Forgiveness
is a great virtue, but it should be a nature to man. One has no right
to force forgiveness on another. Either the man must be so saintly
as to have not the slightest ill-feeling towards the offender, or the
man may be requested to forgive when the offender sincerely repents
his act, When the offender simply makes a show of being sorry for
what he has done, since he is forced to submit, the man offended
cannot be pressed to show forgiveness. So one has no right to preach
forgiveness and non-violence to Arjuna, if Arjuna’s own heart isnot
ready for it. Nor only this, he should be prevented from showing
such forgiveness which is not a nature to him, if he is ready to do so
through bewilderment or other considerations. That is exactly what
SriKrsna does. When one (who is wronged) can, with an easy heart,
forgive, forgiveness is one’s duty; when one cannot do so, one’s duty
is to punish the offender justly, and if one is weak, to gather strength
to do so. Forgiveness is a virtue when the heart feels greatly at
ease, rejoices, after forgiving: it is a sin when the heart is sad, feels
a pinch, after the act of forgiving. This does not mean that one
should be non-forgiviag and vindictive. Forgiveness or mercy is a
virtue divine, one should always try to attain that state of the mind
in which it becomes one’s nature to forgive,” when one can have no
ill-feeling towards anybody. Till then one should carry on his rightful
activities as disinterestedly as one can, and with this end in view.
From the above discussion it seems that there are different grades of
goodness also. Just vindication of one’s rights by the use of violent
means is good, the same through peaceful means is better, whereas
naturally outflowing forgiveness is best. One should be advised to
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practise that which is within one’s reach. On deeper consideration
it will appear that vindication of one’s rights, and so a just fight for

for it, is neither good nor bad, it is neither moral nor immoral, but

non-moral like many other activities of man such as eating, drinking

etc. So engaging one’s self in battle for the vindication of one’s rights
is not bad. It may be said that a righteous bartle may not be a bad
thing, but as Manu says about certain similar things, desisting from
it mey be a highly virtuous thing (... SR Sl Frafre e n).
This is irue. If the mind, as said above, has been trained up through
a long practice for such abstention from it, that is certainly a virtuous
thing. But as said before if the mind is not prepared for this sacrifice
or Tyaga, and is to feel compunction and still yearn for the vindicarion
of rights after the abstention from fight, the abstention instead of
taking the man a step further towards the goal, drags him lower.
That is why desisting from battle is bad in such a case.

It may be said that there is an admission of the much-
disputed theory of Adhikara or one’s capacity in the above reasoning.
Isay it is. I do not know why one should fight shy of this theory.
The theory is implied in the very context of the Gita. If one were
to take into consideration the situation in which the Gita was recited
-if it were told to urge Arjuna to activity - are we not justified in
assuming that the Gita renders its advice in regard to Arjuna’s
capacity and station in life? An advice fo a man in difficulty to
get out of it is always given after considering his means and ability.
None would advise a consumptive pauper to go to a dry hill station
for a cure. It is no fault if it is not expressly said by SriKrsna, ‘I
ask you to adapt this path, because it is within your reach.” For it
is already implied. In fact anything in the Gita not taking into
consideration Arjuna’s position should be regarded as impertinent.
(Attempts have been made to sort out passages as interpolations on
this very ground.) If one accepts the view that duties differ with
difference in man’s station in life, one should accept the theory of
Adhikara about the teaching of the Gira. Had Arjuna been a saintly
being, above the feelings of love and hatred, the advice to fight might
not have been given to him, and even if it were given, it would not
have been said that he would be sinning if he did not fight as is done
in the present case (314 J<afind w9 a‘g’lﬁ T Rl o @ oy =
fer amarata- 11, 33), By Adhikara we are to understand Avrjuna’s

instincts, nawral trend of mind, his placein the society as a Ksatriya
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and as a householder. If Arjunahad been really disgusted with the world
had not a moment’s patience to stay among worldly men, and had
yearned for spending his remaining days in the tenantless caverns of
the Himalayas in meditating upon the self, SriKrsna, convinced of his
sincerity. would not have prevented him from doing so. But Arjuna
desired none of these; he wanted to stay with his relatives, to have
as many worldly enjovments as he could, to love and hate friends
and enemies. So was Karmayoga specially taught him. We may
not believe with Sankara that Karmayoga, might have not been
recommended to a J§anin But then there would not have been such
insistence and force in that urge. STiKrsna makes the plea of
Karmayoga so forcefully and anxiously {(we may say, desperately),
because it is made to Arjuna.

It need not be supposed that the acceptance of the theory
of Adhikara, should take away something from the importance of the
reaching of the Gira, because its application, then, would not be so
universal as it otherwise would have been. For what is true of
Atjuna is true of practically the whole humanity. We are not
bettet - in many cases far worse - than Arjuna. So if the teaching of
Karmayoga is meant for Arjuna, it is meant for all of us. If there
are a few perfected beings in the world (and some who are by nature
best fitted for the path of renunciation), who have no need for this
teaching, perhaps they have no duty to perform (G&1 &4 7 e
AIl, 17, and if they have any, there is no need to point it out to
them, because they should know it bettet than any body else does.
So the concentration of the Gita on the duty of men in general is a
most useful thing, and that is why the Gita has attained a unique
position and reputation in the religious literature of the world.

A tolerably definite idea as to the relative position of
Karmayoga and JEanayoga in the Gita will be obtained from the
above discussion. The whole position may be thus summed up.

The Gita teaches Arjuna and therefore men like Arjuna,
thar is, we may say, practically all men, to act disinterestedly. It
likes men (even the Jganin) to follow Karmayoga rather than Janayoga.
It says Karmayoga has something specially commendable in it, It
thinks Karman is not incompatible with J&ana- It believes that one
attains Moksa through Karman also {culminating perhaps into
Jaana). Thus it regards FHAW as an independent path to Moksa (and
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not only as a preparatory step to Jfianayoga, as Saskara would say).
But it does not condemn or disown Jianayoga, on the contrary
admits ir as a path to Moksa dI1,3; X.2, XI1,24, ). It praises J§ana
as the best and most sacred thing in the world, and regards it as the
culmination of acts. But it says that Jianayoga is difficult to ac-
complish. It is true to say that the Gita urges men to activity, that
it fikes them to prefer Karmayoga to Jianayoga. But it is certainly no
teaching of the Gita that Karmayoga is the only path to Moksa, that

all must necessarily follow Karmayoga only. (For the very acceptance
of the existence of other paths to Moksa implies that some may
follow those paths.) It libes that a J§aanin should act for Lokasarhgraha,
Bui it does not (as il cannol) say it is sin not fo do so. If anybody says
(as Tilak and several modern scholars seem to do) that the Gita bids
a Jxanin act, he sees too much his own views in the Gita. The text
of the Gita does not bear this out. The Gita only recommends acti-
vity to the Jganin. I am not unaware of the passage, FAITEEIETIEH-

feebrgeiwammen (11, 25), which expressly says that a Jganin should
act. But we must also remember thar the Gita admits Jganayoga (..
Sarhnyasamargad as the second path to Moksa. When both these
ideas are found together, we must understand an option between them
according to the well-known (rational) Mimarhsa rules of interpretation.

Next afetr J§anayoga the Bhakti school puts forth its claim.
The Visnuite schools argue that the Gita reaches Bhakti or devotion.
One attains Moksa through devotion alone. The Bhakti school, though
strictly speaking indifferent to acts, ordinarily favours renunciation of
acts. The advice to Arjuna to be devoted to God is almost as
frequent in the Gita as the one to be active, (see, II, 61, III, 31,
IV, 3, 9-11, VI, 31, 47, VII, 8, 14-24, 28-30, VIII, 5-16, 22,
IX,13-15, 22-23.25-34, X.8-11, X1 (53-54etc, may be specially noted),
X1, XIII, 25, X1V, 26, XV, 19, XVIII, 46, 54.58, 62, 65-66, 68).
As far as Bhakti is concerned the view of the advocate of the Sa-
mucchya theory seems to be right, The Gita recommens devotion
side by side with actions. It thus seems to give place to Bhaktiyoga
as a part of Karmayoga. VIII, 7 says, Remember me and fight
(W g 3), XVIII, 56 (ﬂé\m g Qﬁfuﬁ Heq l) says
that a man resorting to God and petforming the acts reaches the
eternal abode. IX, 27, (%R F3=fy...aepeey Az ) advising the
dedication of all acts to God suggests that devotion is to accompany
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acts. The same implication is found in XVIII 57, (¥ aga=ipn afy
T HTC...) Which recommends the dedication of acts to God. And

this is quite natural. The main thing that the Gira teaches about Karma-

yoga is the attitude of non-attachment (%@ or FMRE) with

which acts are to be performed And disinterestedness and devotion

or the spirit of dedication are not far removed from each other.

However, it seems that the Gita, at the same time, has no objection

to admitting Bhakti as an independent path to Moksa. The Gita after

mentioning Meditation and the paths of renunciation {(Sarmkhya) and
actions (Karmayoga) as leading to self-realization (XIII, 24) says at

XIII, 25 that some worship God and win immortality (7= AmaE=a:
FIFRA IO | A AR Y gRTRE: 1 ), As devotion is here

said to lead to immortality, i. e., Moksa, it should not be understood

as only a means to knowledge Many verses say that the devotee
reaches the Lord (e g. XVIIL, 65, 68, IX, 34, VII[, 14: VI, 29).

XII, 16 describes a devotee as giving up all activities (GalerwaReERf) .
(XII, 19 describes him as one withour a dwelling place, =fada:), It

is also ordinarily believed that the culmination of the state of a
Bhakta 1s in cessation of all acrivity The devotees in an advanced

stage are known (e. g. Chaitanya) to be for a long time in a trance.

No activity is possible in this state. As seen above the Gits seems

to accept this view, but ordinarily it does not talk about devotees at

this stage. [t recommends devotion to men in general who are to be
engaged in activities.

It is not quite clear whether - the Gita regards Bhakt to
culminate in J8dna which finally should be the immediate cause of
release. At two or three places such a view seems to be implied.
X, 10 says that God gratns enlightenment to His devotes by which
they attain Him (37 soogwmi  waat  SfRgds) wof shal & 3
agEnted & u). XVIIL55 also says that a devotee knows God through
devotion, and then enters into Him (o amfemify  amreaanfs
Teaa: | G A g e BEd agae ). VIEL29 says that one knows

Brahman through devotion (SFRTRIER TRIRET F@fd T 3 g A
BERFCAA T FFASTN). At many other places, however, there is
no mention of the intermediacy of Jgina between devotion and the

atrainment of God ¢(see, 1X,34, XIII,65, 1X;32; VIIL7, etc).

What is said about Bhakti is rue of Yoga ¢.e., Dhyanayoga)
also to a large extent. Yoga seems to be recommended as a part of
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Karmayoga, as well as, accepted as an independent path to Moksa.
But of the former we are less sure here than in the case of Bhakti.
VI 17, (FomrfErel gwaeel #0% | gweweaed a9 i §:@s i)
and VI, 31 (...a3a a@=ifr & anft afr 383 1) seem to imply that
Yoga is to accompany acts. The former says that one reasonably
active in the performance of acts accomplishes Yoga., This will mean
that one may or should continue reasonable activities while striving
for a mastery in Yoga, but it does not stare that Yoga is to be sub-
ordinate to acts, or that after the accomplishment of Yoga one isto
carry on activities. The words, @99 FFAMISH, in ver. 3, say that
living in any way he likes (may five engaged in actions), the Yogin
is always with God. This implies that the Yogin may continue to
act, but it does not say that he should. Thus we have very meagre
evidence to show thar Yoga is regarded as a part of Karmayoga in
the Gita. X1II, 24, (sramafy omfa SPaqmamam | o) aieds IR
FARAROT =R u) says that some realize the Self through meditation
i.e. Yoga). And by Self-realization should be meant Moksa as is
seen from the next vetse which says thar the worshippers of God also
cross over death. Thus Yoga is admitted as an independent path o
Moksa. VI, 45 ,(seramaaeeg Irft Tgeffaw: | shewmwatasey Ity
W ARA ) saying that the persevering Yogin reaches the highest abode,
and VI, 46, (...auRedrsfry Irft awmntt WA I} praising a Yogin as
superior to a Jdanin etc, also seem to imply that Yoga is an indepen-
dent path to Moksa. Thus the Gita does not clearly say that Yoga
is to be practised as a part of Karmayoga, while at one place at
least (XII[,24) it expressly admits it as a path to Moksa. (The
amalgamation of Yoga with Bhakti is stated clearly at several places,
see, VI, 47, VII, 810,14, XVIIL,52. This is but natural, as God has
always been regarded as the object of concentration in Yoga.
Brom all this, from the fact that the Gira praises Jdana at
one time, Bhakti at another, and Yoga at still another, but reverts
again and again to Karman, it appears that the Gira has a very
liberal attitude to various paths. But it concentrates all its force on
one point, namely the performance of acts. In other words the Gita
recommends Karmayoga to all, but it also admits other paths as
leading to Moksa. XIIL 2526, (it omfd  SPrewae |
T A A FNT AR oY A SR STEY | R
TR T FRTAT: 1) are of great importance in this connection.
They speak of Yoga, Jaanayoga, Karmayoga and Upasana or Bhakti
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as four independent, equally efficacious, paths leading to Moksa
As regards the current theories on the topic, revered Sankara’s view
that Karmayoga is merely a step to Jdanayoga is not likely to receive a
support from the Gita-text The Gira accepts Karmayoga as an indepen-
dent path, and recommends activity even to a Jianin, OF the modern
theories, the view thar the Gita regards Jfiana as a part (31F) of
Karman, is not borne out by the text, and the theory of the amal
gamation of knowledge and acts (SFF3Gg=Y) in this sense cannot be
deduced from the statements in the Gita. With regard to Bhakti, the
Gira accepts the blending of it with acts, but also accepts it as an
independent path to Moksa. It seems to me that this teaching of
the Gita is quite in keeping with what reason would have us to
deduce. When a man sincerely takes after a certain object, be it
JAana, or Bhakti, or Yoga, and yearns to achieve perfection in it, he
will be so absorbed in it that he will hardly find it possible to attend
to other things. It will be unfair to bid him attend to other duties.
Secondly, we know different men show different rendencies. Some are
fitted for Karman by their very nature, some for Jgana, others for
Bhakri, while still others for Yoga. Therefore, fof one qualified by one’s
nature for J§ana, the abandonment of acts will be but a natural act
(Sahaja Karman). All, therefore, should not be asked to choose the
same path. If Karmayoga is to be specially recommended, that
is because most men are qualified for it. There are very few
men in the world who have that yearning in them for knowledge,
devotion, etc. which should entitle them to the renunciation of acts.
Naturally, ordinarily Karmayoga is to be emphasized. And we see
that this is what the Gira does.

What we considered till now were the philosophies or paths
of life, bur not philosophies in the true sense of the word, However,
the Gita abounds in truly philosophical concepts also, and the next
point that requires consideration is: What are the philosophies in-
cluded in the Gita texr, what is theit interrelation; and what is their
relation with the main problem of the Gita which is an ethical one ?
The very treatment of these philosophies in the Giti has perturbed
many a scholar. If the question before the Gita is whether it is
better to execute some horrid acts or to avoid them, how could there
be any discussion of what the ultimate Reality, Brahman or God, is,
and how the world is evolved? Those who advocate the theory of
the blending (Samucchaya) of Jgana and Bhakti d(also Yoga) with
Karman explain this anomaly by saying that these philosophical
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concepts or Jaana (of the natuie of the universe, and the ultimate
Reality) occur in the Gita as a part of the Karmayoga. One is to
perform acts with this knowledge of the Reality. In fact, we may
say that it is this apparent irrelevance of the philosophic passages
in the Gira that has led them to propound the theory of Samucchaya.
But the difficulty of explaining these passages becomes greater for
one who does not accept the above theory. This is how the presence
of these passages may be explained. It has been shown above that
the Gita admits J§anayoga as a path to Moksa, praises Jgana as the
most sacred thing in the world, and says that knowledge leads im-
mediately to Moksa. Now it is in connection with this Jgana, or
its end, Moksa, that the above ideas occur in the Gira For instance,
the pantheistic and cosmogonic ideas that occur in the beginning of
ch. I¥, (= wpir &1 wEewgl... v.4, also vv. 5-6
16-19; and wff @ Rty ga: gt 1... 8-10) are introduced
with the words: I shall declate to you Knowledge by which you
shall be freed from evil ¢the worldly bondage). The discussion of
Brahman, Adhyarma etc. in ch. VIII has its roor in the statement,
at the and of ch. VII, that those striving for liberation, with faith in
God, know Brahman, Adbvatma ect, The discussion of the Para and
Apara Prakrti in ch VII, srarrs from the declaration that the Lord
was going to tell Arjuna in what way the Yogin described in the
previous chapter knows Him. The discussion of the Ksetra and the
Ksetrajga in ch. XIII, starts abruptly after the description of the
devoree in the closing verses of ch. XII, but now and then this
knowledge is said to lead to liberation (see, vv. 18,23,28,34). Thus
almost everywhere the insertion of these philosophical passages is
accompanied by the assertion thar the knowledge contained therein
leads to liberation. It is not stated there that acts performed with
this knowledge lead to Moksa. Thetefore we may conclude that
though not strictly relevanr, phifosophical discussions have been
introduced in the Gita in connection with Knowledge which is des-
cribed there as the most sacred thing, and the immediate means of
liberation, being also the culmination of all activity.

Thus we have seen the relation of vatious philosophies in
the Gitg with the main topic of the Gita It may be noted that
when one talks of ‘vatious philosophies’ in the Gira one means only
two pure philosophies, viz, the Vedanta and the Sarnkhya. (And I
believe that there is an amalgamation of these two in the Gita)
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For though the ideas of Yoga, Pirva Mimarsa and Bhakti occur in
the Gitg, these are not strictly philosophies, but rather prescribed
courses of life, and as such have a closer connection with Karmayoga,
the main topic of the Girg, in as much as they are rival paths to
Moksa. A detailed discussion about their relation with Karmayoga
has already been given. The only point that I should like to note
here is this, The admission of these as independent paths to Moksa
and not as parts of Karmayoga, does not make them hang
loose in the work. For, though a work might have been intended to
preach a particular path to Moksa, the mention and discussion of
other rival paths does not make the work defective in any way, but
rather makes its treatment of its ropic a fuller one. Thus if one
were 10 describe the Gita as a synthetic work, in the sense that in
spite of the discussion of various modes of life and philosophies, the
Gita is a consistent work, such description is a correct one But. if one
meant by a ‘synthetic work’, one wherein courses of life like Yoga,
Bhakti, and Knowledge are merged into Karmayoga as parts of
the latter, the Gita is not a syntheric work

There are several other questions such as, the date of the
Gitg, the relation of the Gita with Buddhism, the original form of
the Poem and later addirions, which should interest a student of the
Gita. But want of space forbids me from touching them even cursorily.

In the rtranslation, though I have been as literal as possible,
I have mainly tried to make it easily intelligible. Much of the elega-
nce and dignity of the original is, I am afraid, lost due to this. If
some clarity is achieved, I shall regard it as not a bad compensation
for it. The ultimate meaning of an expression has been sometimes
added, in parentheses, to the actual translation, with the same view
Sometimes it was found difficult to give one, definite, explanation of a
passage. In this case I entirely followed one of the commentators
whose explanation seemed to be the most acceptable one. In any case
I have tried to avoid ambiguity.

The notes though appended ro the translation, bad been inte-
nded to be foot-notes, and are too scanty to deserve a mention.

The usual method of transcribing Sanskrit alphabet in the
Roman script has been followed with one exception, namely ¥ has
been mostly written, as ‘ch’, however, ¥ is written as ‘cch’ and
not as ‘chch’.

1. ]. Pandya
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Chapter 1

Dhytarastra said :

1 O Safijaya, what did my sons and the Pandavas,
assembled on the holy land' of Kuruksetra with an
intention of fighting, do?

Safijaya said:

2 Having seen the army of the Pandavas arranged
in a battle-array Prince Duryodhana then approached the
preceptor (i. e. Dropa) and spoke these words:

3 See, O Preceptor, this great army of the sons of
Pandu arranged by your talented pupil, the son of
Drupada (i. e. Dhrstadyumna).

46 Here are brave warriors, wieldling mighty bows,
who are equals of Bhima and Arjuna in the battle.
They are — Yuyudhzna, Virata, and the great car-warrior®
Drupada: Dhrstaketu, Chekitana, and the powerful
Kayiraja; Puryjit Kuntibhoja? as well as Saibya the best
of men: also the valorous Yudhamanyu and the
powerful Uttamaujas, the son of Subhadrz (i e.
Abhimanyu), and the (five) sons of Draupadi: All these
are great car-warriors.
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1, 7-14 THE HOLY GITA 5

7 Now know, great Brahmin, those who are
prominent amongst us and are the leaders of my army;

I mention them to you (just) for your remembering
them.

8 (They ate-) Yourself, Bhisma, Karpa and Krpa,
the conqueror of battles; Agvatthaman, Vikarpa

(a brother of Duryodhan), and Saumadatti (Bharigravas,
Duryodhana’s brother-in-law) as well.

9 There are also many other brave warriors who
have given up (i. e. are ready to give up) their life for me.
They wield various weapons and are all skilled in battle.

10 That army of ours protected by Bhisma is
innumerable,* whereas this army of theirs is limited.

11 Occupying, however, all the positions according to
allotment, may all of you, indeed, protect Bhisma alone.

12 The powerful grand-father (Bhisma), the aged
among the Kauravas, making him (Duryodhana)
delighted roared loudly like a lion and blew the conch.

13 Thereupon were sounded suddenly conches,
kettledrums and various other drums; the sound
(given out) was a loud roar.

14  Then Krsna and Atjuna seated in alarge chariot
drawn by white horses, blew divine conches.



6 sl 1, 14y

AT R ST A )
g zei} qergy awat gwEw 0 &l

AW T gl G |
Age:  driww  gEwAnrgeaRt 48 Ul

FTETY RS fravEl 9 qEnd |
gegdl figey  awfFEmata: 1 e i
g Ay @dw Rt |
ahaze SRS WEL 35 I YUE N 2C

| Y TS gt AR, |
Ty gt 1 qer swgTEaT 18R

Y STAFEIAT, THT TR, R |
TR TEEQR  IgETE qeE | Re |
iy a3 AreaRiEgeE wdted |

AFA IA1T |
FEEET o ww Assga 1L
qrRar, frlidst drgmmmmaRuar |
RAAT g7 qrgequinT wrRgd 1R



1, 15-22 THE HOLY GITA 7

15 Krsna (blew) the Pafichajanya, Arjuna the
Devadatta, (while) Vrkodara (i. e. Bhima) of horrible
deeds blew the great conch Paundra.

16  Kuntr’s son, king Yudhisthira, (blew) the
Anantavijaya, and Nakula and Sahadeva blew the
Sughosa and the Manipuspaka.

17-18 The king of Kas, the great bowman, the great
car-warrior Sikhandi, Dhrstadyumna, Virata, and the
unvanquished Satyaki; Drupada, the sons of Draupadi,
and the long-armed son of Subhadra (i. e, Abhimanyu)
blew variously, O King, on all sides, (their) conches.

19  That fierce sound making the heaven and the
earth resound (with it) rent asunder the hearts of the
sons of Dhrtarastra (the Kauravas).

20 O Lord of the earth, seeing, then, the Kauravas
arranged for the battle, the Pandava on whose flag sat
the monkey, (i. e. Arjuna) lifting up his bow thus spoke
to Krsna when the missiles were about to be discharged:

Arjuna said:

21-22 Achyuta (Krsna), place my car between the two
armies that I may see these (warriors) with whom I
have to fight in this undertaking on the battle-field, and
who stand desirous of a fight.



8 fmgmagn PR ERLY

FeEMATIYsE 9 ST g |
g zgege (e 130

45y Iq9 |
W RN AN I
YrareEd aqfren Ty 11R8 0
WsErgEd: aqvi ¥ wEiwar |
a7 AT avaaT FEM 1Ry

gaeeaq ferar, ol frgaw femEe |
ST, AT ST, G, 4T et |
O gEEdt el N RE

1T WT g S gl FREA a1
g qrfer ey 1Re

qg 99 |
W W FOUT IIRY guIRa |
digfa aa wenfer ge 9 afgsak 1l ke

T TR & Qwgsy W |
TR da T a1



1, 23-29 HOLY GITA 9

23 I shall see those ready for fight, who had
gathered here wishing well in the fight with the wicked.
minded son of Dhrtarastra (i. e. Duryodhana).

Safijaya said:

24.25 O Bharata’s descendant, Krsna thus addressed
by Arjuna placed the chariot between the two armies, in
front of Bhisma, Drona and all (other) kings, and said,
“Arjuna, see these Kauravas assembled (here).”

26  Arjuna saw there standing in both the armies
father.like persons, grand-fathers, teachers, maternal uncles,
brothers, sons, grand-sons, friends, fathers-inlaw, and
well-wishers.

27  That son of Kuntr seeing all those relatives
standing there, moved with great compassion, spoke thus
sorrowfully:

Arjuna said:

28 O Kisna, seeing these relations standing ready
to fight my limbs droop down and the mouth becomes
parched,

29 My body is shivering and the hair stands erect
(on it). The Gandiva (Arjuna’s bow) slips from the
hand and the skin is burning.
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1, 30-37 HOLY GITA 11

30 I am not able to stand, and my mind is reeling
as it were. O Kegava, I also see omens foreboding evil,

31 I see no good (to come) from killing the relatives,

32 O Krsna, I long not for victory, for kingdom, or
for pleasures. Govinda, what are we to do with kingdom,
or pleasures, or (even) with (this) life ?

33  Those for whose sake were the kingdom,
pleasures and joys desired by us, stand here staking their
life and possessions in the battle.

34 Here stand teachers, persons revered like a father,
sons, grand-fathers, maternal uncles, fathers-in-law,
grand-sons, brothers-in-law, and (other) relations.

35 O Madhu's destroyer, I desire not to kill . them
even if they be killing us, even for the kingdom of the
three worlds, what then for (this) world (alone) ?

36 O Janardana, what joy should we have in killing
the sons of Dhrtarastra ? We may incur only sin by
killing these great sinners.

37  Therefore it does not behove us to kill the sons
of Dhrtaragtra, our own relations, O Madhava, how
should we be happy after killing our kith and kin?
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1, 38-45 HOLY GITA 13

38.39 Even if they whose mind is struck dumb with
greed do not regard the guilt caused by the extermination
of the family, or the sin in dealing a blow to a friend,
how should we, who have an idea of the guilt caused by
the destruction of the family, not think, O Janardana, of
abstaining from this sin ?

40  On the destruction of the family die out the time-
honoured practices of the family, When righteous conduct
has vanished, evil seizes the entire family.

4] Being overtaken by evil, O Krsna, the women of
the family become degenerate. And when women become
degenerate there appears, O descendant of Vrgni (i.e.
Krsna), a mixing up of castes.

42  The impurity of castes is sure to lead to hell-
those who brought disaster to the family, and also the
family, Their anscestors, with the rites of (offering)
food morsels and water.libations discontinued, suffer a fall,

43  Ancient practices laid down for castes and families
are annihilated by these guilty acts of the family.
destroyers which bring about a mixing up of the castes.

44 O Janardana, we have heard that the men,
righteous conduct in whose family has disappeared, un-
doubtedly dwell in hell,

45 Oh, indeed, we are about to commit a great sin
in this that we have been ready to kill our relations through
lust for sovereign pleasures !
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1, 46-47 HOLY GITA 15

46 It would be better for me, if in the battle the
sons of Dhrtargstra, with weapons in hand, kill me when
I do not resist them, and do not take a weapon in hand.

Safijaya said :
47 Having said so Arjuna, with his mind filled
with grief, put down the bow with the arrow, and sat
down in the chariot.

Thus ends the first chapter called the Grief of
Arjuna in the dialogue of Lord Kispa and
Arjuna embodied in the science of disinterested
Action included in the Philosophy of Brahman
treated in the Upanisads called the Bhagavadgita.
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Chapter 1I

Saffjaya said ¢

1 Krsna addressed the following words to him who
was thus over-whelmed with misery, whose eyes were
filled with tears and dimmed, and who was sorrowful.

Lord Krsna said :

2  Whence, O Arjuna, has this abhorrable thing
(idea) cherished by the meanly people, not leading to
heaven, and bringing infamy, taken possession of you
at this inopportune moment ?

3 O son of Prtha (Kunti), do not be bewildered;
it does not become you. Giving up the wretched weakness
of mind, stand up, O Terror of the enemy,

Arjuna said :

4 O Madhu's destroyer, how shall I fight with
atrows Bhigma and Drona in the battle ? They are revered
petsons, O Destroyer of the enemies !

5 It is indeed better to live, in this world, even on
begged food, without killing the elders of great respecta-
bility. By killing the elders, even though they may be.
seeking wealth, I may have here enjoyments smacking
of blood.?
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1, 6-1t HOLY GITA 19

6 We do not know which of the two is better for
us ~ that we should conquer (them), or that they should
conquer us. The sons of Dhrtarastra, after killing whom
we have no desire to live, stand here in front (of me).

7 With my mind overcome with bewilderment and
unable to decide what is-duty, I seek your advice. Tell
me what is definitely good (for me). I am your desciple.
Instruct me who have sought your help.

8 I do not see anything that should remove my
sorrow which tortures the senses (i. e. the soul), (even)
after I get on this earth a prosperous kingdom with
enemies exterminated, or even the sovereignty of the gods.

Safijaya said:
9 Having thus spoken to Krsna, Arjuna, the tor-

turer of the enemies, said to him, ¢I shall not fight,” and
became silent.

10 O Descendant of Bharata (Dhrtarastra), Krspa,
mocking as it were, thus addressed him who stood
depressed between the two armies,

Lord Krsna said:

11  You have bemoaned those for whom nho one
should be sorry, and yet you say wise things! The wise
do not bewail the dead or the living.
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1, 12-19 HOLY GITA 21

12 It is indeed not that I did not exist (before now),
or that either you or these kings did not exist before;
or that we shall all be non—-existent hereafter.

13 Just as a man (the soul) attains in this body
childhood, youth, and old age, so does he attain a new
body. The wise have no illusion about it.

14 O Arjuna, the contacts of the sense (with the
objects) [i. e. all sensations or experiences through senses]
give rise to (the feelings of) cold and heat, happiness and
misery. They appear and (again) disappear, and are thus
transitory. O son of Bharata, bear them (unmoved).

15 O Best of men, the wise man who remains the
same in misery and happiness, and whom these (sense-
experiences) do not move, is able to attain the final beatitude.

16 There is no existence of the non-existent, and
there is no non-existence of the existent. This is the
decision (final view) taken of both. these things (the non.
existent and the existent) by the seers.

17  Know that existing principle (the reality, Sat),
by which all this is prevaded, to beindestructible. Nobody
is able to destroy this unchanging object.

18 These bodies of the eternal, indestiuctible and
unknowable soul are proclaimed to be evanescent (by the
wise), Therefore do fight, O Descendant of Bharat !

19  Both those — he who knows this soul to be the
destroyer (of othets), and he who knows it to be the
destroyed - do not know (the truth). This (soul) does not
kill (anybody), nor is killed (by anybody).
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11, 20-26 HOLY GITA 23

20 This (soul) is never produced, and it never
perishes; nor having existed before, it will not exist again
(afterwards). It is unborn, eternal, ever-enduring and the
ancient-most (i. e. existing from immemorial times). It is
not killed when the body is being destroyed.

21 O Arjuna, how can that man who knows this
(soul) to be indestructible, eternal, unborn and unchanging,
kill somebody or get somebody killed? Whom should he
get killed (through another) or whom should he kill ?

22  As a man throwing away old clothes takes up
other new ones, the soul throwing away old bodies
accepts other new ones,

23  Weapons do not cut it (the soul), fire does not
burn it, water does not maisten it, and the wind does not
dry it.

24 It is immutable, not reducible to ashes; it cannot
be moistened (by water), and cannot be dried up (by the
wind). It is eternal, all-prevading, steady, unmoving and
ever-enduring,

25 It is called non.manifest, unthinkable, and un.
changing. Knowing it, therefore, to be of this nature, you
should not be lamenting.

26 Or, even if you think it to be always (i. e. with
each body) born, or always dying, you should not, O
Long.armed one, bawail like this,
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11, 27-33 THE HOLY GITA 25

27 Because death is certain for him who is born,
. and there is certain birth of him that is dead. Therefore
you should not grieve at a thing that is unavoidable,

28 The beginning (i.e. the state before birth) of
creatures is unknown, the middle (period of embodied
existence) is known, while their end (state after death)
is again unknown, What is there to lament for them?

29  Some look upon it (the soul) as a wonder, some
speak of it as a wonder, and still others listen to it as a
wonder. Even after studying it (through oral instructions
of the teacher) none indeed knows it.%

30 O Descendant of Bharata, this soul in the body
of all is always indestructible. Therefore you should not
bemoan any creature,

31 Taking into consideration even your own duty
(as a member of the Ksatriya class) you ghould not shrink
(from this battle). For there is no greater good for a
Ksatriya than a righteous battle.

32 O Son of Prtha (Kunti), (only) the blessed
Ksatriyas have a chance of being engaged in a battle like
this which comes unsought-for, and which is the door of
heaven unbolted.

33  But if you will not engage yourself in this just
fight, you will be forsaking your duty, will lose good
name, and incur sin,
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11, 34-40 THE HOLY GITA 27

34  Again, men will ever speak ill of you. And
ignominy is more than death to a respectable man.

35  And the great car-warriors to whom, having
been highly honoured by them before, you will now be

an object of scorn, will think you to be shrinking from
battle through fear,

36  Your enemies, speaking ill about your ability,

will say many unworthy things of you. What should
be more painful than that?

37 If killed, you will go to heaven; and having
attained victory you, will enjoy (the kingdom of) the

world. Therefore stand up, O Kunti’s son, with a resolve
to fight.

38  Looking upon weal and weo, advantage and
disadvantage, and victory and defeat as equal make ready
for the battle. You will not thus incur any sin.

39  Here has been described to you the view accord-
ing to the Path of Knowledge.® Now listen to this view
(or decision) of the Path of Actions, by following which
you will fling off the bond of actions,

40 In this path (of actions, leading to salvation)
there is no undoing of what has been commenced. There
is no further embarassment (in it). And even a little
practice of this righteous conduct (Path of Actions) saves
from great danger.
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11, 41-46 THE HOLY GITA 29

41 O Descendant of Kuru (i. e. Arjuna), in this
path (of actions) the mind that has come to a definite
conclusion about truth, is steady. But varied and endless
are the inclinations of those who are not definite about
the ultimate truth,

42-44 O Son of Prtha (Kunti), the mind does not
come to a definite conclusion, (even) on deep thinking, in
the case of those who are devoted to enjoyments and
worldly glory, and whose mind is attracted by that
flowery speech which is blurted out by the fools who
blindly trust the metaphorical statements of the Vedas,
saying that there is nothing else (worth attaining),
whose minds are hankering after pleasures, and who long
for heaven, This speech ultimately plunges one into
births which are the result of one’s activities, and mostly
refers to various rites meant to lead to the attainment of
pleasures and worldly glory.

45  The Vedas deal with the products of the three
Gupas (i. e. the world or all worldly things). Rise,
O Arjuna, above the three gunas (i. e. do not be swayed
by the products of the three gunas, or the worldly
things). Be above the (reach of) pairs (such as cold and
heat, weal and woe etc.). Be always possessed of forti-
tude, be free from the (worty of) attaining things unachie
ved and preserving those achieved, and be self.controlled.

46 A lerned man seeking Brahman has that much
(i.e. little) use for all the Vedas, (i.e. sacrificial rites laid
down in the Vedas) as one has for a small pool when it
is flooded everywhere.’
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11, 47-53 THE HOLY GITA 31

47  You have a right only to perform acts, never
to expect (certain) fruits (of them). May you not have a
desire for the fruits of an act. (And yet) you should
not have an inclination to non-.performance of acts.

48 O Dhanafijaya (Arjuna), do you perform acts
adapting equanimity, giving up desire (for fruits), and
remaining the same in success and in failure. Equanimity
(of mind, in success and failure) is called Yoga.

49 O Dhanafijaya, an act (itself) is indeed much
inferior to the equanimity of mind.® Always seek shelter
in detachment of the mind. Those who long for fruits are
to be pitied.

50 A man possessed of equanimity of mind sur-
passes (lit. abandons) both merit and demerit. Therefore
+ endeavour to have equanimity, (This) equanimity is an
art of (pérforming) actions.®

51 The wise being possessed of equanimity or
detachment for fruits transcend the fruit produced by acts,
and being (hence) free from the bondege of birth, reach
the salient state, viz, salvation.

52  When your mind gets over the muddle of
delusion you will have no interest in knowledge obtained
and to be obtained.

53 When your mind, confused by listening to
various views, will become steady being unmoved in
contemplation, you will attain equanimity.
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11, 54-60 THE HOLY GITA 33

Arjuna said:

54 O Kevava, what is the characteristic of the
man who has attained ultimate wisdom and who is
(always) in composure? How does he speak, sit and
move ?

Lord Krsna said :

55 O Arjuna, when one relinquishes all desires of
the mind, and is oneself satisfied in the self, one is
called the wise.

56 One whose mind is not distressed in difficulties,
one who has no longing for happiness, and whose
attachment, fears, and anger have disappeared is called
the wise sage,

57  The intelligence of him who, having no attach.
ment for anything, coming to various good and bad
things neither greets the one nor hates the other, is
steady.

58 When this man withdraws his senses from their
objects, on all sides, as a tortoise does its limbs, his
intelligence is firmly established,

89  The enjoyment of objects of senses ceases except
the longing for them for the man who does not take to
them. The longing, too, for (i.e. the interest in) them ceases
on realizing the highest reality (the Brahman).

60 O Arjuna, the overpowering senses forcibly carry
away (to the objects) the mind of a wise man even though
he may be striving to restrain it.
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11, 61-68 THE HOLY GITA 35

61 Having controlled them all one should sit
concentrated, thinking of me. His intelligence is firmly
rooted who has control over the senses.

62-63 In a man brooding over objects (of senses)
springs up attachment to them. From attachment is born
passion, from passion anger. From anger arises indescri-
mination, from indiscrimination (loss or) confusion of me-
mory; from loss of memory arises decay of intelligence,®
and from the decay of intelligence the man comes to
annihilation.

64 A self-controlled man having experiences of
objects of senses through well-controlled senses free from
attachment or antipathy (to the objects), attains pleasant
serenity.,

65 On the attainment of serenity all his miseries
come to an end, and the thoughts of a man with serene
mind become quickly settled.

66 A man whose mind is not concentrated (with-
drawn from various objects) has not the knowledge of
the ultimate Reality, has also not the constant visualization
of it. And he who has no constant visualization of the
Reality does not have peace of mind. (And) how can
there be bliss for one without peace of mind ?'*

67  That the mind should be made to move after
(i. e. with) the senses grasping their objects, carties away
(i. e. destroys) the wisdom of the man, as the wind
carries away a ship in the water,

68 Therefore, O Long-armed (Arjuna), his intellligf
ence is settled whose senses are withdrawn from objects
of senses, on all sides.
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1, 69-72 THE HOLY GITA 37

69  The self-controlled man (i. e. the Sthitaprajfia,
who has realized the ultimate truth) is awakened in (i, e.
is the knower of) what to all beings is a night i.e, a
blank (unknown) thing, (And) to this enlightened sage
things with which the creatures deal are a night (i.e, blank
or meaningless like the night).

70  The man into whom enter (i. e. subside) all the
desires as waters enter into (i. e, subside in) the ocean
which is being filled up (every moment, and yet), the
state of which remains unmoved, attains (final) bliss, and
not the man who seeks fulfilment of desires,

71  The man who giving up all desires lives without
a longing for anything, claiming nothing as his, and
having no egoism, attains bliss,

72 O Arjuna, this is the state of realization of
Brahman (the ultimate Reality). One has no doubts after
reaching it, and being in this state even at the time of
death, one attains unity with Brahman,

Thus ends the second chapter called ‘the
Philosophy of Knowledge’ in the dialogue of
Lord Kisna and Arjuna embodied in the
science of disinterested Action included in the
Philosophy of Brahman treated in the
Upanigads callld  the  Bhagavadgita.
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Chapter 11T

Arjuna said:

1 O Janardana (Krsna), if you believe Knowledge
to be superior to Actions, why, O Kegava, do you
urge me to action which is hortible ?*

2 You confuse, as it were, my mind by words
that appear ambiguous. Tell me, therefore, one thing
definitely by which I may come to good.

Lord Krsna said:

3 O Sinless Arjuna, in the beginning of creation
I declared a twofold mode of living in this world - that
of the seekers of Knowledge through the science of Know-
ledge, and that of the followers of actions through the
science of Actions.?

4 A man does not attain the state of inactivity
(ie. follow the Path of Knowledge) (simply) by the
non.performance of actions, nor does he achieve the goal
by renunciation of acts alone.

8 None, indeed, stands, even for a moment,
without petforming some act, Every one is helplessly
made to perform some act by the innate tendencies of
the Prakiti (the primeval matter).
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1, 6-12 THE HOLY GITA 41

6 The fool who, withholding (the activity of) the
conative senses,® remains brooding over the objects of
senses in the mind, is said to practise a useless course of
conduct.*

7 O Arjuna, he is praiseworthy who, remaining
detached and controlling the cognitive senses with the help
of the mind, performs actions with the conative senses.

8 Certainly perform acts. Performance of acts is
surely better than (their) non-performance. Even the
preservation of your life in the body cannot be accompli-
shed by non-performance of acts.

9 This world suffers bondage from acts other than
those meant for a sacrifice, O Arjuna, perform, without
attachment, action meant for it (a sacrifice).

10 In ancient times, the creator having created men
and the sacrifice said, “Spread your.self with the help of
this (i.e. the sacrifice). May this (the sacrifice) yield you
your desired joys.

11  “Satisfy the gods with this, May the gods make
you prosper. Helping each other you will attain the
ultimate good.

12 “Gods satisfied with sacrifices will grant you
desired pleasures.”’®> He who enjoys those pleasures besto-
wed upon by them without giving them (a portion,
through sacrifices), is certainly a thief.
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115, 13-20 THE HOLY GITA 43

13 The good persons partaking of things left after
sacrificial offerings have been made, become free from all
sins. But those who cook for themselves (make no
offerings to gods and others) eat evil food.®

14-15 Creatures come into being from food. Food
grows from rain, Rain is produced by the sacrifice.”
And the sacrifice comes into being through acts.® Know
action (acts) to have arisen from the Veda.? The Veda
has come out of the unchanging (highest) Self.2® So the
all.pervading Veda is always embodied in the sacrifice.*?

16  He who in this world does not put his shoulder
to the wheel!® started in this way, pampering the senses,
leads (but) a sinful life, He, O Son of Prtha (Kunti),
lives uselessly.

17 But the man who is attached to the self, is
pleased with the self, and is contented with the self (i.e.
longs for nothing else) has no act to perform.

18  He has nothing to gain in this world by perform-
ing an act or by not performing it. And he has no
end to be attained through all the beings.

19  (Because all except the self-realizer should per-
form acts) Therefore always perform the act to be per-
formed by you, without attachment. A man petforming
acts without attachment attains the highest object
(viz. salvation). :

20 King Janaka and others indeed attained the
goal by performance of acts itself. Even consideting only
the guidance one should give to the people, you should
perform acts.
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111, 21-27 THE HOLY GITA 45

21 Others do only those things which the best men
(of the society) do. People follow that which they (the
best men) lay down as the standard (by practising it).

22 O Son of Prtha (Kuatr), I have no duty to
perform in these three worlds, nor is there anything
unachieved, or anything to be achieved, for me. Yet I do
engage myself in action,

23  If I indeed do not take to activity vigilantly,
O Arjuna, people by all means would follow the path
traversed by me.

24  If I do not perform acts, all these people might
come to annihilation; I might be the cause of the confu-
sion of castes, and might destory these people,

25 O Descendant of Bharata, as the unenlightened
people perform acts with attachment, the wise, desiring
to set an example to the people, should perform them
without attachment,

26 A wise man (by himself remaining inactive);
should not create a confusion (as to whether acts are to be
performed or to be avoided) in the mind of the unenlight-
ened who are interested in actions; but performnig
them with a disinterested mind he should make them
undertake all activities,

27  All acts are being accomplished by the properties
of the primeval matter (Prakrti), A man with his mind
overpoweted by egoism thinks that he is the door of
those acts,18
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11, 28-34 THE HOLY GITA 47

28 O Long-armed one, the man who knows the true
nature of the division (of categories), viz., the qualities and
the division (of categories), viz., the acts, knows that (in each
act) it is the qualities that are active in regard to qualities
(remaining in different forms, as objects) and does not,
therefore, connect himself (as the agent) with each act.1¢

29  Being overpowered by the properties of the
Prakrti people connect themselves with those properties
(as identical with them) and with acts (as the agent of
those acts). One knowing the entire truth should not
make these dull persons, who do not know the whole
truth, waver,

30  Dedicating all acts to me, with the mind
(or thoughts) fixed on the self, do you make battle
without compunction, disinterestedly and giving up the
idea of ‘me and mine’.

31  Those persons also who always follow this advice
of mine with faith, and ungrudgingly, are freed from
actions (i.e. the bondage resulting from them).

32 But know those fools, void of any enlighten-
ment, to be condemned to destruction, who, censuring i,
do not follow my advice.

33  Even the enlightened one behaves in agreement
with his innate tendencies, All creatures follow their
tendencies. What will restraint do?

34  The longing and aversion of the senses for and
to their objects, are fixed. One should not be a prey to
these, for they are hindrances in one’s way.
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111, 35-41 THE HOLY GITA 49

35  The path of one’s own duty though not much
meritorious is better than the path of duty not one's
own even when well followed, It is better to die while
sticking to one’s own duty. The path of duty, not one's
own, is dangerous.

Arjuna said: .
36 O Descendant of Visni (i.e. Krsna), impelled by
what does a man commit a sinful act, forcibly driven as
it were, though unwilling to commit it ?

Lord Kysna said:

37 It is Desire, which is the same as Anger,!® (that
drives a man to sin). It is born of the Rajas quality,
is a great devourer (ie. extends to all things) and is very
wicked. Know it to be the enemy in this world.

38  This knowledge (i.e. good thought) is encircled
by it as fire is encompassed by smoke, a mirror by ditt,
and the embryo by a thin skin-cover.

39 O Son of Kunti, knowledge (or discrimination)
is covered up by this constant enemy of ‘enlightenment,
of the form of Desire, which is difficult to satisfy, and
which is (veritable) fire (in as much as it heats men).

40  The senses, the mind and the thoughts® are its
resort, Through these it deludes a man obscuring his
discrimination.

41  Therefore, O Best of the Bharatas, restraining
your senses first, do you destroy this wicked one which
drives away scholarship and (consequent) wisdom, 1"
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111, 42-43 THE HOLY GITA 51

42 The wise say the senses to be beyond?® (the body).
The mind is beyond (superior to or subtler than) the senses.
Intelligence is beyond the mind. And what is beyond
intelligence is ‘he’ the soul).

43 Thus knowing that which is beyond intelligence
and steadying the mind with steadied intelligence, destroy,
O Long-armed one, this enemy, in the form of lust,
difficult to seize,

Thus ends the third chapter called ‘the Path of
Actions,” in the dialogue of Lord Krsna and Arjuna
embodied in the science of disinterested Action
included in the Philosophy of Brahman treated
in the Upanisads called the Bhagavadgita.
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Chapter IV

Lord Krsna said:
1 T had taught this eternal! science of performing

acts with equanimity (Yoga) to Vivasvat.? Vivasvat
taught it to Manu and Manu to Iksvaku,

2 Other saintly kings learnt it as coming through
generations, O Terror of the enemies (Arjuna), this science
was lost on this world after a long time.

3 Here I have taught you that very science of
ancient times, because you are devoted to me and are
my friend. It is indeed a most valuable secret (lore).

Arjuna Said:

4  You were born later and Vivasvat was born
(much) earlier (in the beginning of the creation), How
should I believe that you first taught it (to him)?

Lord Krsna said:
5  Many births of mine and of yours have taken

place. O Terror of the enemies, I know them all, but
you do not.

6  Though I am ever unborn, am of an unchanging
nature, and the lord of beings, I become born (assume a
body) through my wonderful nature (Maya) by taking
resort to my own natural state (Prakpti).®
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v, 7-13 THE HOLY GITA 55

7  Whenever there is the decay of righteous
conduct and the rise of an evil one, O Arjuna, I take
up a form.

8 I appear (in a human form) in every age for
the protection of the good, the destruction of the wicked,
and the setting up of righteousness.

9 O Arjuna, he who thus knows correctly my
divine birth and performance does not take a new birth
after giving up this body (i. e. after death), and comes
to me.

10 Many men from whom had disappeared attach-
ment, fear and anger, who were absorbed in me, and
who sought shelter in me, attained oneness with me, being
purified by the austerities of knowledge.

11 I favour men in the same way in which they
approach me (i.e. grant them what they desire from me
through worship). O Son of Prtha (Kunti), men follow
the path leading to me in all that they do (by way of
worship of various deities).*

12 People in this world desiring the fruits® of acts
worship (various) deities. Because the fruit of actions, in
this world, is obtained without much delay.

13 I have created the four castes allotting different
qualities and different duties to them.®* Know me to be
unchanging and no creator of them though I have
created them.” :
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v, 14-20 THE HOLY GITA 57

14  Acts do not bind me (lit. cover me). 1 have no
desire for the fruits of acts. He who knows me to be of
this nature is not fetterred by acts,

15 Having known this, actions were performed even
by ancient men seeking salvation. Therefore, do you also
perform acts. Men of ancient times performed them in
old times,

16 Even the wise are confused in deciding which is
the act fit to be performed and which is the state of
non-performance. I shall, therefore, tell you which is the
act fit to be performed knowing which you will be
absolved from a bad act (i.e. its evil effect).

17  One should know the nature of acts to be
performed, of acts forbidden (evil acts), and of cases where
one should be inactive. The nature of action is indeed
difficult to know.

18  He who looks upon activity as non.activity, and
on non.activity as activity is the wise among men. He
is the performer of disinterested work, and he is the one
who has fullfilled all obligations.®

19  The wise call him the learned all whose under-
takings are free from thoughts of desire (for fruits) and
whose acts (i, e. the bondage resulting from them) are
burnt away by knowledge.

20  Even though busy with acts, he, who is always
contented having given up attachment to the fruit of acts,
and who is free from egoism, surely does not do
anything,
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1V, 21-25 THE HOLY GITA 59

21 He who has no desires, who has controlled his
mind and body, and who has given up hoarding of every
article, does not incur sin even when performing only
physical activity,

22 He is satisfied with what he gets by chance, is
not affected by the pairs (of misery and happiness, cold
and heat, etc.), is not jealous (of others), and is the same
in success and in failure. He does not become tied up
even by performing acts.

23  All acts become dissolved (i. e. bring no bondage)
in the case of him who is non-attached, is free from
bondage (of merit and demerit), has his mind steady in”
true knowledge, and who performs acts disinterestedly
with a spirit of dedication.

24 (In a sacrificc or even a dedicatory act) the
throwing of oblations (into the fire) is Brahman itself.
The oblation (also) is Brahman. It is thrown into the fire
which also is Brahman, It is offered also by Brahman
(i.e. the man who makes the offetring is also Brahman).
It is to go to Brahman itself (i.e. the place which it
is to reach is also Brahman). And it has to go there
through concentration on the act, which also is Brahman.?

28  Some followers of the path of Action perform
sacrifices to gods. Others perform a sacrifice to Brahman
as the fire by sacrificing in the usual way (that is, they
perform a sacrifice, but look upon it as a sacrifice to
Brahman and not to the gods. In other words, they
dedicate the sacrifice to Brahman).
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1v, 26-31 THE HOLY GITA 61

26 Some sacrifice senses, the ears and others, in the
fire of restraint (that is their restraining the senses itself
is a sacrifice), whereas some sacrifice objects of enjoyments,
such as words, in the fire of the senses (i. e. look upon
the experience of objects through senses as a sacrifice.
They experience sense-perceptions but disinterestedly),

27 Others sacrifice all the activities of the (cognitive
and the conative) senses and of breath in the fire of the
practice of self-restraint, enkindled by knowledge (i.e. they
look upon restraint of all activities caused by knowledge
as a sacrifice).

28  Some perform the sacrifice of charity, some of
austerities, some of concentration. Some sages observing
strict (lit. sharp) views (i.e. rules of conduct) perform the
sacrifice of Vedic study, while others perform the sacrifice
of knowledge (i.e. engage themselves in the attainment
of knowledge).

29 Some devoted to breath-control sacrifice exhala-
tion in inhalation, and inhalation in exhalation, after
stopping both exhalation and inhalation.®

30 Others taking limited (quantity of) food, sacrifice
breath in breath.'! All these know (the true meaning of)
the sacrifice and have their sins exhausted by the sacrifice.

31 Those who eat the ambrosia of the leavings of
a sacrifice attain the eternal Brahman., The man not
performing the sacrifice (i. e. not performing an act as a
dedicatory one) does not attain even this world (i.e. does
not attain success in this world); how then, O Best
of the Kurus, can he attain the next world 2
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1v, 32-38 THE HOLY GITA 63

32  Thus manifold sacrifices are described in the
Vedas (lit. are spread in the mouth of the Veda). Know
all of them to be consisting in acts. Knowing that you
will be freed (from bondage).

33 O Terror of the enemies! the sacrifice in the
form of  knowledge (i. e. contemplation of the ultimate
truth) is better than the sacrifice performed with various
materials (material oblations), O Son of Prths, all action
in its entirity (i.e. in all its stages) has its end in know-
ledge (i.e. is comprehended in knowledge).

34  Achieve that (knowledge) by humility (to the
teachers), by comprehensive questions, and by serving
(the teachers). The wise knowing the ultimate truth will
instruct you in true knowledge.

35  After knowing (acquiring) it, O Son of Pandu,
you will never again be confused like this, and by
(acquiring) it you will see all the beings in your self
(you will find that all beings are identical with the soul),
and then in me (you will find them identical with
God also).

36- Even if you are the most sinful of all the sinful
creatures, you will cross over all sin by the canoe of
knowledge.

37 O Arjuna, as the enkmdled fire reduces the fuel
to ashes, the fire of knowledge reduces to ashes all actions
(destroys their binding nature).

38  There is nothing so sacred as knowledge in this
world. The man who has reached perfection in perform-
ance of disinterested acts (Yoga), himself acquires, without
further efforts, that knowledge in course of time.
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1V, 39-42 THE HOLY GITA 65

39 A man with faith (in the words of the teacher
and the scriptures), devoted to knowledge, and having
control over the senses, acquires knowledge. Acquiring
knowledge he attains the highest bliss without delay.

40  The man without enlightenment and without
faith, and doubting (the truth), comes to destruction.
A wavering man attains not this world (success in this
world), nor the other world, nor does he attain happiness,

41 O Dhanafijaya, actions do not tie up the man
who has given up acts (i.e. their fruits) through disinterest-
edness (Yoga), whose doubts are removed through
knowledge, and who is always watchful.

42  Therefore cutting off this doubt (hesitation) in
the mind, born of ignorance, with the sword of knowledge,

perform acts disinterestedly. Get up, O Descendant of
Bharata !

Thus ends the fourth chapter called ‘the Path of
Knowledge and Renunciation of Acts,” in the
dialogue of Lord Krsna and Atjuna embodied
in the Science of disinterested Action included
in the Philosophy of Brahman treated in
the Upanisads called ‘the Bhagavadgita.’
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Chapter V

Arjuna said:
1 OKirsna, you praise the renunciation of acts, and
again their performance | Tell me with definiteness which-
ever of these two be better (for me).

Lord Krsna said:
2 Renunciation and performance of acts both are
good. But of them performance of acts is superior to
the renunciation of them.

3  He who does not hate anything nor desires any-
thing, is to be considered a perpetual Samnyasin. For O
Long-armed one, one above the pair (of likes and dislikes,
and so on) is easily freed from bondage (of acts),

4  The ignorant speak of the path of Knowledge and
the path of Action as different, not the wise, A man
practising well even one gets the fruit of both,

§  The goal which is reached by the followers of
the path of Knowledge is reached also by the followers of
the path of Action. He has the true sight who finds (both)
the path of Knowledge and the path of Action, to
be identical,

6 O Long-armed (Arjuna), renunciation of acts along
with the desire for their fruits is, however, difficult to
accomplish without performance of actions disinterestedly.
(But) the sage who performs acts disinterestedly attains
Brahman without delay.
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v, 7-13 THE HOLY GITA 69

7 A man possessed ofi non-attachment and having
a purified mind, one who has controlled the mind and
the senses, and who has realized the identity of the self
with the self of all beings, is not affected (by the fruit of
actions, i, e. bondage) even though he perfoms acts.

8-9 The man possessed of equanimity ( or non-attach-
ment), who knows the truth, should believe that he does
nothing even while observing, hearing, touching, smelling,
eating, moving, sleeping, breathing, talking, emitting out,
seizing (various objects), opening the eyes and closing
them, (all the while) thinking that it is the senses which
move towards the objects (of senses).

10 He who performs acts without attachment, dedi-
cating them to the highest Self (Brahman) is not affected
by sin as a lotus-leaf by water.

11 Giving up attachment, the followers of the path
of Actions perform acts with the body, the mind, the
factulty of determination, and with mere senses (i. e.
senses not directed with interest) for the purification of
the mind.

12 The man possessed of equanimity avoids
the fruit of actions (bondage) and attains perpetual peace
(salvation); one without it (equanimity), and interested
in the fruit (of action), (impelled to activity) by desire,
becomes fetterred.

13 The man who has subdued his mind gives up,
in his mind, all acts (i.e. a desire for their fruits) and
lives blissfully in this city with nine gates (the body
with nine apertures),! neither doing anything, nor causing
others to do anything,
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V, 14-20 THE HOLY GITA 71

14  God does not create for a man his authorship
(of acts), or acts, or the bondage of the fruits of actiens.
(In all these cases) it is the inherent tendency of things
(svabhzava) that works.

15  God does not take upon himself either the
demerit or the merit of a man (He does not hold Him-
self responsible for these). Knowledge is covered up by
ignorance. So men are deluded (about these things).

16  But knowledge, like the sun, reveals the highest
Reality to them whose ignorance mentioned above (tad)
is destroyed by knowledge,

17  Men concentrating on that highest Reality,
knowing that to be their own self, always remaining in
it, and devoted to it, having shaken off their sins with
knowledge, win non-return to this world,

18  The enlightened ones look upon a Brahmin
possessed of learning and culture, a cow, an elephant,
a dog and an outcast as equal.?

19  Those whose mind is steady in equanimity have
won this world (have been successful in this world) in
this very life. The defectless Brahman is always the
same (changeless). So they (persons with equanimity)
remain in Brahman (are one with it).

20 He who knows the highest Self, has his intelli-
gence steady, is not deluded, and remains in the highest
Self. He does not become pleased on coming upon an
agreeable thing, nor becomes sorry on coming upon
a disagreeable one,
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Vv, 21-26 THE HOLY GITA 73

21  Detached from external enjoyments (enjoyments
of external objects) he attains the happiness which resides
in the self (i.e. enjoys the bliss which is the nature of the
self, the bliss which one experiences in deep sleep). Such
a man with his mind fixed on the contemplation (Yoga)
on the highest Self enjoys inexhaustible bliss.

22  Enjoyments which result from the contact of
the senses with objects are indeed sources of misery only.
O Son of Kunti, they have a beginning and an end (ie.
are transitory), A wise man does not delight in them,

23  That man has won equanimity and happiness,
who, while still living, is able, till the end of his life, to
bear the powerful urge of desire (passion) and anger.

24  Being one with Brahman the peaceful man who
has happiness within him, who is amused within himself,
and who has enlightenment in him, attains the bliss in
Brahman.

25  The sages whose sins are destroyed, whose
doubts are cut off, who have controlled the mind, and

who wish the good of all beings, attain the bliss in
Brahman.

26  The sages who are free from desire and anger,
who have subdued the mind, and who have known the
self, have final bliss before them.?



74 “hagada | W, R$-3

WAt Fonr sfEtaigdTER 9an |
JUOTTIERT Gt FEA1 ATRTSI=ICITRAT 11 9 ||

TAfRaERIgfeg R T |
TSR 4 G937 §97 X @ 1l ¢ |l

WAl TEvEl  edermRaey |
ggs aavaTt rean at mFwssir 1]

o sfmgmadaeatiacg
STl TS SFGAETR
TREAT AW IHASEE ) 4 1)



Vv, 27-29 THE HOLY GITA 75

27-28 The sage who having subdued the senses, the
mind and the intelligence is bent on salvation and is free
from longing, fear and anger, and who keeps away the
external objects, fixing his eyes (on a point) between the
eyebrows and steadying the outward and inward breath
moving inside the nasal passage, is always free,

29 Knowing me who am the recipient of sacrifices
and austerities, the great Lord of all things, (sentient and
insentient), and the friend of all beings, the sage gets
tranquility.

Thus ends the fifth chapter called ‘the Science
of Renunciation of Acts’ in the dialogue
of Lord Krspa and Arjuna embodied in the
science of  disinterested Action included
in the  Philosophy of Brahman treated
in the Upanisads called the Bhagavadglta.
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Chapter VI

Lord Krsna said:

1  He who performs the act, which is his duty,
without depending on the fruit of the act, is the real
renouncet of acts, and the real performer of acts, not the
one who does not keep fire (does not perform the daily
sacrifices), or is inactive.

2 O Son of Pandu, know what has been called
renunciation (Sarhnyasa) to be the path of Action (Yoga).
Because nobody who has not given up the desire (for
fruits) can be a follower of the path of Action.

3  The cause of (the attainment of the state of
concentration, yoga, of) the man who desires to attain the
state of concentration is said to be action (performed within
the proper limits), whereas the cause of that very man firmly
established in the state of concentration (i.e. of his, firm
establishment in that state) is the cessation (of desires).!

4  When a man becomes non-attached to objects
of senses and to (fruits of) actions, and has given up all
ideas (about fruits of actions), he is called the one firmly
established in the state of concentration,

8  One should lift up the self (sunkin worldly
bondage) by the self (enlighterment in the self) and
should not let the self sink low, The self itself is indeed
the friend of the self as well as its foe.?
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V1, 6-12 THE HOLY GITA 79

6 The self is the friend of the self for him whose
self is conquered by the self (i.e. who has controlled the
senses). But in the case of one who has no mastery
over the self (over the senses), the self itself would be
hostile to him like an enemy.

7 The highest Self remains in him who has sub-
dued worldly aspect of the self (or who has subdued the
senses), and has attained tranquility. He remains un-
moved by cold and heat, pleasures and pains, and by
honour and insult.

8  The man possessed of equanimity, whose mind
has been contented through scriptural learning and self-
relization, who is unmoved, who has subdued his senses
and who has the same regard for a clod of earth, (a piece
of) stone and gold, is called accomplished in equanimity.

9  He who has the same regard for a naturally
obliging man, a friend, an enemy, a neutral man, a man
kind to both the rivals, a disagreeable man, and a relative,
as well as for the good and the wicked, is the most
distinguished yogin.

10 A man practising meditation should avoid
company, should have controll over his mind and bddy,
should have no desires, and should hoard nothing. Seeking
solitude he should constantly concentrate his mind (on an
object of meditation).

11-12 Having fixed, in a pure place, his steady seat
neither much raised up nor very low, and covered with
kusg'a grass, deer-skin and cloth respectively, the meditator
should sit on the seat, should make his mind concentrated,
and stopping the activities of the mind and the senses
should practise meditation for the purification of the mind.
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Vi, 13-19 THE HOLY GITA 81

13-14 Keeping the body, the head and the neck steady
and in one line, looking at the tip of one’s nose and not
in (various) directions, one should be steady, should have
a tranquil mind, should have no misgivings, and should
be observing continence. Having controlled one’s mind
and fixing it on me, one should sit concentrated contem-
plating on me.

15  The meditator with his mind controlled, always
concentrating it in this way attains peace, viz.,, merging
into me ending in salvation.

16 O Arjuna, one overeating oneself or taking no
food absolutely, either sleeping much or mostly keeping
awake, does ot attain the state of concentration.

17  The state of concentration which destroys all
misery is attained by one who indulges in food and
other enjoyments within limit, who undertakes activities
within limit, and whose sleep and vigilance are also
within a limit.

18 When a man’s wellcontrolled mind remains
steady in (is concentrated on) the self, he, with his mind
“free from a desite for all enjoyments is said to have attained
the state of concentration.

19  That a lamp placed (lit. standing) in a place
without breeze does not flicker is the simile for a medi-
tator of controlled mind practising concentration.
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V1, 20-27 THE HOLY GITA 83

20-23 One should know that state to be Yoga or a state
of concentration, in which the mind restrained by the
practice of meditation stops (flying here and there); in
which the meditator perceiving the self with the (purified)
mind becomes contented in the self; in which he experi-
ences that well-known infinite bliss which is beyond the
grasp of the senses and is perceived (i.e. experienced) only
by the intelligence, and in which (state) the medi-
tator, steady in the truth, does not move from it;
attaining which (state) the meditator does not think any
other gain to be greater than that; and occupying which
(state) a man is not moved even by a great calamity.
This Yoga state is free from the presence of misery.
This Yoga (meditation) should be practised with determina-
tion and an untired mind.

24-25 Having entirely given up all the desires born
of musings and having restrained through the mind the
group of senses on all sides one should gradually. cease
(from sensual perceptions) by the help of determined
intelligence assisted by patience, and fixing the mind on
the self should not think of anything,

26  Having drawn back the unsteady and fleeting
mind from whatever sense it goes out through, he should
bring it under the control of the self (ie. fix it on
the self).

27 The highest bliss comes to this meditator whose
innate quality of Rajas (which leads a man to attachment
and hatred and thence to activities) has been destroyed,
who has been one with the highest Self (Brahman), and
. who has been free from all impurities.
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VI, 28-34 THE HOLY GITA 85

28  The meditator free from all impurities, always
concentrating the mind in the above way easily attains
the highest bliss of identity with the highest Self
(Brahman).

29  The man whose mind has been steady through
meditation sees the same (essence) in all things and finds
his own self in all the beings and all beings in his
own self (i.e. finds all beings identical with his self).

30 I do not disappear from him who sees me
everywhere and sees everything in me, and he (too) is
never away from me.

31  The man practising (the path of) meditation who,
seeing the oneness of the self with the highest Self, resorts
to me who am immanent in all beings, remains in me
(one with me), though he lives in .all possible ways.!

32 O Arjuna, he is believed to be the greatest
follower of the path of meditation who regards the
happiness or misery in all creatures #s equal to his own
(i.e. as equally desirable or avoidable as his “own) by
comparing them with himself.

Arjuna said:
33 O Destroyer of the demon Madhu, I do not see
a lasting existence of this Yoga which has been described
by you as equanimity (of the mind), because of the
fickleness of the mind.

34 O Krsna, the mind is very unsteady, agitating
and very strong. I believe its subjugation to be extremely.
difficult like that of the wind.
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VI, 35-40 THE HOLY GITA 87

Lord Krsna said:

35 O Long-armed (Arjuna), the mind is cettainly
difficult to subdue and very unsteady. But, O Son of
Kunty, it can be brought under a restraint by constant
practice (of concentration) and non-attachment (to
enjoyments),

36 I am of the opinion that concentration (and
equanimity) of the mind (Yoga) is difficult to be achieved
by one who has not controlled his mind, but it can be
achieved through (proper, the above-named) remedies by
a man who has a control over his mind and who
endeavours for it.

Arjuna said:

37 O Kisna, what becomes of a man possessed of
faith (in the Yoga) but who is not persevering, whose mind
falls back from equnimity, and who does not fully accom-
plish meditation ?

38 O Long-armed one, does he not, confused in
the march (lit. path) to Brahman, being unestablished
anywhere, perish like a shattered cloud, having fallen
from both the paths (those of Action and of Meditation)?

39 O Kisna, you should remove completely this
doubt of mine. There is no remover of this doubt other
than you.

Lord Krsna said:
40 O Son of Prtha (Kunti), there is certainly no
bad end for him either in this world or in the next.

O dear one, one striving for the good never comes to a
bad plight.
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V1, 41-46 THE HOLY GITA 89

41 Going to the worlds destined for the meritorious
and staying (there) for innumerable years the man fallen
from the path of meditation is born in the house of
pure, rich men,

42  Or heis born in the family of wise Yoga-
. followers themselves. Such a birth in this world is indeed
difficult to get.

43 There he acquires the possession of wisdom
which he had in the previous birth, and then, O Arjuna,
he again makes endeavours for success (i.e. final bliss).

44 He is drawn (to Yoga) helplessly by that
previous practice (of Yoga) itself, Even one who (simply)
desires to know the path of meditation goes beyond (i.e.
has no need for) rituals laid down in the Vedas.

45 The man practising meditation, striving diligently,
purified of sins, being accomplished (in Yoga) after many
births, then reaches the highest goal (final bliss).

46  The man following the path of concentration
(and mind control) is superior to those who perform
austerities, to those who follow the path of Knowledge,
and to those who follow the path of Action. O Arjuna,
do you be a Yogin, (one practising concentration and
mind-control) therefore.
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V1, 47 THE HOLY GITA 91

47  Even of all those practising meditation he who
worships me with his mind fixed on me and with faith,
is the best according to me.

Thus ends the sixth chapter called the ‘Science
of Self-control’ in the dialogue of Lord
Krsua and  Aruna  embodied in the
science of disinterested Action included
in the Philosophy of Brabman treated
in the Upanisads called the Bhagavadgita.
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Chapter VI

Lord Krsna said:
1 O Son of Prtha, listen how a man resotting to
me with his mind attached to me practising meditation
definitely knows me in entirity?.

2 [ shall declare to you in details the scriptural
teaching together with its experience® (by sages), knowing
which there remains nothing else to be known anew.

3  One in a thousand man strives for gaining the
highest goal. Even among (these) striving aspirants only
some rare one knows me in my true aspect.

4  (The subtle forms, tanmatras of) earth, water,
light, air and ether, the mind, the intelligence and the
ego—this is the causal essence in me divided eight-fold.®

8§  The above-named is the lower nature (Prakpti)
of mine, Know, O Long-armed (Arjuna), another higher
nature of mine in the form of the individual soul by
which is supported this world.*

6  Know that all the beings (sentient and insentient)
come out from these (two natures of mine), [ am the
source and the resort (at the time of dissolution), of the
entire world.
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7 O Dhanafijaya (Arjuna), there is nothing else
higher than I. All this (universe) is passed through me
like jewel-beads through the thread.

8 O Son of Kuntr, I am the flavour in water, the
light in the sun and the moon, the syllable Om in the
Vedas, sound in the ether and the manly vigour in men.

9 I am the fragrant smell in earth, heat in the
fire, the life in all the (living) beings, and sufferance. in
those practising penance.

10 O Son of Prtha, know me to be the immemo-
rial productivity (productive power) of all beings (animate
and inanimate). I am the talent of the talented, and the
dignity of the dignified,

11 I am the strength freed from desite and attachment,
of the strong. O Best of the descendants of Bharata,
I am the righteous desire (for progeny, riches etc.) in the
creatures, '

12 Know that all the objects (or mental tendencies)
with the predominance of the quality of Sattva (purity),
the quality of Rajas (passion), and the quality of
Tamas (stupidity), which exist (in this world), have come
out of me. But I am not in them; they are in me (i.e.
I am not exhausted in them, I transcend them; whereas
they are exhausted in me, have no existence beyond me).®

13 Al this world being deluded by these three-fold
objects or tendencies produced by the (three) qualities,
does not know me who am beyond them, and am
unchanging.
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14  This (threefold modification of the gunas, which
deludes men) is a divine (i.e. extra-ordinary), mysterious
creation of mine constituted of (three) qualities and
difficult to get over. Those who resort to myself get
through this mysterious creation.®

15  The wicked fools, the meanest among men,
whose discrimination has been carried away (concealed)
by the mysterious mzya, and who are possessed of
diabolical tendencies, do not resort to me.

16 Four kinds of meritorious men resort to me,
O Arjuna, O Best of the descendants of Bharata.
They are: the distressed, the seeker of knowledge (or truth),
the seeker of wealth and the enlightened.

17  Among these the enlightened (devotee) who is
concentrated (on me) and who is solely devoted to me is
the most distinguished one. I am extremely dear to the
enlightened (devotee), and he to me.

18  All these (the above-named devotees) are magnani-
mous, but I regard the enlightened one to be my
very soul, because he with his mind concentrated ‘has
resorted to me who am the highest goal.

19 At the end of many births the enlightened one
convinced that all this (world) is Vasudeva (God), attains
me. This great soul is difficult to be met with,

20  With their mind attracted by various desires
men guided by their innate tendencies resort to other
deities, observing various vows.
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21 I make the faith of each devotee steady in that
very (form of) deity which each likes to worship with faith.

22 Being possessed of that (steady) faith he desires
(to bring about) the pleasure (satisfaction) of that
deity, and from it derives those (desired) enjoyments which
are fixed by me.

23  But that fruit obtained by those uningenuous
persons is perishable. The worshippers of (various) deities
go to (those) deities, whereas my devotees go to me,

24 The indiscriminate, not knowing my ultimate
nature which is unchanging and excellent, regard me, who
am non-manifest, to be possessed of a manifest form.

25 I being covered up by a mysterious delusive
power? (of mine) am not manifest to all. This deluded
world does not know me who am unborn (eternal) and
unchanging.

26 O Arjuna, I know the beings past, present and
future; but nobody knows me.

27 O Descendant of Bharata and Terror of the enemies,
all the creatures in the world become deluded by the
indiscrimination caused by the pairs (of opposites like
cold and heat, weal and woe, and so on), and arising from
desire and dislike,
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28 Those holy men whose sins have come to an
end, and who are free from the blindness (to truth etc.)

caused by the pairs of opposites, worship me with a
steady determination.

29 Those who resort to me and strive after freedom
from old age and death, know the well-known highest
Self, the individual self (Adhyatmam), and the action, viz.
the offerings at a sacrifice.

30 Those who know me along with all transient
objects (adhibhuta), . along with the deity presiding
over the senses (adhidaiva), and along with the
presiding deity of the sacrifice as residing in the body,
i.e. the antaryamin, (adhiyajfia), know me even at the
time of death, their mind being concentrated on me.

Thus ends the seventh chapter called ‘the
Science of Knowledge and Renunciation” in the
dialogue of Lord Krsna and Arjuna embodied
in the science of disinterested Action included
in the Philosophy of Brahman treated in
the Upanisads called ‘the Bhagavadgita. ’
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Chapter VIII

Arjuna said:
1 O Best of men, what is that Brahman, what is

Adhyatma, and what is Karman ? What is named Adhi.
bhita, and what is called Adhidaiva?

2 O Destroyer of demon Madhu, who is Adhi-
yajfia here in the body, and how (does he stay in it) ?
How are you to be known, by men controlling their
mind, at the time of departure (i.e. death) !

Lord Krsna said:
3 The Indestructible is the highest Self (Brahman).
Its own nature (i. e, the soul) is called Adhyatma,
The act of emitting! which brings about the existence of the
beings is called Karman,

4 The perishable objects (i e. all the objects of the
world) are Adhibhata, and the Being (which presides over
the senses, Hiranyagarbha)? is Adhidaivata (i.e. Adhidaiva),
I myself am, O Best of men, Adhiyajfia, in this body.

5 He who tremembering myself at the time of
death leaves the body and departs, becomes one with
me, There is no doubt about this.

6  Or he may attain, O Son of Kunt1, those deities
themselves remembering whom he gives up his body, as
he is always absorbed in the thought of those deities.
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7 Therefore do you, at all times, remember me
and fight. With your mind and thoughts directed to me
you shall surely come to me.

8 O Son of Prtha, a man contemplating (on the
highest divine Being) with the mind having repeated
practice of concentration and not flying off to other objects,
attains that highest divine Being,

9-10 He who, possessed of devotion and the power
of concentration, contemplates, at the time of departure,
with a steady mind, keeping well the breath between the
two eyebrows, on the wise, ancient, controlling being who
is smaller than the atom, the supporter of all, whose form
is unimaginable, who is of the sun’s brilliance and who
is beyond darkness, attains that highest divine Being.

11 I shall declare to you in brief that destination
which the students of the Vedas call the Indestructible,
which the sages free from attachment enter into, and
desiring which men observe the vows of a chaste student.

12-13 He who controlling all the senses and -restrain-
ing the mind in the heart, steadying the breath in the
head (between the eyebrows) practises steady concentra-
tion, and who, leaving the body, passes away, muttering
the one-syllabled Brahman, viz. Om, thinking of me,
reaches the highest goal.
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14 O Son of Prtha, I am easy to attain for the
meditator who always concentrates on me and who
constantly remembers me at all times with his mind not
fixed on anything else.

15 The great souls coming to me reach the highest
goal and do not experience a second birth which is a
dwelling place of misery and is transitory.

16 O Arjuna, all the worlds including the world of
Brahman (the Creator) have recurring births in them. But
O Son of Kunti, there is no rebirth after reaching me.

17  They who know the day of Brahman (the
Creator) which is of the duration of one thousand (divine)
ages,® and (his) night which also is of one thousand
(divine) ages, are the knowers of the day and the night
(ie. of the comput&tion of time).

18  With the rise of the day (of Brahman) all mani-
fest objects come out from the non-manifest, With the
advent of the night (of Brahman) they are dissolved into
that very non-manifest principle.

19 This number of beings which is the same as it
was in the previous age is helplessly dissolved again and
again at the advent of night (of Brahman), having repea-
tedly existed before, and (helplessly) come into being, O
Son of Prtha, at the commencement of day.

20  That other non.manifest,* everlasting principle,
which is superior to the non-manifest principle (mentioned
before), does not perish when all the beings perish.
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21  The non-manifest has been called (i.e. described
as) the Indestructible (elsewhere ie. in certain Upanisadic
passages). They call it the highest goal. Having reached
it men do not return (to this world). And that is my
highest abode (or form),

22 O Son of Prtha, he is the highest Being, attain-
able by concentrated devotion, in whom stay all the
beings, and by whom is pervaded all this (universe).

23 O Best of the descendants of Bharata, I shall
tell (you) the time® departing at which the devotees
experience non.return as well as return (rebirth).

24  Fire, light, day, the bright half (of a month),
and the six months when the sun is in the Northern
Pith - the devotees of Brahman departing by these® go
to Brahman,

25 Smoke, night, the dark half (of a month),
and the six months when the sun is in the Southern
Path - the devotee departing by these’ reaches the light
of the moon (i.e. the world of the moon) and returns
(is reborn) from it.

26 These are known to be the eternal Bright and
Dark Paths (Devayana and Pitryana) of the world (of the
peoyle). (Going) by one of these a man secures non-
return, (going) by the other he returns again,

27 O Son of Prtha, a meditator knowing these
paths is not deluded, Be therefore, O Arjuna, possessed of
concentration at all times, :
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28 The devotee knowing this (knowledge described
in this chapter) transcends all that fruit of righteousness
which is declared as due for (the study of) the Vedas,
he sacrifices, austirities, and liberal gifts. And he reaches
he first, highest principle.

Thus ends the eighth chapter called ‘the Science
of the Indestructible Brahman’ in the dialogue
of Lord Krspa and Arjuna, embodied in the
science of disinterested Action included in
the Philosophy of Brahman treated in
the Upanisads called the Bhagavad-gita.

-



IECcciS el

T |
® g ¥ TEH TErEagay |
™ e asae dadsga i ¢

ST Owwg gffEgery |
TAHN T ggE  Fusqay 1R |l

AATITAT:  FEYT WACERT WAy |
STy i fEdeY gegdarEett 02

g1 gafid &9 SeESERYEr |
gl @ @ 9T dswafaa Nw

A9y AT asg & Ry |
YOI e SERaT A iR

Tyt fed arg: e wer |
T g g gt 1 g



Chapter IX

Lord Krsna said:

1 Again, T will declare to you who are not fault.
finding, this most secret knowledge with (its) experience
(by the sages) knowing which you will be free from the
evil (of the world).

2 It is the best of all lores, the most secret, the
most sacred, known directly, holy, very easy to practise
and imperishable,

3 O Terror of the enemies, men having no faith
in this sacred lore return to the path of the world, strewn
with death, without attaining me,

4 All this world has been pervaded by me who
am of an imperceptible nature (lit. form), All beings are
in me, but [ am not settled in them (ie. I am not
affected by them).

5 The beings again are not in me (have no pal-
pable relation or contact with me). See this wonderful
lordly glory (prowess) of mine. My self which creates
the beings (sentient and insentient), though the supporter
of them, does not remain in them, (That is the wonder.
ful prowess).

6 Know that all the beings are in me (without
having real contact with me) as the great wind moving
everywhere is (also) always in the sky?,
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[N
1

7 At the end of Brahman’s day (the time of
destruction) all beings merge into my (lower) nature, I
again create them in the beginning of Brahman’s day.?

8 Resorting to my essence (or nature) [ again and
again create this entire congregation of beings which is
helpless being under the control of my nature.

9 But, O Winner of wealth, those activities do not
fetter me who remain (aloof) like an indifferent man
being non-attached to (those) activities.

10  That essence (Prakrti), with myself as the wit-
ness, produces the living and non-living beings. O Son of
Kunti, the world undergoes transformations by reason of
this (my being a witness to Prakrti).

11 The unenlightened, not knowing my higher
nature as the great Lord of all beings, disregard me who
take up a human form.

12 The indiscriminate persons whose expectations (or
requests) remain unfulfilled, whose actions and wisdom

are useless, possess demoniac and diabolic tendencies which
delude men.

13 O Son of Prtha, great souls possessed of divine
nature (tendencies) worship me with their mind not
directed elsewhere, acquiring knowledge of me who am
the cause of the beings, and am unchanging.

14+  Always concentrating and constantly praising me,
striving after the goal, being steady in the .observance of
(certain) vows, and paying homage to me with devotion,
they worship me.
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15 Others, offering a sacrifice in the form of (the pur-
suit of) knowledge, worship me, who am all-pervading,
variously, as one or as many (i.e. as different deities).

16 I am the (sacrifice which you call) kratu, or yajfia.
I am the declaration ‘Svadh?’ (or the food offered to the
manes or Pitrs). [ am the food. I am the sacred chant
(mantra) as well as the clarified butter, the fire and the
oblations,3

17 I am the father of this world, the mother, the
supporter, the grand-father. I am the sacred thing to be
known, I am the syllable Om, the stanza of the Rgveda
(tk), that of the Samaveda (sama), and that of the
Yajurveda, (yajus).

18 I 'am the goal, the maitainer, the lord, the
witness, the‘dwélling place, the shelter, the friend, the
source, the principle in which beings are dissolved, the
resort, the receptacle, and the unchanging seed (cause).

' ¢

19 I shine (as the sun). I take up water and pour
it (as rain). O Arjuna, I am life and I am death, I am
the existent (the cause developed into an effect), and I am
the non-existent (the undeveloped cause).

20  The students of the three Vedas, drinking Soma
(at a sacrifice) and freed from sins, desire heaven after
worshipping me with sacrifices. They attaining the meri-
torious world of Indra experience heavenly enjoyments
in heaven.



118 sftagmagian %, R9-1v

¥ ¢RI W e

WY o TERE el

O stningaTn

AP FWEET QN

e qf ¥ AT qdTan |
At Frenfrgsamt T agreagg 1R

¥ SAIRTAT WHAT T HEATRAaT: |
st Aty Rw aswafafagdsa 1123 01

w§ & oqammer s T TgRT 9
q g it qeAgestaia 3 10w

aiffg aaar A g afa R |
yafw afa s afa wafeesfy g 124l

LERC R TRICE TR B B
e ARIIEIOANT  Gaarewa: | R§ |

I TN 7520t asgeiiy gatfa ag |
g ATEAfa AT 7 FET T 1 9 N



1X, 21-27 THE HOLY GITA 119

21 Having enjoyed (a stay in) that vast heaven,
they enter the world of the mortals when their merit is
exhausted. They desiring (various) enjoyments and devoted
to the duties taught in the Vedas (i.e. sacrifices), thus
undergo departures from (death) and arrivals into (rebirth)
this world.

22 1 accomplish the achievement of unacquired
things and the protection of those acquired, for those men
who, contemplating on me with undivided attention, wor-
ship me, and are always endeavouring for me,

23 O Arjuna, those also worship myself, (but)
irregularly, who, being devotees of other deities, worship
them with faith.

24 I am the enjoyer and the lord of all sacrifices.
But they do not know me correctly and so fall off (from
the right course, viz., direct worship of mine).

25 Those worshipping deities go to (those) deities,
those worshipping the manes (Pitrs) go to the manes.
The worshippers of spirits go to spirits, and my worship-
pers likewise come to me.

26 I accept that present brought with devotion, of
that pure.minded man who gives me with love (even) a
leaf, a flower, a fruit or water.

27 O Son of Kunty, dedicate to me what you do,
what you eat, what you sacrifice, what you give, and
what you practise as a penance.
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28  Thus you will be freed from the ties of actions
bringing good and bad experiences, and with your mind
bent upon the practice of the dedication of acts (i.e.

giving up of the desire for fruits of actions) you will be
free and will come to me.

29 I am even-minded to all the beings. There is
none disliked by me and none dear to me. But they who
worship me with love are in me, and 1 too am in them.

30 If even a very sinful man worships me, not
resorting to any other deity, he is to be regarded a good
man, because he is busy in the right way.

31  He quickly becomes a righteous man and attains
eternal peace. O Son of Kunti, proclaim on oath to
others that my devotee suffers no annihilation.

32-33 O Son of Prtha, seeking shelter in me even
those who are born in sinful orders, such as women, the
Vais'yas and the S’udras, attain the highest goal. (What
wonder is there, then) if the holy Brahmins and devoted,
saintly Ksatriyas (attain it) ? Having come to this tran-
sient and unhappy world, be devoted to me.

34 Have your mind fixed on me, be my devotee,
sacrifice to me, (and) bow down to me. Concentrating
your mind on me, and devoted to me, you will come to
me alone,

Thus ends the ninth chapter called ‘the King
of Sciences, the King of secret Lores, in the
dialogue of Lord Krsna and Arjuna embodied
in the science of disinterested Action included
in the Philosophy of Brahman treated
in the Upanisads called the Bhagavadgita.



| 3 FUqIsEqra: ||

g |
qT OF TEEE YA W@ I |
99 st frawmora Ay s 12

T Y iy gomm s w wedw |
wgqfafE A At agdiot T i@ 00

Y oA 5 ¥ Swaan |
wEqE: @ Ay @ sgsaw 1R

gfegtanaais: war o 2q: gue |
ge T@ RISl W4 AIgAs TR |

sfear agar giveadr a9 aursag: |
wafeq AT @At 99 91 gafim g

mede: @y @ T A |
TRTIT AT SIAT AT SVF 478 96178 1) § 1)



Chapter X

Lord Krsna said:

1 O Longarmed Arjuna, again listen to my excel-
lent words which I shall speak to you delighting in them,
through a desire for your good.

2 Neither the gods nor the great sages know my
coming into being, For I am the cause of gods and great
sages in all ways (ie. the instrumental as well as the
material cause),

3  That undeluded man among the mortals, who
knows me who am unborn, uncaused and the lord of all
creatures, is freed from all the sins,

4.5 Various traits of men such as intelligence, know-
ledge (of various objects), non-perplexity, forbearance,
truthfulness, control over the senses, peace (of the mind),
bliss, pain, birth, death, fear, its absence, non-injury (to
creatures), undisturbed state of the mind, contentment,
austerities, charity, fame and: infamy - all these arise
from me,

6 The ancient seven great sages and the four
Manus? ate my creations born of my mind (i.e. through
will only); and theirs is this progeny (beings) in
the- world,



124 stagaagi 90, 9-9¥

wat fraft a5 3 9 91 I qwE |
Aisfads qim gead A Ea v Ul

9% 3T AN A @ T |
gt wRa v Wt At el

afSer wEaUTT Segeas ey |
Fyg=ay i facd geaffa 3wl < Uk

A9t guagEamt awal NREE |
gy gfant & A wrgwnfE A 1 2e

dyRTgFadayE ans |
AT TR FEIA sreaar |1 22

NG 419 |
W 7§ 9 9 g o g
ged rad REmiEaes fgg 02Rl

sgengn A% At |
srferat 3wt swra: e I Aty 11230

aided WY g Tgfg R |
7 f§ oy, safea fagdara gman 0 2w ol



X, 7-14 THE HOLY GITA 125

7 He who knows correctly this (mentioned in vv.
4.6) creation of mine (possessed of my essence), and my

wonderful power (yoga) undoubtedly becomes the master
or firm concentration,

8 The wise believing that I am the source of all,
and that everything comes out of me, worship me with
affection.

9 They with their mind and senses directed to me,
enlightening one another and always talking about me,
become contented and happy.

10 I bestow upon them who are constantly concen-
trating and worshipping me with love, enlightenment by
which they attain me,.

11 I, remaining in their thoughts, destroy, through
compassion for them, the darkness of ignorance with the
glowing lamp of knowledge.

Arjuna said:

12-13 You are the highest Reality, the highest abode,
and the greatest purifier. All the sages, the heavenly sage
Narada, (the sage) Asita Devala, and Vyasa call you the
eternal, divine Being, the first of gods, unborn and all-
pervading, And you yourself tell me (the same thing).

14 O Kegava, I believe all this that you tell me to
be true. O Lord, neither the gods nor the demons know
your form (or nature).
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15 O Best of men, Creator of beings, Lord of
the beings, Lord of the gods, Lord of the world, only
you yourself know yourself by your own self (i.e. with-
out the help of any instrument),

16 You should describe all your divine glories
(things with outstanding essence of God in them) - pervad-
ing these worlds with .which you remain (in the
universe).

17 O You glotious one, how should I, always
contemplating on you, know you ? O Revered one, in
what objects are you to be contemplated upon by me ?

18 O Janardana, describe to me again at full length
your wonderful power and glories (glorious objects with
your essence). I have no satisfaction while listening to
this ambrosial speech (of yours).

Lord Krspa said:

19 Ah, 1 shall declare to you the main divine
glories of mine, O Best of the descendants of Kuru.
(For) there is no end to forms which are expansions
of mine.

20 O Thick-haired (Arjuna), I am the soul abiding
in the heart of all beings. I am the beginning (the cause),
the middle (the existence), and the end (the destruction)
of the beings.

21 Il am Vignu among the sun-deities (Adityas?) I
am the sun with (brilliant) rays among the shining
(heavenly) bodies. 1 am Marichi among the wind-deities
(Maruts®), And I am the moon among the constellations.
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22 I am the Samaveda of the Vedas, and Indra
among the gods. I am the mind among the senses, and
of the living beings, the consciousness.

23 I am god Sankara among the Rudra (-deities*).
I am Kubera among the Yaksas and the Raksases®, | am
the fire among the Vasu (-deities®), and am mountain
Meru of the high.peaked ones.

24 O Son of Prtha, know me to be Brhaspati, the
chief of the preceptors. I am Kartikeya (Skanda)
among the generals, and am the ocean among lakes.

25 1 am Bhrgu of the great sages, the one
syllable (viz. Om) in the speech, the sacrifice of recitation
(or muttering of God’s name or a Mantra) of sacri-
fices, and mountain Himalaya among the steady objects.

26 I am the holy fig tree (Pippala) among trees,
Nzrada among the heavenly sages, Chitraratha among
the Gandharvas, and the sage Kapila among the persons
who have obtained true knowledge.

27 Among the horses know me to be Ucchaibsravas
brought forth from [at the churning of the Milky ocean for]
nectar. Know me to be Airavata among good elephants,
and the king among men.

28 I am (Indra’s) thunderbolt of the weapons, the
desire - yielding cow among the cows, and [ am the progi-
nitor Cupid (among the proginitors ), I am Vasuki of
the serpents,
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29 I am Slesa(naga) of the cobras, Varuna of
aquatic creatures, and (the deity) Aryaman among the
manes. [ am Yama (the God of death) among the con-
trolling authorities.

30 I am Prahlada among the demons (Daityas,
sons of Diti, one of the wives of sage Kagyapa), Time
among calculators, the lion among beasts, and the eagle
among the birds.

31 I am the wind of the moviog (or blowing)
things. I am Rama among the warriors, Of fishes I
am the crocodile, and of the streams the Ganges,

32 O Arjuna, I am the beginning (production), the
end (destruction) and the middle (existence) of created
things. Of the sciences, | am the science of the soul and
(of various modes of disenssions) the discussion (started
with a desire to arrive at the truth) of the debaters.

33 Of the letters I am the letter A (&), and [ am
the Copulative Compound (Dvandva) in the group of
the compounds. I myself am the infinite Time, and I am
the all-prevading supporter (of the universe).

34 I am Death sweeping away all, and I am the
source of all future things. Of women I am Fame, Glory,
Speech, Memory, Intelligence, Patience and Forbearance.

35 I am the saman called the Brhat (great) Saman
in the stanzas of the Samaveda, I am the stanza known
as the Gayatri in the metrical stanzas of the Vedas., I am
the month of Margasirsa among months, and [ am
Spring of the seasons.
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36  Of the deceitful I am the game of dice. I am the
brilliance of the brilliant. I am the victory (of the
victorious), I am the activity (of the busy), and the vitality
of the strong

37 I am Krsna (Vasudeva) among the descendants
of Visni, and Dhanafijaya (Arjuna) among the Papdavas.
I am Vyasa among the sages, and of the farsighted
poets I am Usanas (or S'ukra known as) Kavi or
the poet.

38 I am the punishment (which is the instrument)
of those who control the beings. I am the policy of
those desiring conquest, Of secret things I am silence, and
(am) knowledge of the enlightened,

39 O Arjuna, I am whatever is the cause of all
beings. There is no living or non-living being (in this
world) which should be void of me.

40 O Terror of the enemies, there is no end to my
divine glories, ( objects possessed of powerful essence of
God), but I have described here the extent of these
in brief,

41  Know that whatever being is possessed of
(some) glory, brilliance, and prowess, has come out from
a portion of my prowess.
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X, 42 THE HOLY GITA

135

42  Or, O Arjuna, what is the use of your knowing
this further ? I stand supporting this entire (universe}
with a portion of mine (i.e. I pervade this umiverse and

am yet beyond it}

Thus ends the tenth chapter called ‘the
Science of the Glories’ in the dialogue of
Lord Kyisna and Arjuna embodied in the
science of disinterested Action incosporated
in the Philosophy of Brahman treated in
she Upanisads called  the Bhagavadgita.
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Chapter XI

Arjuna said:

1 Here has disappeared my disillusion by the most
secret speech, called (the science) of the soul, which has
been uttered by you for my benefit.

2 I have heard at length from you, O Lord with
eyes like lotus~petals, the production and destruction of
beings, and also the inexhaustible glory (of yours).

3 OGreat Lord, it is even as you desctibe yourself.
O Best of men, I desire to see your lordly form (now).

4 O Lord, if you think that it is possible for me
to have a sight of it, show me, OLord of wonderful
power, yourself who are unchanging.

Lord Krsna said:

5 O Son of Prtha, see hundreds and thousands
of my forms of various kinds, divine, and of various
colours and shapes.

6  See the Adityas, the Vasus, the Rudras, the (two)
Agvins, and the Maruts, O Descendant of Bharata, see
(here) many wonders not seen before.

7 O Thick-haired (Arjuna), see today, here in my
body, the entire world, moving and unmoving, in one
place, and whatever else you want to see.
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8 You will not be able to see me with these eyes
of yours. I shall give you divine sight, See my lordly
prowess (with it.)

Safijaya said:

9-11 O King (Dhrtarastra), having said so Hari (i. e.
Krsna), the great master of wonderful power, showed his
great, divine form (to the son of Prthz). It had numerous
faces and eyes and it contained numerous wonderful
sights. It had many divine ornaments and it carried many
a divine weapon raised up. It put on heavenly garlands
and garments and was anointed with divine, scented
pastes. It was all marvellous, glowed brilliantly, was
infinite and all-pervading,

12 If there were to arise simultaneously the brilliance
of a thousand suns in the sky, it might be similar to the
brilliance, of that great Being.

13 At that moment, there in body of the Lord
of gods, Arjuna saw, in one place, the entire world divided
manifold,

14 Then that Arjuna, struck dumb with wonder,
and with his hair standing erect (on his body), bowing
to the god with a bent head, spoke with folded
hands:

Arjuna said:

15 O God, I see in your body all the gods and
numbers of various beings. I see God Brahman seated
on the lotus, all the sages and extraordinary serpents.
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16  On all sides I see you, possessed of an infinite
form and having many arms, bellies, faces and eyes. O
Lord of the universe, of infinite forms, I do not see the
end, the middle, or the beginning of yours (i.e. of your
form).

17 I see you wearing a crown, a club and a discus,
a mass of lustre glowing on all sides. On all sides I
behold you, difficult to look at, shining like blazing
fire and the sun, and immeasurable.

18 You are the Indestructible (Brahman), you are
the highest object to be known, and you are the great
resort of this universe, You are the unchanging One, and
the upholder of the eternal sacred institutes (laws). I believe
you to be the ancient-most Being.

19 I see you as one beginningless, middleless, and
endless, as possessed of infinite power and innumerable arms,
and as one having the sun and the moon as the eyes. I
find you to have the face of burning fire, and to be
heating this universe with your lustre,

20  You alone have encompassed this distance bet-
ween the heaven and the earth, and all the quarters. O
Great Being, seeing this wonderful, terrible form of yours,
the three worlds have been agitated.

21 Here enter into you these groups of gods. Some,
terrified, praise you with folded hands. Numbers of great
sages and beings who have attained their goal, adore
you with numerous prayers, saying, ‘Peace be (with
the world).”
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22 The Rudras, the Adityas, the Vasus, the Sadh-
yas, the (group-deities called) Vigvedevah, the two
Agvins, the Maruts, the manes, and the groups of the
Gandharvas, the Yaksas, the Demons and the Siddhas.- all
look at you astounded.

23 O Long-armed one, seeing your vast form having
many faces and eyes, many arms, thighs and legs, many
bellies, and terrible with many jaws, the beings of the
world are terrified, and so am I.

24 O Vignu, seeing you who are touching the sky,
to be of many glowing colours, with the mouth vast.stret-
ched, and with large, burning eyes, I whose mind has been
highly agitated do not keep up courage and get no peace.

25 Seeing your mouths terrible with jaws and
burning like the fire of destruction, 1 have no idea of
directions and I get no peace. O Lord of the gods, the
Resort of the world, be pleased.

26 Here enter into you all these sons of Dhrtaragtra
along with numbers of kings, Bhisma, Drona and also
that son of a charioteer (i.e. Karpa), along with our
chief warriors as well.

27  ‘They hastily enter your fearful mouths terrible
with jaws. Some are seen sticking to the cavities of the
teeth with their heads pounded up.
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28  As the many, rapid water-flows of rivers run
towards the sea only, these warriors among men enter
your blazing mouths,

29  As moths enter, with increased speed, lighted
fire for (their own) destruction, people also with great
rapidity enter your mouths for (their) destruction.

30  Swallowing all people on all sides you lick (them)
up with burning mouths. O Visnpu, your terrible flames
filling up the entire world with lustre shine hotly.

31  Tell me who you are of terrible form. Saluta-
tions to you, O Great God; be pleased. I want to know
you who are the first (of all things), as I do not know
your activities.

Lord Krsna said:

32 I am Death extending far off, destroying people,
engaged now in devouring people. All the warriors who
stand in the rival armies will not be breathing even in
your absence (i.e. even if you do not kill them).

33  Therefore do you stand up, win fame, and
conquering the enemies enjoy the prosperous kingdom.
These have been done to death beforehand by myself;
O Wielder of the bow with the left hand, be you only
a tool (therein).
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34  Kill Dropa, Bhisma, Jayadratha, Karna and also
other warriors who are killed by me. Do not be pained,
do battle, you are going to conquer the enemies.

Safijaya said;

35 Hearing these words of Krsna, trembling Arjuna,
with folded hands, again bowed down (to him), and
spoke to Krsna in faltering words, with salutations,
terribly afraid.

Arjuna said:

36 O Lord of the senses, it is but proper that the
world should be delighted and fascinated by songs of
your glory, that the frightened demons should flee in
(various) directions, and that all the groups of the
Siddhas should bow down (to you).

37  And, O Great Being, why should they not bow
down to you who are (so) glorious and the primal creator
of even Brahman (Hiranyagarbha) ? O Infinite Being, Lord
of gods, Resort of the world, you are the existent and the
non.existent Indestructible (i.e. Brahman manifested as
effect, the world, and Brahman non-manifest, the causal
material of the world), and what is beyond these (Sat
and Asat) (i.e. Brahman as the ultimate Reality undefiled
by anything).

+ 38  You are the primeval God, the ancient-most
Being, and the great resort of this universe. You are the
knower and the thing to be known, you are the highest
abode, and by you is encompassed the universe, O Being
of infinite forms !
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39  You are the Wind (-God), Yama (the god of
death), the Fire, Varuna, the moon, the lord of the beings
and the great grand-father. Salutation (to you); may there
be (my) salutation to you a thousand times; and again,
and still again, (my) salutations to you !

40  Salutation to you in the front as also from
behind. O You all-pervading Being, may there be galutation
to you on all sides. You are possessed of infinite power
and immeasurable valour. You comprehend all, and so
you are all (i.e. in all),

41.42 Thinking you to be a friend (i.e. my equal)
and not knowing your greatness, whatever curt things I
told you such as, O Krsna, O Descendant of Yadu, O
Friend, through carelessness or even affection; that you
were not respected in jest, while engaged in sports, or
while pattaking of a bed, or a seat, or food, may it be
when you were alone, or in the presence (of others) -
(all) that I request you (lit. make you), who are impossible
to understand, to pardon.

43 You are the father of this moving and non-
moving world. You are worthy of its respect and you
are its great teacher. There is none to equal you; how
can there be in these three worlds another greater than
you, O Being of unrivalled glory !

44  Therefore bowing down (to you), and prostrating
my body I adore you, the praiseworthy Lord. You should
put up with (my guilt) as a father does with his son’s, a
friend with his friend’s, and a lover with his beloved’s.
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45 Seeing (this form) unseen before I am delighted
and (at the same time) my mind is highly moved with
fear. O God, show me that original from of yours, Be
pleased, O Lord of the gods, Resort of the world!

46 I want to see yo;.l wearing the crown, carrying
the club, and the discus in hand, in that (familiar) form
only. O Thousand-armed God, O Lord with the body of

the universe, assume that very form with four arms.

Lord Krspa said:

47 O Arjuna, I being pleased have shown you
through my wonderful power this glorious, lustrous, all-
pervading, infinite, primeval form which has not been seen
before by anybody other than you.

48 O Great warrior among the descendants of Kuru,
it is not possible in this world for one other than you to
see me in this form either through the studies of the
Vedas and the sacrifices, or by (making) gifts, or by
(performing various) ritualistic activities, or by (performing)
stringent austerities.

49  On seeing such terrible form of mine may
there be no pain in you, nor any dumbfoundedness.
Free from terror and with a pleased mind see you here
again that very (familiar) form of mine.

Safijaya said:

50 Having said so Vasudeva (Krsna) once again show-
ed to Arjuna his own form, and the great Being assuming
again the gentle form soothed him who was terror-struck.
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XI, 51-55 THE HOLY GITA 153

Arjuna said:

51 O Destroyer of the people, seeing this human,
gentle’form of yours I have now come to my senses and
have returned to the normal state.

Lord Krsna said:

52 Even the gods always long for the sight of this
form which you have seen and which can be sighted
with great difficulty.

83 It is not possible to see me in this form as you
have seen me through (the study of) the Vedas, austeri-
ties, gift or sacrifice.

54 But O Arjuna, Terror of the enemies, I in this
form can be correctly known, seen and entered into by
undivided devotion.

55 O Pandu’s Son, he comes to me who performs
acts dedicating them to me, to whom I am the goal,
who is my devotee, who is non-attached, and who has
no ill feeting to all the beings.

Thus ends the eleventh chapter called ‘the
Exhibition of the Universal Form’ in the
dialogue of Lord Krspa and Arjuna embodied
in the science of disintgrested Action
included in the Philosophy of Brahman
treated in the Upanisads called the Bhagavadgita.
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Chapter XII

Arjuna said:

1 Of those your devotees who adore you in this
way (ie. devoting themselves to your manifest form)
constantly persevering, and of those who adore the non.
manifest Indestenctible (Brahman), which are the best
knowers of the right course?! (ie. which of the two
follow the best course ?)

Lord Krsha said:

2 Those who fixing their mind on me and always
endeavouring, being possessed of great faith, adore me,
are regarded by me to be the most appropriately endea-
vouring persons.

34 However, those who, controlling all tHe senses,
regarding all with the same mental attitude, and cherishing
the good of all beings, adote the indescribale, imperceptible,
all-prevading; unthinkable, unchanging, steady and perma-
nent Indestructible (Brahman), attain my very self, 9

5  There is greater exertion (tequired) of those
whose mind is fixed on the Imperceptible (Brahman), For,
the Imperceptible, the goal, is attained with difficulty by
embodied beings.

6-7 But, O Son of Psthz, I become, without delay,
the saviour from the ocean of the wordly existence accom-
panied by death, of those who have fixed their mind on
me and who, devoted to me and meditating on me with
undivided concentration (or exertion) alone, adore me
dedicating all acts to me,
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X11, 8-14 THE HOLY GITA 157

8 Fix your mind (i.e. thoughts) on me, and direct
your settled thought to me. There is no doubt that (thus)
you will stay in me after this worldly existence (after
death).

9 If you are not able to fix your mind steadily on
me, desire, O Dhanafijaya, to attain me by constant
practice of meditation.

10 If you are unable to make repeated efforts (at
concentration), be "devoted to (the performance of) acts
dedicated to me. You will attain success (i.e. salvation,
Moksa) even while (i.e. by) performing acts dedicating
them to me.

11 If, however, you are unable to do even this,
devoting yourself to the performance of acts dedicated to
me (madyoga), then, controlling your mind, give up (the
desire for) the fruit of all actions.

12  Knowledge is better than mere practice of
concentration; and meditation (on God, with true know-
ledge) is better than knowledge. The renunciation of the
(desire for the) fruits of all actions is better than medita-
tion, Through renunciation of (the desire for) the fruits
there comes immediate peace.

13-14 The devotee of mine who has fixed his mind
and intellect on me, who hasno ill feeling towatds any
(lit. all) beings, who is friendly (to all), compassionate, free
from attachment to things as ‘mine’, non-egoistic, unmoved
by misery or happiness, forgiving, always contented,
always endeavouring, who has a control over the mind,
and who is of firm resolve — he is dear to me.



158 Hagmagar 7, 430

TWTARTS ST AREIEHAT T T2 )
ertrhRtERr @ @9 ¥ e gx

SCEUTIE) SCC I G e O E
ARt ar agw: @ ¥ s 1 g 1

SRR N EFACE :ﬁaﬁmmgf‘m
grpfeant afwar a: @ % fo 1 Qo

s Tt T i 9 @ awEgE: |
JAogEE Ay an: ataata 1 2
gefargfrr aggr ¥ Fafw
wfaga: Rerenfafero & B w128 0

¥ g weigafed T w@oen |
AETHT AORHT ARSI 4 frare 1l e 1)

o siwgmadiargtreg
st Sy e

qfeaM AW FEEsEE: 0 RN



X1, 15-20 THE HOLY GITA 159

15 He is dear to me on whose account men are
not worried and who is not worried on their account and
who is free from joy, anger, fear and dejection.

16  That devotee of mine who expects nothing of
others, who is pure, dexterous, indifferent, and unworried,
and who gives up all activities, is dear to me,

17 He is dear to me who being devoted (to me)
is neither delighted (through coming upon an agreeable
thing), nor displeased (through coming upon a disagreeable
thing), who does not grieve (at a loss), nor desites (any-
thing), and who renounces both good ard bad things.

18-19 That man devoted to me is dear to me who
has the same feeling for an enemy and a friend, who
has the same attitude towards honour and insult (given
to him), towards cold and heat, weal and woe, who is
free from attachment, to whom praise and censure mean
the same thing, who remains silent, who is contented
with whatever he gets, who has no abode, and whose
intelligence is steady.

20  Those devotees, who being devoted to me and
having faith (in this teaching), take to (i.e. carry out) this
holy nectar (the path of devotion) as described (by me),
are extremely dear to me.

Thus ends the twelfth chapter called ‘the Path
of Devotion’ in the dialogue of Lord Krspa and
Arjuna embodied in the science of disinterested
Action included in the Philosophy of Brahman
treated in the Upanisads called the Bhagavadsgita.

e ——
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Ehapter Xil

Lord Krsna said:

1 O Son of Kunty, this body is called the field
(ksetra), and the wise call him who knows it (as identical
with or different from him) the knower of the field
(ksetrajiia i.e. the soul).?

2 And again, O Descendant of Bharata, know the
ksetrajfia or soul in all bodies to be myself. I believe
that the knowledge of the body and the soul is the (true)
knowledge.®

3  Hear from me inbrief what (i.e. of what nature)
that body is, of what kind (ie. possessed of what
qualities) it is, what evolutes (like the senses) it contains,
whence it comes into being (this it does from the contact
of the primeval matter and the soul, Prakrtipurugasam-
yoga), and what (i. e.of what varieties) it is (the varieties
of the body are the movable or living bodies, the im.
movable or non-living bodies and so on), Listen also to
what he ie. the soul (ksetrajiia) is, and of what
capacities he is possessed.

4 (All this i.e. the nature of the kgetra or body
and the ksetragiia or soul) has been celebrated by sages
in various ways at different places in different words of the
Vedas, and in words of aphoristic sentences describing
Brahman*- words which are reasoned out and definite,
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XHl, 5-13 THE HOLY GITA 163

3-6  The (five) gross elements, the ego, cosmic
intelligence, and the non-manifest (primeval matter,
Praksti); the ten and one senses and the five objects of
the senses; desire, dislike, happiness and misery, the body,
mental awareness, and fortitude - this is the field (ksetra),
described in brief, along with (sevreal) modifications
(contained in it).

7-11 Absence of wanity, absence of hypocrisy, non-
injury (to creatures), forbearance, straight-forwardness,
serving the preceptor, purity, steadiness, self-restraint: non-
attachment to objects of senses, absence of egotism as
well, awareness of the evil, namely, misery in birth, death,
old age and disease: non-attachment, absence of strong
attachment to son, wife, home etc. and equanimity of the
mind at all times in coming upon desired and undesired
(things); unswerving devotion to me with undivided
attention, resort to solitude, dislike for congregations of
men; steadiness in the knowledge of the self, and awaken-
ing to the purport of the knowledge of Reality—this has
been named Knowledge (jfiana)®; Ignorance is what is
contrary to this.

12 (Now) I shall speak about that which should
be known, knowing which one enjoys eternality (i.e.
salvation). It is the beginningless highest Brahman, (and)
it cannot be described as the existent or as the non-
existent (i.e. being beyond the grasp of the senses, it
is beyond the province of language).

13 It has hands and feet, eyes, heads and mouths,
and ears on all sides, It pervades everything in the world,



164 =hagragiar 13, 9¥-9¢

FfRTOTTE  stegafatey |
was e fm gy T 02w

MEIA @AM IWT T |
ety aafaRd g Wk Iag i

afte: ¥ Y frwfm T ferae )
gag 9 aend gfasy ey <025 1

saifemft asaificane: wgsa |
T ¥ FRd g aw faffage 0 Qo 1l

i &% qur@e 9 TR aqTEa |
THE Q@RI CaEEEes A e



XIll, 14-18 THE HOLY GITA 165

14 It appears to possess the functions of all the
senses and yet possesses no senses at all. It is unaffected
(by anything, i.e. has no contact with anything, because
it has no contact-establishing senses), yet it is the
supporter of all ( by being the ultimate essence of them).
It is void of the three gunpas (Sattva, Rajas and Tamas),
yet it witnesses the gunas (i.e, the effects of the gunas,
viz. happiness, misery and delusion).

15 It is outside the beings and also inside. It is
the moving world and the unmoving (i.e. the living and
non-iving beings), It is unknowable because of its
subtle nature. It is far off and also near by,

16 It is undivided (i.e. remains as one) among the
created beings, yet seems to stand divided., (It is one in
all the beings like the sky, but appears divided being
limited by the bodies of the beings). That object worth-
knowing (the Brahman) is the supporter of beings,
(their) destroyer, and (their) producer.

17 It is the light of the luminaries. It is unaffected
by darkness. It is (itself) Knowledge, the principle
worth knowing and the principle that can be known
through (means of) knowledge (mentioned in wvv. 7-II,
viz.,, absence of vanity, absence of hypocrisy etc.). It is
established in the heart of all.

18  Thus has been described in brief the field or the
body (a congregation of the Primeval Matter, Prakpti,
and its evolutes), as well as (the means of) Knowledge
and the Principle worth knowing, Having known this
my devotee becomes fit for attaining my nature (ie. for
being one with me).
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X111, 19-24 THE HOLY GITA 167

19  Know both the Primeval Matter (Praksti) and
the self (Purusa) to be beginningless (i.e. unproduced)
Know the modifications (the body, the senses etc. i.e. gross
elements and the senses) and the qualities as produced
from the Primeval Matter.

20 Prakrti is said to be the cause of bringing about
the effect (i.e. the body or the later products of Prakrti)
and the instruments (i.e. the senses or the immediate
evolutes of Prakrti, such as Mahat, Ahankara etc.). (And)
the self is said to be instrumental in experiencing pleasures
and pains. ’

21 The self occupying the Prakrti (i.e. the modifi-
cations of Praksti, such as the body, the senses etc.).
experiences the qualities born of Prakrti (ie. pleasures,

pains etc.). The cause of its births in good and evil
orders (such as gods, beasts etc) is (its) attachment to
(those) qualities (i.e. the objects of enjoyment).

22 The transcendental self in this body (is) a close
witness, an approver (of the activities of Prakrti), the
supporter, the experiencer (of various objects) and the
great lord. And it is also called the great soul (Paramatm3).

23  He who knows the self and the Prakrti (Prime-
val Matter) together with the evolutes (of Prakarti) in
this way, is not born again even when living in any way
he likes (i.e. even though he follows any path he likes).

24  With the help of meditation some perceive the
self in the mind through intelligence (i.e they feel the
presence of the self-luminous self in them); others realize
it, through a discriminative knowledge of the Prakrti and
the Purusa;® while still others realize the self through
disinterested actions,
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X1, 25-31 THE HOLY GITA 169

25  Others, however, not knowing (the self) in the
above way hear (about it) from others (i.e. teachers), and
then meditate upon it. And they, too, devoted to (such)
discourses (of the teachers) do cross over Death (attain
final liberation).

26 O Best of the descendants of Bharata, know
that whatever object, moveable or immoveable, that be
produced (in this world), is produced through the union of
the Primeval Matter (with its modifications) and the self.

27  He perceives (correctly) who sees (the soul) as
existing equally (i.e. in the same form) in all the beings
as the great lord, and as the imperishable among the
perishable objects.

28 The man knowing the glorious (self) well.esta-
blished (ie. unchanging) and (remaining) alike in all
objects does not himself bring the self to degradation (as
the ignorant do), and then achieves the highest goal (viz.
final liberation).

29  He knows (correctly) who understands all actions
as being performed by the Prakrti itself, and understands
the self to be non-performer (of them).

30 When a man understands the multiplicity of
beings as rooted in one Principle (the Atman, or the
Prakrti), and the (varied) expansion as taking place from
that (one Principle) alone, he becomes (one with) Brahman.

31 This great self, O Son of Kunti, because of its
being beginningless and qualitiless, (is) unchanging, (and it)
does not perform any activity, nor is affected (by any
result of the act) even though it stays in the body.
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XII1, 32-34 THE HOLY GITA 171

32  Just as the all-pervading ether is not affected (by
anything) because of its extreme subtlety, the self occu-
pying different bodies is not affected (by any qualities of
the bodies).

33 O Descendant of Bharata, as the one sun illu-

mines this whole world, the (embodied) self illumines the
entire material world.

34  Those who see with the eye of wisdom such
distinction between the embodied matter and the embodied
self, and the liberation (of the self) from the Primeval

Matter which produces all beings, reach the highest goal
(Brahman).

Thus ends the thirteenth chapter called ‘the
Science of Discrimination between the Primeval
Matter and the Self,” in the dialogue of Lord
Krspa and Arjuna embodied in the science of
disinterested Action included in the Philosophy
of Brahman treated in the Upanisads called the
Bhagavadgtta.
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Chapter XIV

Lord Krsna said:

1 [ shall again declare, the supreme, the best
knowledge, the knowledge of all knowledges, having
known which all the sages flew from this world to the
highest goal.

2 Persons attainig oneness with me by resorting
to this knowledge, are not born even at the (time of)
creation, nor do they suffer (dissolution or change) at
the (time of) dissolution of the world.

3 The great Prakrti (Mahad-Brahm)?! is the womb
for me (to create things in). [ place the embryo (the
seed) in it. O Descendant of Bharata, from it takes place
the birth of all beings,

4 O Son of Kunti, I am the seed-sowing father,
and the great Prakrti the womb (i.e. mother) of all the
embodied beings (living and non.living) that are born in'
various orders of created beings,

5 Goodness, Passion and Darkness (Sattava, Rajas
and Tamas), the qualities (or evolutes) born of Prakrti,
fetter in this body, O Long-armed One, the soul which
is unchanging,

6 Of these, goodness (sattava), being of the nature
of purity, is brilliant (i.e. destroyer of the obstruction’
caused by darkness, Tamas), guiltless (i.e. serene). O Sinless
One, it binds 2 man with attachment to complacency
and knowledge.
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X1V, 7-13 THE HOLY GITA 175

7 Know passion (Rajas) to be of the nature of
liking, the source of longing and attachment. O Son of
Kunts, it enchains the self with foundness for activity.

8 Know darkness (Tamas) as born of ignorance,
and as deluding all the souls. O Descendant of Bharata,
it fetters a man with negligence, laziness, and slumber,

9 Goodness yokes (a man) to pleasure (i.e. makes
a man think of happiness, or makes him optimistic);
passion, O Descendant of Bharata, yokes him to action,
and darkness, overpowering enlightenment, indeed, yokes
him to negligence.

10 O Descendant of Bharata, overpowering passion
(Rajas) and darkness (Tamas), goodness (Sattva) asserts
itself; overpowering goodness and darkness, passion asserts
itself, and overpowering goodness and passion, darkness
asserts itself.

11 When in all the doors, ie. senses, in this body
there arises enlightenment, which is knowledge, (i.e. when
there are sense-perceptions), one should know that good-
ness (Sattva) has become predominant (in the body).

12 O Best of the descendants of Bharata, greed,
activity, commencement of acts, ceaseless planning,
longing — these are born when passion (Rajas) becomes
predominant.

13 Non-enlightenment, non-activity, negligence as
well as delusion — these are born, O Descendant of Kuru,
when darkness (Tamas) becomes predominant.
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X1V, 14-20 THE HOLY GITA 177

14 If a man dies when goodness predominates, he
attains the pure regions (obtainable) by those who know
the best (principle) [these are those who worship Hiranya-
garbha etc. according to Sridhara and Madhustdana).

15 Dying when passion predominates, one is born
among creatures devoted to activities (i.e. men), and
dying when darkness predominates, one is born in the
unenlightened classes of beings (i.e. beasts and the like).

16 The wise declare the result of a good act to be
good and serene, and pure. The end of a passionate act
is misery, and that of a dark act (act done through
darkness or Tamas) is non-enlightenment.

17 From goodness (Sattva) is born enlightenment,
from passion (Rajas) greed, and from darkness (Tamas)
appear negligence and delusion as well as non-enlightenment.

18 Those in whom goodness predominates go up
(iie. to heavenly regions), those dominated by passion
remain in the middle (are born in this world as human
beings), whereas those dominated by darkness, being
devoted to the traits of the lowest quality (viz. Tamas),
go down (i.e. are born as beasts, or go to hell).

19  When an enlightened one knows as the agent (of
every act) none other than the (three) qualities, knows
oneself to be beyond (i distinct from) the qualities,
he secures my essence (becomes one with me),

20 An embodied soul going beyond the grasp
(i.e. influence) of these three qualities which produce the
body? becomes free from birth, death, old age and
miseries, and attains the immortal (abode).
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X1v, 21-27 THE HOLY GITA 179

Arjuna said:

21 O Lord, of what characteristics is a man, trans-
cending these three qualities, possessed! How does he
conduct himself 2 And how does he free himsef from the
reach of these three qualities ?

Lord Krsna said:

22-25 He is called one transcending the qualities who
does not dislike enlightenment, activity, as well as delusion
(the effects of the qualities) when they have begun to
take place, nor longs for them when they have disappeared;
who, remaining like one unconcerned, is not moved by
the qualities (i.e. their workings); who remains calm and
does not move, thinking that (in all activities) it is the
qualities that are working; to whom happiness and misery
are one; who is self-complacent; to whom a clod of earth,
a (piece of) stone and gold are the same; to whom
agreeable and disagreeable things are the same; who is
fortified; who looks with equality on his censure and
praise; who remains the same when receiving honour and
dishonour; who has the same attitude to friendly and
hostile sides; and who has abandoned all activities.

26  And he who worships me with an unswerving
devotion completely transcends the qualities, and becomes
fit for merging into Brahman.

*

27 I am the (ultimate) resort of the immortal and
unchanging Brahman, of eternal righteousness (righteous
conduct), and of unending happiness.

Thus ends the fourteenth chapter called ‘the
Science of the Division of the three Gugas,” in
the dialogue of Lord Krspa and Arjuna embo-
. died in the science of disinterested Action
included in the Philosophy of Brahman
treated in the Upanisads called the Bhagavadgira.
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Chapter XV

Lord Krsna said;

1 The wise speak of an eternal Agvattha (Pippala)
tree (the worldflow, Sarhsara) with its root above (i.e. in
the transcendant Brahman) and branches below (the
lower creation from Brahman is the branches) The
Vedas are its leaves (protectors like leaves) He who

knows it, knows the Veda (the truth taught in the
Vedas),!

2 Its branches (creation) which are nourished by
the three qualities and which have objects of senses as
their shoots, are spread up (to higher creation like the gods)

and down (to the lower creation like beasts and non-

living beings), Its (further) roots? (attachment, aversion
etc.) which give rise to activity are struck in the world
of human beings.

34 The form of this (wotld-flow) is not here
perceived in that shape (as described above), nor is
perceived (here) its end, its beginning, or its existence (in
the middle, i.e. how it remains at present), Having cut
off this Agvattha, which has taken firm roots, with the
formidable weapon of detachment, one should, then,
search out that abode (the Brahman) reaching which men
do not come back, with a resolve that I seek shelter
with that very first Man from whom has spread forth
(thisj ancient world-activity (world-flow, Samsara).
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5 The discriminating men who are free from pride
and delusion, who have subdued the vice of attachment,
who are always meditating on the self, whose desires
have subsided, and who are freed from (the bonds of)
the pairs named happiness and misery, reach that ever-
enduring abode (viz. Brahman).

6 The sun does not illumine that (abode), nor the
moon, nor the fire; that is my exalted abode (ie. form)
reaching which people do not return. -

7 My own eternal portion, appearing as the
embodied soul (Jiva) in this world, impels the (five)
senses with the mind as the sixth, when they occupy
their proper positions (e.g. the sense of smell occupies the
tip of the nose, and so on).

8 When the soul attains a (new) body - when (this)
lord (of the body, the senses) transmigrates (from a
body) - it moves taking with it these (senses), as the
wind moves (taking with it) the odour.particles from their
abode (i.e. flowers and the like).

S Occupying the ear, the eye, the sense of touch,
the sense of taste, the nose, and the mind, this (soul)
experiences objects (of senses).

10 The indiscriminate do not perceive it transmi-
grating, or occupying the body, or experiencing (objects),
or as accompanied by the qualities (enlightenment,
passion and darkness); those possessing the eye of
Knowledge (only) perceive it.
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11 And the striving meditators perceive it dwelling
in their mind but the uncontrolled fools, their intelligence
being deadened, though striving (to see it, through the
study of scriptures and such means), do not see it.

12 Know the light which is found in the sun, the
moon and the fire, and which illumines the whole world,
to be mine (derived from me).

13 Entering the earth 1 support (all) the beings
with (my) prowess, and being Soma, the storehouse of
sap, I nourish all plants,

14 I, staying'in the body of creatures, becoming the
fire in the stomach, assisted by the vital air going out
and coming in, digest the fourfold food (that to be
chewed, to be swallowed, to be licked, and"to be sucked).

15 I dwell (as the soul) in the heart of all. Memory
and knowledge as well as (their) loss arise from me, I
alone am to be sought after by all the Vedas. And I am
the propounder of the Upanisadic knowledge, as also I
alone am the knower of the Vedas.

16 There are two Beings in this world: the changing
one and the unchanging one, All created things are the
changing (Being), and the subtle one (i.e. the soul) is called
‘the unchanging (Being).®

17  But the highest Being is another (a third) one,
It is called the highest Self. Having permeated the three
worlds (this) immutable Lord supports (them).
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18 Because I transcend the changing (non-living
beings), and am also superior to unchanging (subtle
soul), I am known in the Veda as well as in the world
(ie. writings of non-seers) as the Best Being.

19 O Descendant of Bh.arata, he who being
undeluded knows me thus who am the Best Being,
knows everything, and worships me with all the heart.

20 O Sinless (Arjuna), here has been thus described
the most secret lore by me. O Descendant of Bharata,
one knowing it, becomes enlightened and has all his
duties accomplished.

Thus ends the fifteenth chapter called ‘the
Science of the Best Being,’ in the dialogue of
Lord Krspa and Arjuna embodied in the
science of disinterested Action included in
the Philosophy of Brahman treated in the
Upanisads called the Bhagavadgita.
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Chapter XVI

Lord Krsna said:

1-3  Fearlessness, Purity of the mind, Firm hold of
Knowledge and its realization through concenttation,
Charity, Sense.control, Sacrificial offerings, Daily Veda-
study, Austerities, and Straightforwardness; Non-injury
to beings, Truthfulness, Absence of anger, Generosity,
Peace of the mind, Absence of slander, Compassion for
beings, Freedom from avarice, Gentleness, Sense of shame,
Absence of fidgetiness; High spirit, Forgiveness, Fortitude,
Purity, Absence of malice, and Freedom from gteat
stiffness — these are possessed, O Descendant of Bhatata,
by one who is born to divine greatness,

4 Hypocrisy, Pride, Stiffness, Irritability, Harshness,
and Indiscrimination ~ these, O Son of Prtha (Kunti),
belong to one born to demoniac eminence.

5 Divine eminence is believed to bring freedom
(from bondage), and demoniac one to bring bondage. O
Son of Piandu, do not be depressed; you are born to
divine eminence.

6  There are two (kinds of) created beings in this
world: the divine and the demoniac. The divine (class)
has been described at length, O Son of Prtha (Kunt),
(now) hear of me about the demoniac (one),
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7 The demoniac people do not know activities to
be undertaken (Pravrtti), and those to be desisted from
(Nivrtti), And there is neither purity, nor approved con-
duct (laid down by the good), nor truth in them.

8 They declare the world to be abounding in
falsehood, unfounded (on any enduring principle), uncaus-
ed or unsuperintended by God, produced by no causal
connection between one thing and the other (but by
chance-meeting of them). What else, they say, it
originates through lust (only).

9 Taking up this view, (these) enemies of the
world, who have discarded their self, who possess but
shallow intelligence, and who perpetrate horrible deeds,
exist (in the world) for the destruction of the world.

10 They, full of hypocrisy, stiffness and pride, im-
bibing insatiable longing (in them) and taking, through
delusion, to false ideas busy themselves (in various ways)
following impure practices.

1112 Given to unbounded anxiety till the end of their
lffe, believing enjoyments of desires to be the highest
end, and firmly holding that this (enjoyment) alone
exists, these persons, enchained with hundreds of ties of
hopes, and given to desires and anger, long for amass
ment of riches, through unjust means, for the fulfilment
of their desites,
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13-16 Being deluded by false ideas such as the follow-
ing — 1 have secured this today; (now) I will achieve this
desire (of mine); I (already) possess this, and this money
too will (now) come to me; I have killed that enemy,
and shall destroy other (enemies) too; I am the master
of lordly glory, I have (means to all) enjoyments, I have
accomplished everything, I am powerful, I am happy; I
" am in affluence, I am born in a noble family, who else
is equal to me? I will perform sacrifices, 1 will give in
charity, and I will amuse myself ~ these persons carried
away by various thoughts, wrapped up in the screen of
indiscrimination, engrossed in enjoyments of desires, fall
into unholy hell.

17 They thinking highly of themselves, stiff, full
of self-esteem and pride due to wealth, perform, osten-
tatiously and unceremoniously, sacrifices, which are
sacrifices in name only.

18 Given tc; egoism, force, pride, lust, and anger
these persons jealous (of the good) hate me -~ dwelling in
their own bodies and in those of others.

19 I constantly hurl these wicked, cruel haters (of
mine), the worst men in the world, to demoniac orders
of beings (such as tigers, lions etc.) only.

20 O Son of Kuntj, (these) fools born in demoniac
orders of beings, without reaching me, birth after birth,
attain still worse orders.

21  There is this threefold portal of Hell, the destroyer
of one’s self, namely, Desire, Anger, and Avarice. There-
fore one should abandon this triad,



194 *mgmagiar 3%, RR-_¥

 Qfigw: W awgRREhe |
SATIAT: aeady atfa 9T afaq 1 R 1

T FEENEEST WA FAFRE: |
a g fafgmarafe 9 g@ a wiafag 1 3 1

=S T ¥ SRt |
Tl TEATFIE 4 SRERR 1 /9 U

sfa wgnadargafarg
FaTgTETEATET aw S 1 QR



XVI, 22-24 THE HOLY GITA 195

22 O Son of Kunti, 2 man who has escapeci these
three portals of darkness (Hell), practises his own good,
and then reaches the high abode (salvation).

23 He who discarding the scriptural injunctions
behaves wilfully, does not attain success, nor happiness,
nor the highest goal (liberation).

24 Therefore Scripture is to be your authority in
determining what is a righteous act and what is a sinful
one. Knowing what has been said by scriptural injun-
ction, you should undertake activity in this world.

Thus ends the sixteenth chapter called ‘the
Science of the Distinction of the Divine and
the Demoniac Glory,” in the dialogue of Lord
Kirsna and Arjuna embodied in the science of
disinterested Action included in the Philosophy of

Brahman treated in the Upanisads called the
Bhagavadgira.
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Chapter XV

Arjuna said:

1 O Kirsna, of what kind is the undertaking of
those who, discarding the ritualism of the scriptures,
adore (deities) with faith ? Is it (of the quality of) good
ness (Sattva), or passion (Rajas), or darkness (Tamas) !

Lord Krsna said:

2 That innate (ie, born of the impressions of the
previous birth) faith of men is threefold, namely, that
born of Sattvaguna, that born of Rajoguna, and that
born of Tamoguna, Listen to it (as being described by
me).

3 O Descendant of Bharata, the faith of each
man is in keeping with his true essence. A man here is
(but) a profusion of faith. A manis (an incarnation, as
it were, of) that faith of which he is (amply) possessed.

4 Those who are dominated by the Sattvaguna
worship gods, those dominated by Rajas worship the
Yaksas and the Rakgasas; other men who are dominated
by Tamas worship -spirits and various goblins.
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5-6 Know those deluded persons to be of diabolic
disposition, who possessed of pretention and pride, and
carried away by the force of desire and strong attach-
ment, perform horrible penances not laid down in the
scriptures, and who emaciate the group of the gross
elements (forming the body and the senses) in the body,
as well as afflict me who live in the inner body (of each
being).

7 And food also, dear to everyone, is threefold as
are sacrifice, penance and gifts, Now listen to their
classification.

8 Food which is flavoury, tender, nutritious, pleasing
to the eye and which creates longivity, vitality, strength,
good health, delight and appetite (or relish) is dear to the
man in whom the Sattvaguna dominates.

9  (Very) bitter, sour, saline, very hot, pungent, dry,
and burning food which generates pain, melancholy and
disease, is dear to the man with Rajas predominant in
him.,

10  Cold, flavourless, foul-smelling and stale food,
as well as the leavings of one’s meal and impure food,
is liked by a man in whom Tamas predominates.

11 The sacrifice which is performed as laid down
by scriptural injuctions, by persons not longing for (its)
fruits, with the idea that a sacrifice must be performed,
and after concentrating the mind (on it), is called the
pure (Sattvika) sacrifice,
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12 O Best of the descendants of Bharata, know
that sacrifice to be passionate (Rzjasa) which is performed
after making up the mind that a certain gain is to be
obtained, or which is performed for ostentation.

13 The wise call that sacrifice a dark (Tamasa)
one, which is bereft of the proper procedure, in which no
food is given in charity, which is not accompanied by
(the recitation of) Vedic stanzas, ih which no money is
given as gift, and which is not observed through faith.

14 Honouring of the gods, the Brahmins, the elders
(including the teacher), and the talented, cleansing (of the
body), straightforwardness, continence, ' and non.injury to
animals — these are called the physical austerities.

15 Unpainful, truthful, agreeable and beneficial words,
as well as the (daily) Veda.study, are called austerities of
the speech.

16 Tranquillity of the mind, goodness, silence,
restraint of the mind, purity of thoughts - these are called
the mental austerities.

17 The wise call these threefold austerities, when
carried out with great faith by persons with a steady
mind, and not longing for fruits, the pure (Sattvika) ones,

18 The (threefold) austerities performed for (winning)
praise, respect, and adoration, or for ostentation, are called
here the passionate (Rajasa) austerities. These are (but)
fleeting and evanescent.
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19  The austerities which are performed with afflic-
tion to one’s self through a foolish concept, or for the
destruction of somebody, are named the dark (Tamasa)
ones.

20  That gift is said to be the pure (Sattvika) one,
which is given to a worthy recipient — one who has not
done a good turn to us - in the proper place and at the
proper moment with the resolve, ‘I want to gtve (this as
a gift)”,

21 The gift which is made grudgingly for (ie.
expecting) a return, or with an eye on a certain end to
be achieved (through it), is named the passionate (RZjasa)
gift.

22 That is called dark (Tamasa) gift which is given
in an unholy place, not at an auspicious time, without
honouring the recipient and contemptuously.

23 Om, Tat (That), Sat (the Existent)- this has
been the threefold designation of the great Self. The
Brahmins, the Vedas, and the Sacrifices were first created
through that (threefold designation, i.e. with the help of
this threefold designation of the Brahman).

24  Therefore (because Om, Tat, Sat are the
designation of the Brahman) the rites of sacrificing, gifts
and penances, laid down in the scriptures, always start,
on the part of the students of the Vedas, with the
uttering of the syllable, Om.
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25  Having uttered (the word) Tat ate performed,
by the seekers of salvation, the various sacrificial and
penance rites as well as the acts of making gifts, without
fixing their mind on some fruit,

26 The term Sat is used for (catrying the idea of)
existence and goodness, O Son of Prthz, the word Sat
is similarly employed fot an auspicious rite.

27  Also the engagement in a sacrifice, austerities,
or in making of gifts is called Sat. So also any activity
helpful to these (sacrifice etc.) is called Sat (the real).

28 O Son of Prtha, whatever is sacrified, or given
in charity, or performed as austerity without faith is
Asat (the unreal), It is (useful) neither here nor after
death,

Thus ends the seventeenth chapter called ‘the
Science of the Division of the threefold Faith,”
in the dialogue of Lord Krspa and Acjuna embo-
died in the Science of disinterested Action
included in the Philosophy of Brahman treated
in the Upanisads called the Bhagavadgita.



|| TSI |

ST FA1T |

deaTae qeETe aefiserty Ifgy
WY T TORT  THE FAMIEA 1 L

SR |
FIEATAT FAUT =978 Geavd wAay g |
AIFAGSAT  WEEAN o U R 1l

ey ARAE FH AEASON: |
TEFICEE 7 &g a3

fort 9 & @@ @@ w@Ewd |
& geveaw i dmtaa noe

TREFAUTR 9 W™ KT aq
SEVIEACIECE C R Ty G o S TIOET

qarafy § saifor ag v seft =)
waearifa ¥ wd fafed  wagawg 1 g



Chapter XVIII

Arjuna said:
1 O Long.armed Hisikeya, the Destroyer of Kesi,
I want to know distinctly the real nature of Renunciation
(Sarhnyzsa) and Abandonment (Tyaga).

Lord Kigna said:

2 The far-sighted persons know the giving. up of
actions prompted by desire (for a fruit) to be Renuncia-
tion; whereas the talented call the leaving off of (the
desire for) the fruits of all actions, Abandonment.

3 Some wise men say that actions being sinful
should be abandoned; others say that the activities of
sacrificing, making gifts and performing austerities should
not be abandoned.

4 O Best of the descendants of Bharata, listen to
my (reasoned out) view on (the point of) this abandon-
ment,! O Tiger among men, abandonment (of actions,
and the desire for fruits) is indeed said to be threefold.

5 The activities of sacrificing, making gifts, and
. performing austerities are not to be given up; they are
certainly to be carried on. Sacrifice, gifts and austerities
are the purifiers of the wise.

6  But even these acts are to be performed without
attachment (to them) and (the desire for their) fruits.
This is, O Son of Prthz, my best, confirmed opinion,
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7 The giving up of an obligatory act is not
reasonable, Its abandonment through delusion is declared
to be dark (Tamasa).

8 When a man abandons an act, thinking it is
but a torture, through the fear of physical pain, he
performs (but) a passionate (Rajasa) abandonment, and
surely does not attain the fruit of abandonment.

9 O Arjuna, that an obligatory act is performed
(by a man) giving up attachment and (desire for) the
fruit, only with the idea that it must be performed, is
believed to be the pure (Sattvika) abandonment.

10 The talented renouncer (of attachment and desire
for fruits) being possessed of Purity (Sattva)and free from
doubts, neither dislikes a disagreeable act, nor likes an
agreeable one,

11 It is not possible for an embodied being to give
up acts in entirety. He is called the renouncer who
renounces (the desire for) the fruits of actions.

12 Those who have not given up (their desire for)
the .fruit suffer after death threefold result of (their) acts,
viz., evil, good, and the mixed; but those who have
renounced (the desire for fruits) never suffer (any result).

13 O Long-armed one, know from me these five
causes instrumental in the accomplishment of all acts,
and which are declared (as such) in the theory of
the Path of Knowledge.

14  (These are-) the substratum (i.e. the body), the
agent (the self), the varied instrument (i.e. the senses),
and various, distinct activities (of the vital airs); Destiny
- indeed is the fifth of these,
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15 These five are the causes of any act, just or
otherwise, which a man undertakes with his body,
speech, or mind.

16 This being so, he, the wicked-minded one, who
regards only the self among them (among those five) as
the producer (of the act) because he had no definite, true
knowledge, does not know (correctly).

17 He who entertains no feeling that I am (the
doer of an act), and whose mind is not affected (with
the above idea and the idea that I shall suffer the fruits
of the act), does not (really) destroy (anything) even after
killing these people, nor is he enchained (by the bonds
of acts).

18 (Sense-) perception, the object of perception,
and the perceiver —these three constitute the impelling
factor of an activity; (whereas) the instrument (senses etc.),
the object (on which an activity is performed), and the
agent — these three constitute the substratum of an
activity.?

19 Knowledge, activity and the agent are (each)
described only as threefold on the basis of the (threefold
distinction of qualities (Sattva, Rajas, and Tamas), in the
Science of the Qualities (i.e. the Sarhkya S'astra). Listen
to them also in the proper way (i.e. as described in that
science),

20 Know that knowledge to be based on the quality
of purity or Sattva, by possessing which a man perceives
an unchanging principle (as running) through all created
beings, and as a single whole (like the sky) (though
remaining) in varied entities.
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21 Know that knowledge to be based on the quality
of passion or Rajas, which comprehends separately,
among all the beings, the various, distinct souls.

22  That knowledge is declared to be based on dark-
ness or Tamas, which .comprehends (the figz in) one
effect (such as a body) as a (distinct) whole (i.e. as
entirely different from the f&@ in another body), which
is irrational, void of ultimate truth, and unsubstantial

23  An enjoined, daily act bereft of attachment,
performed without a liking for ot aversion to it, by one
who desires no fruit, is called pure (Sattvika).

24  The act which, involving great exertion, is
performed by one desiring (its) fruit, and possessed of
pride, is called passionate (Rajasa).

25  The act which is commenced through indiscri-
mination without paying regard to the consequence,
expenditure, injury to other creatures (involved in it), and
one’s capacity, is called a dark (Tamasa) (act).

26 The performer (of an act) who is free from
attachment, who is not boastful, who possesses fortitude
and enthusiasm, who is unmoved in success and failure, .
is said to be dominated by purity (Sattva),

27 A performer who is passionate, desireous of the
fruit of an act, covetous, cruel, impure, and swayed by
joy and sorrow, is declared to have been dominated by
passion (Rajas).

28 A performer who is not concentrated, who is
vulgar, stiff, roguish, fraudulent, idle, melancholy, and leth-
argic, is said to be dominated by darkness (Tamas).



214 hagEmEgan 3¢, 3y

g3 wAx  qafefd 99
TRIAAANT  gURAA uWed |1 RQ |

wft 7 fef 3 sutwd
T4 Mg ¥ a7 It afg: arnd wfemt o 2e u

T qAeE 9 w1 AEERT T
T, Ao gfe: @ wid wea e o

st fafy a1 e awmmEarn )
gatat fodaty gfe: & od awEt R 0

gEIT TUT TRAY ST AR |
areataaioar gfv: ar o enfas 1 330

qqT T TAFATINA, TAT TRANSHA |
qERA mgﬁ gfas & o T=a 0 38

T @d wg T A aga 1)
a1 frgafs ghar gf: ar ord Qe 1 3u



XVHI, 29-35 THE HOLY GITA 215

29 O Dhana#ijaya, listen to the threefold division of
intellect and courage, on the basis of (the three)
qualities, being narrated distinctly and at length,

30 O Son of Prtha, that intellect is pure
(Sattvika) which understands (that one should undertake)
activity (in righteous matter) and non.activity (in evil
matter), which knows (what is) righteous and (what is)
evil, (what is) dangerous and (what is) not so, and (how)
bondage (ensues) and (how) fianal liberation (ensues).

31 O Son of Prthz, that intellect is dominated
by passion (i.e. Rajasi) by which one understands duty

and sin, the righteous and the unrighteous, not as they
are,

32 O Son of Prthz, that intellect is dark
(TZmasi) which being encompassed by illusion regards
duty as sin, and (understands) all objects in a perverted
form.

33 O Son of Prthz, the unbreaking inner strength
by which one sustains, through concentration, the move-
ments of the mind, the vital airs and the senses, is the
one based on purity (Sattva).

34 O Arjuna, the inner strength by which one
holds fast to righteousness, objects of enjoyment, and
possessions, being desireous of the fruit through a contact
(with them), is, O Son of Prtha, that based on passion
(Rajas).

35 O Son of Prthz, the tenacity by which an ewil-
minded man retains slumber, tetror, grief, melancholy,
and stiffness, is based on darkness (Tamas).



216 wFIAFIAI 3¢, 3§-¥}

g faaet Biftd gg & wadn
AVTTATEYS 79 L@ ¥ sy | 28 0
T3 qqy ffew aRormsadiong |
T GE TR TR GIREE | 39 |

falzadamrg  aggsyaoy |
i frafies aq g@ owd wag | 3¢

TRE TPFH T GE W |
fgTommmRed  qg amEgETEad | 3R 1

a qafa gfireat a1 fifx g av g
gvi wpfiogs a3fn wng Gl 1 2o |

EIGEEREE I L
FOiT A ST | 2L

T AW A wifaosAdT T )
T Frfiesd amed emEeg | R |



XVIII, 36-42 " THE HOLY GITA 217

36-37 O Best of the descendants of Bharata, now
know from me the threefold happiness. The happiness
which is born of the serenity of one's intelligence, in
which a man delights after repeated experience, in which
he finds absolute removal of misery, and which well
known happiness is (painful) like poison in the beginning,
but (sweet) like nectar in the end - this happiness is said
to be profused with purity (Sattva).

38 That welllknown joy which is born of the
contact of the senses and (their) objects, which is (sweet)
like nectar in the beginning and (painful) like poison in
the end, is known to be profused with passion (Rajas).

39 The joy which makes one senseless in the
beginning and at the end, and which is born of sleep,
idleness, and lethargy, is named the dark (Tamasa) one.

40  There is no being on the earth, or among gods
in heaven, which should be free from these three qualities
arising from the Primeval Matter (Prakiti).

41 . O Terror of the enemies, the duties of the
Brahmins, the Ksatriyas, the Vaigyas and the Studras are
divided (fixed) separately according to (their) qualities
born of (their) innate nature,

42 Tranquillity of the mind, restraint of the senses,
austerities, (physical and mental) purity, forgiveness,
straightforwardness, scriptural knowledge, realization of
such knowledge, and faith in scriptural statements — all
this is the instinctive activity of a Brahmin.
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43 Valour, high spirit, fortitude, skilfulness, no
fleeing away from the battlefield, charity, and authorita-
tive attitude constitute the instinctive activity of a
Ksatriya.

44  Cultivation, breeding of cattle, and trade are the
instinctive activity of a Vaigya. And service is the natural
activity of a Studra.

*45  Every man devoted to his own duty attains the
highest goal. Hear (from me) how (this) man devoted to
his own duty gets success.

46 A man gets success (the highest goal) by adoring,
with his acts, that Being from whom have come forth
(all) the beings, and by whom is pervaded this entire
(universe) (that is, by adoring God through performance
of acts as dedication to Him, thus giving up desire for
their fruits).

47 One’s own duty though defective in some
respect is better than what is the duty of another, though
the latter be well executed. One performing the act fixed
(for him) by his innate tendecies does not incur sin,

48 O Son of Kunti, one should not abandon the
act to which oneis born, even though it may have
defects in it; for all acts are accompained (lit. covered up)
by (some) defect (or the other), as fire is by smoke.

49 A man whose ideas are not fixed on any object
(of sense), who has subdued his mind, and who has no
desire (for anything), attains the high state of non.
activity through the giving up of the desire (for fruits)
(even while performing acts).
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50 (Now) know from me, in brief, how this man
who has reached this state, attains Brahman - an attain.
ment which, O Son of Kunti, is the great culmination
(end) of knowledge.

51-53 Having controlled his mind with patience, having
abandoned (the enjoyment of) the objects of senses such
as sound and the like, and having flung off (his) likes and
dislikes (for them), a man who has his intelligence puri-
fied, retiring to secluded places, taking (but) small
quantities of food, restraining (his) speech, body, and the
mind, being always devoted to the practice of meditation
(on the self), taking to detachment, giving up egotism,
(sense of) strength, pride, desire, anger, and hoarding (of
things), being free from the feeling, ‘this is mine’ and
quieted, becomes fit for identity with Brahman.

54  Being (determined that he is) Brahman, and
having a serene mind, a man does not grieve (at any-
thing), nor desires (anything). Even.minded to all beings,

he comes to possess great devotion for me,

35 Through devotion he knows me correctly as to
how great I am and who I am, Then, having known
me in my true nature, he enters (into me, i.e, becomes
one with me) at the end of realization of me (in the
above way).

56 A man who has sought refuge in me (by
dedicating his acts to me), though always performing all
acts, attains, through my favour, the eternal, unchanging
abode (viz. salvation).
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57  Relinquishing (i.e. dedicating), in your mind, all
the acts to me, being devoted to me, and seeking shelter
in the equanimity of the mind, have your mind, constant-
ly fixed on me.

58  With your mind fixed on me you will, through
my favour, surpass all the hardships. But if, through
arrogance, you will not listen to (my words), you will
come to annihilation,

59  That you decide, through (your) false conceit
(that I may or may not do a thing as I choose), that
you would not fight - this decision of yours is vain. (Your)
nature will impel you (to battle-activities).

60 O Son of Kunti, being dominated by your own
instinctive activity, you will helplessly do that which you
do not, through delusion, want to do (now).

61 O Arjuna, God stays in the Beart-region of all
beings, making all cretures act, through. His wonderful
power, as if they were (dolls) placed.on a mechanism (and
made to dance through the pulling of wires).

62 O Descendant of Bharata, accept Him alone as
refuge whole-heartedly. You will attain through His
favour the highest peace and the eternal abode.

63 Thus have I declared to you the most secret
wisdom, After perfectly considering it, act as you like,

64  Again listen to my word, the most secret of all
As you are very dear to me, I shall counsel your good.
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65 Have your mind fixed on me. Be devoted to
me (and) a worshipper of mine, (and) bow down to me. I

verily promise you, as you are dear to me, that you will
(thus) reach myself.

66  Abandoning all commendable acts, seek shelter
with me alone. I will liberate you from all sins; do not
worry (at all).

67 You are never to declare this (wisdom) to one
who is unrestrained, undevoted (i.e. faithless), non.serving
and who finds faults with me.

68 He who will declare this great secret to persons
devoted to me, shall do great devotional service to me,
and it is doubtless that he will reach me alone.

69  Among men, none other than such a one pleases
me most; nor a person other than this, will be dearer to
me in (this) world. ‘

70 It is my conviction that I would be worshipped
with the sacrifice of knowledge (i.e. an intellectual sacri-

fice) by one who should study this sacred conversation
of ours.

71 Even that man who simply listens (to this)
with faith and wungrudgingly, becomes liberated, and
reaches the happy regions secured by those who perform
sacred deeds.

72 O Son of Prthz, did you listen to this with an
attentive mind? O Dhanafijaya, has your delusion brou.
ght forth by ignorance disappeared ?
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Arjuna said;

73 O Achyuta, through your favour my illusion
has passed away, and I have regained the memory (of
my true nature), I stand here free from doubts, and will
do your bidding.

Safijaya said:

74  Thus have I heard this wonderful conversation
between Vasudeva (Krsna) and the noble-minded son of
Prtha (i.e. Arjuna) — a conversation which makes (one's)
hair stand erect (on his body).

75 1 have heard through the favour of Vyasa this
great secret, (this) wisdom, from Krspa, the lord of
Wisdom, himself, personally proclaiming (it).

76 And O King (Dhstaragtra), remembering again
and again this wonderful, holy conversation of Kesava
and Arjuna, I feel exulted again and again.

77  And O King, remembering repeatedly that exceed-
ingly wonderful form (the cosmic form, Vigvaripa) of

Hari, I feel greatly astounded, and feel again and again
delighted.

78 1t is my (firm) belief that there is (constant)
glory, triumph, prosperity and constant just policy where
there is Krsna, the lord of Wisdom, and Arjuna (the son
of Prthz), the wielder of the bow!

Thus ends the eighteenth chapter called ‘the
Science of Liberation and Renunciation,” in
the dialogue of Lord Krsna and Arjuna embo-
died in the Science of disinterested Action
included in the Philosophy of Brahman treated
in the Upanisads called the Bhagavadgita.




NOTES

(The figures denote the numbers of the page and the note)

Chapter 1

3-1 A Maharatha is technically a warrior who keeps
engaged in battle ten thousand warriors: uR IR
Mg aftawm | ToRTETEE WERE SR & 0

3-2 As Tilak says Kuntibhoja should be understood
as the family name of Purujit.

4-3 * Madhusidana reads g for .

S-4 There is much controversy regarding the
meanings of the terms aparyapta and paryapta The
other meanings given to them are 'insufficient’ (ie.

not strong enough) and ‘sufficient * (i.e. strong enough)
respectively.

10-8 An Atatayin is an incendiary, or one who
administers poision, or one holding a weapon to strike,
or one who destroys property, or one who steals land,
or the wife: % Waia TEMRIIAE: | ATRREET T3 WAAIEA: |
The Smrtis say that one should kill such a being without
a moment's thought, cf. #ge VIII, 350 - 3% a1 awss) @ sew
q YA | AW Geara=E L, 1

Chapter 1I

17-1 What Arjuna wants to say is this:i—The worthies
assembled here are highly respectable, and it is better
to live on alms than to kill them. If it were said that the
worthies were &s sell-interested men as others, and
hence there was little wrong in killing them, Arjuna says
"Even then my own gain is only the wordly enjoy-
ments made detestable by the blood-shed.” Some
explain the second half thus: “While klling the vener-

able ones I may only enjoy pleasures of riches and
senses detestable through blood-shed.”
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18-2 Many editions omit these words.

22-3 =@ty and ¥R are taken as understood after
w4 9 gE:.

25-4  Sankara and others following him give an
alternative explanation of the first three lines: He who
sees it, or describes it, or hears (about) it is a wonder in
the world, i.e. a rarily in the world.

26-5 I take 7 as a connective linking up the main
clause ...w&a=d¢ with the previous verse. 3w, like the
English ‘what,’ is used as a co-ordinate word and may
be taken as equal to 3w =.

27-6  The word @@, in contrast to ¥, must have
been used in the sense of s=dm as opposed to &AW, cf.
AN WieaE wAaR AfEE) far, 3,3 Many commentators
(e.q. aigaza, wi@ws, etc,) explain @&t as 5g, or the Self.
I is explained almost uniformly as .

29-7 The idea is that 8 man who has attained true
knowledge has little to gain through the sacrificial
injunctions of the Vedas, just as a man has little to
do with a puddle when there is flooding of water
everywhere. This meaning is not against the Jfianayoga
of Sankara. It is strange therefore that he should
explain it in a most far-tetched way. He explains: Just
as a man (certainly) has that much purpose served
with abundance of water as is served with a small
pond, the Ilearned ascetic has that much purpose
served (by his knowledge itself) as is served by all
Vedic rites. The verse has then to be construed thus:
I A, e SN (SAE) WA aE @da: gugded WAl (W), (q
T, od: gHy Y () @Ry qEe, B aree R (@) (e
Al We have to supply ¥ and @@ in the first
half and & and amM[ in the second. S'ankara concludes
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from this verse that a man, before he is fit for know-
ledge, is fit for acts and should perform them.

31-8 Buddhiyoqat: I take ‘yoga' as egual to ‘samatva’
and hence ‘buddhiyogat' as equal to ‘buddhisamatvat,
In fact the word ‘buddhiyoga' has in this case the
same meaning as ‘yoga’ as defined in the previous
verse. I also-understand ‘buddhau’ below as equal
to ‘buddhiyoge.’ S'ankara explains ‘buddhiyogatl’ as
(inferior) to an act done with equanimity of the mind'
and Madhusidana as ‘(inferior) to the Path of
Action performed disinterestedly.'

31~9 It is difficult to say whether i in A FRy ey
is the subject or the predicate. S'ankara, Madhu-
sidana etc. take it to be the subject. The translation
follows them. The meaning intended seems to be this:
I have shown the greatness of yoga to you. Therefore
adopt it. It is a skilful way of performing acts. So you
-must know it S'ridhara takes @r: as the predicate of
the sentence. Then we should have a definition of
yoga here. The sentence will mean, Skill in (performing)
acts is yoga. This skill is nothing but gfewm. It is called
‘gkill,' because it makes one transcend merit and
demerit, Thus it will be seen that this new definition of

Yoga does not differ from the previous one given in
ver. 48.

35=10 That is the faculty of thought or discrimination.

35-11 =gw is one whose mind is not steadied. gfk: is
the grasp of the ultimate truth, settled thought or wisdom,
realization of the Reality. #m1 is constant keeping
of a thing (here, the Reality) before the mind.

37-ver. 69 This is a metaphorical statement. The ideais
that the enlightened man cares for those things



THE HOLY GITA 231

about which ordinary beings are completely in
the dark, whereas he is blissfully ignorant of (does not
care to know) those things in which others are interested
and which they fully know. These two sets of things
are the ultimate Reality, and things of wordly interest.

Chapter III

39-1  The translation is in accordance with the comm.
They understand Buddhi as Jiana. The difficulty in
accepting this meaning is this that nowhere in the
previous chapter is Jfiana said to be superior to
Karman. It is Buddhi in the sense of Samatva or Yoga,
equipoise of mind, that is said to be superior to
Karman (II, 49). However, in the present expression the
natural meaning of Buddhi will be that given by the
Comm. That is why it has been adapted in the translation.

39-2  J@anayoga and Karmayoga are to be understood
to be the same as Jfianamarga and Karmamarga, the
Paths of Knowledge and Actions. It may also be
remembered that the path of Knowledge is the path of
Renunciation.

41-3  Conative senses, the five ®ifmus viz, hands
and {eet, the two organs of excretion, and the speech.

41-4  Mithyachara is explained as ‘a wicked man’ by
Sarkara, and as ‘a hypocrite’ by Sridhara. But StiKrsna
only means to say that the conduct of such a man
brings no good.

41-8 The words of the Creator should end here.
Hence onwards STtiKrsna continues his own observ-
ations. Telang includes the next sentence also in the
Creator’s speech.
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43-6 Compare, Awwe f=a ewRa: @ s@ ™ @@ @)
TR A T BT ER IR |

43-7 This is based on the Upanisadic belief that
gods pleased with sacrifices send rain.

43-8 Because it consists of the activities of the
sacrificer, the priests etc.

43-9  Actions are said to arise from the Veda because
the sacrificial rites (Karma) are known from the
Vedas only.

43-10 Aksara is the highest Self, Paramitman. The
Vedas are supposed to have come out of Him.
Vide, @& R W RaREOragedl THy: st
TI9. ¥4,99.

43-11 ‘Is embodied’ is rather a free rendering of
gfafizeg. Literally it will mean: (TheVeda) is firmly
established (in the sacrifice). One commentator explains,
‘The purpose of the Veda lies in the sacrific.” Brahma
has been understood as the Veda in this case, as twice
in the first line, by all except Sridhara who optionally
takes it to mean the Hksara or the highest Self. One
is tempted to accept this meaning of Sridhara as it
will glority the yajfia still better. For then it would
have meant that Aksara, the Highest Reality, itself was
present in the sacrifice. Naturally there will be little
wonder if such yajfia and its constituent rites (yajfiiartha
karma) should be non-binding, while all other acts
created a bondage for the performer. But the difficulty
is that in the previous line Brahma has been twice
used in the sense of the Veda. Had the above sense
been intended the second line should have read
something like: Tomeamd aRer frer R 1
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Vv.10-15 are meant to display the glory of yajfia
and thus justify the statement in ver.9 that sacrificial
rites (yajfiartha karma) do not engender bondage.
Another thing that should be borne in mind is that
the word 'yajiia' has a combination of two senses
here Qs vv. 10-15 (particularly 14-15) show the
word has its usual sense, 'a sacrific! But it yajfia
meant only a sacrifice, vv.9-15 would be simply a
digression. Not only this, it would mean that only
sacri‘ficial rites are non-binding, and therefore only they
should be performed and no other act should be
performed by a man! Lord Krsna would not have
meant this. Therefore we should understand yajfia
as a symbolic yajfia i.e. an ordinary act but looked
upon as a yajfia, But an act could be looked
upon as a yajfia only if it was performed disinterest-
edly and in a spint of dedication to the deity.
So only such anact would be called yajiia. Thus yajfia
metaphorically stands for any act performed disinterest-
edly and in the spirit of dedication. Both these
meanings are intended here. Therefore yajfia means
'a sacrifice as well as any other act done in a spirit
of dedication.’ With this sense of yajfia Ver.9 will be -
an advice to perform sacrifices and other acts disin-
terestedly and in a spirit of dedication.

43-12 The wheel is the one mentioned in ver.l4:
FH T~ T =37

45-13 The idea in this and the following two verses
is that the self is not the door of an act (]); it is the
gunas or the Prakrli that is active in each act. It is
clear that the Gita accepts the Samkhya and the
Vedanta view that the self is non-active (=) How the
non-acitve self comes to think of itself as active (%) is
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thus explained by the Sarhkhyas. In the vicinity of the
self the Prakrti becomes active or moves. The self
which indentifies itself with the products of Prakrti,
such as intelligence (Buddhi), ego, (Aharmkara) etc.
regards the activity as belonging to itself, The
Vedantins offer much the same explanation saying that
the self with the mind (Antahkarana) as an adjunct
(upadhi) regards itself to be active when the antahkarana

is active. They say that the antahkarana is not an
evolute of Prakrti as the Sarkhyas do, but that it is
the product of the beginningless Maya, nescience.

47-14 1 take this to be an explanation of the
phenomenon of action, Karman. In gach act, there is the
active principle, and the entity to which the activity is
directed (called ‘object' or #4 in grammar). Both these
are evolutes of gunas (Sattva, Rajas, Tamas), that is,
gunas in differenf forms. So in each activity the gunas,
as the active principle, move in regard to the gunas
as objects. The comm. explain gunih as ‘the senses
(indriyani’) and gunesu as ‘in the objecls (visayesu)’

49-15 Kama and Krodha are spoken of as one he-
cause the latter 1s an outcome of the first. A desire
checked by an obstacle is turned into anger

49-16 The words are @ gfx. Usually #: is  defined
as Hwealwemeas @, that is, the faculty that speculates,
and afs as Frefew gfe:, that is, the faculty which takes
up a decision. Both are two phases of th» mental
activity of man.

49-17 @ is explained as the knowledge obtained
from scriptures and teachers (wma wRIFAZEI:), and
4w as one’s realization in oneself of what is taught by
them (Fagwa:).
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51-3 w means ‘beyond, ‘subtle, and therefors,
'superior’.

Chapter IV

53-1 The science is called eternal because its fruit
is eternal.

53-2  Vivasvat is Surya.
51-3  Sankara explains sshmirem as Srmiew a@ wfiwd,

i.e. dominating over the illusion of the three qualities.
Madhustdana explains it as aREE<EFE @79 @
AfErey wEIERAT ©@ 94..., i.e., resorting to my very essence
as Sat, Cit, and Ananda, or though existing in my true
essence, | appear as born. Sridhara says, gsEwniE
sgimitem @iz, i.e., resorting to my nature as pure
existence or the sattava gupa. Ramanuja will explain
the Prakrti as the animate (souls) and inanimate
(srs, w®) forming the body of God. One thing seems
certain that Lord Krsna wants to say that he needs no
material (cause, swgW) for being born. He becomes
born through His own power or nature. smemma-Sankara
explains this as on@@r aeArl & e, ie. through my
illusive pdwer, appearing to be born, but not born in
reality. Sridhara explains it as sERYAEMTEAREN, e
through unhampered power of intelligence, vigour etc.,
or as @@=, ie., through sport.

B55-4  This is how the comm. explain the line, and
it seems to be the only good explanation. The literal
translation, ‘men by all means follow my lead’, will not
suit the context.

55-5 =@ ffx does not mean ‘the successful comple-
tion of acts’, but ‘the fruit to be achieved through
acts. The fruit of knowledge arises not so early
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85-6  Gunakarmavibhagasyah may mean ‘with division
of gunas and duties among the four castes, ie., alloting
certain qualities and duties to one caste and others to
the other,’ or (1 creadted four castes) on the basis of
the difference (Vibhaga) in men'’s qualities and acts'.
The first will support the view that caste is to be
determined by birth, the second that it is to be
determined through one's qualities and acts.

B85-7  This apparently contradictory statement is to
be explained from what is said in the next verse.

87-8  This seems to be the idea: Performing acts
disinterestedly) one should know that such an act (its
performance  is no act at all (is as good as non-
performing it), for it does not affect the perform=r, and
even the non-performance of an act should be loocked
upon by him as its performance, for if he has not
given up interest in the act, in spite of his non-
performance there will be bondage for him. So his
non-activity too is activity. In octher words, %' is
understood as ¥ T @, and FX as ¥ 237 A=A, F
and #iFAf are again understood as oEMEW FEH  and
saRvEeafy R |

59-9  Most of the comm. explain the last line thus:
The place to be reached by the man concentrating on
the act which is nothing but Brahman, is also Brahman.
This and the following verses (upto 33) look wupon
various acts as the sacrifice. This is akin to the symbol-
worship referred to in the Upanisads.

61-10 This refers to the breath-control in its three
stages. The first quarter refers to the gw stage, the
second to the (% stage, and the third to the FTw&

stage. The usual order of @&, % and 33=% is not
observed.
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6l-11  This may refer to breath-control in general, or
the giving up of sensual enjoyments when senses
grow old.

Chapter V

69-1 The city with nine gates is the body with nine
apertures. These are the two ears, the two eyes, two
passages of the nose, the mouth and the two passages
of excretion.

71-1  They look upon all these as having the same
essence.

73-2 Comm. say, '...have bliss in life and after
death’.
Chapter VI

77-1  This is one of the most ambiguous verses of
the Gita. Vv. 17 and"4 seem to be the key to the
understanding of this verse. - Ver. 17 says that Yoga,
the state of concentration, is achieved through properly
controlled performance of acts. In view of this the first
half of the present verse should mean: Action is the cause
of the attainment of Yoga (supply the word dwde® before
#on]). Ver. 4 says that the man firmly established in
the state of concentration (Yogaradha) is one who has
given up all desires. In view of this the latter half of
the present verse should mean: The giving.up of all
desires (Sama) is the cause of ore's firm establish-

ment in the state of concentration (supply the word
ArmesarE: after awd).

77-2  In this and the next verse the self (Atman) is
spoken of as if it were twofold. This may be under-
stood in two ways. Firstly, it may be taken to refer
to the Atman in two aspects, (1) the self absorbed in
worldliness (¥erfwm), and (2) the self as enlightened.
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Secendly, the self may mean (1) the worldly self, and
(2) the discriminating intelligence (RA%aa &€ or 3fy).
The idea in the two verses is that one should get rid
of the worldly aspect of the self by developing its
Cit-aspect (the nature of the self as pure intelligence).
85-1 Sarvatha, in all ways, is taken to mean, 'by
adopting any one of the modes of life such as
renunciation, activity etc.

Chapter VII
93-1 Le. ‘with all my prowess and glory’, Comm.

93-2  Jdana is the knowledge given by the scrip-
tures, mere bookish knowledge or information. Vijfizna
is the experience by oneself of the truth of the
scriptural knowledge. When Lord Krsna says, ‘I shall
declare Vijfiana to you, it could only mean ' I shall

narrate to you the experiences of the knowledge by
sages.’

93-3  ufa: etc. upto @A are the subtle forms of earth
etc, which are called tanmatras. They are the cause
from which are developed the five gross elements
(Wergs), 7oft, g, 9@, 71g and W@, w99, the mind, is here
understood to be the primeval matter (gemsfy or ).
Buddhi is the element also called Mahat which is
regarded material by the Samkhyas. HAharkara is the
ego which also is regarded to be material. Thus the
eight elements mentioned here are the first eight
elements of the twenty-four principles of the Sarkhyas
(vide, a@ wwiwfishrrzma: yshfwm: o) Yeasa DEd a1 Tk
fmfe: gewm o WA, R, ). These are supposed to be the
causal elements (Prakrti) while all objects in the world
are their evolutes or transformations. It will be noticed
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that unlike the Samkhya, the Gitz has a place (the
supreme one) for God to which the Prakrti or causal
matter is thus subordinated.

93-4 Cf. Xl 5-6 with the previous verse and this.
The reference to material elements and the soul asthe
lower and the higher nature of God reminds one of
Ramanuja’s theory that matter (3%, sv@) and intelligence
(3, ) form the body of God who permeates them.

95-5  Compare for a similar idea revered Sankara-
charyds famous stanza in the Satpadi- @afy ¥qw@
7 9 AFRTEEH | R Y G wW §gR 9 ane: U

97-6 The thing which is called Maya here is
referred to by the word, mi. This word ww (which means
this') seems to have been used for the modifications of
the three gunas which are said to delude the world in
the previous verse, or for that very act (of the guna-
modifications) of deluding the world. The word Maya
again is generally understood to mean ‘illusion, false
appearance or ignorance' as the Sarkaraites explain it,
But there is nothing in the Gita to prove that the
word is used in that sense in the work. It may mean
‘a mystery’ or ‘a mysterious creation’ or 'a mysterious
act', which meaning has been adapted in the translation.

99-7 It is difficult to say what exactly the word
Yogamayr means. The difficulty arises through the
presence of the word, Yoga. The ultimate meaning,
however, geems to be the same as conveyed by the
word Mayx, that is, ‘a mysterious delusive power,’ One
may see the seeds of the smumfs of the Maya of the
S'ankaraites in this Maya of the Gifa.

101-ver 29 The terms Brahman, Adhyatma ete. occurring
in this and the next verse will be explained by Lord
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Krsna himself in vv. 3. and 4 of the next chapter. Their
senses are those given above.

Chapter VIII

103-1 This is according to the modern view. The
ancient commentators explain Visarga as ‘the offerings
at a sacrifice’.

103-2 This is according to the commentators
107-3 le. 4,32,00,00,000 human years.

107-4 This non-manifest Avyakta, is Aksara or
Brahman. The previous one mentioned in ver. 18 was
Prajapati in sleep.

109-5 As we shall see in the verses following not
only certain points of time but several other things
connected with the departure of a devotee are
mentioned there. Thus it is not only certain times of
departure that Lord Krsna wants to speak about but
also about several other things. When, therefore, he
says @ waeAfe I shall tell the time, we are to think
that he will tell us about the time and several other
things regarding the departure of a devotee. Rl] these
are to be taken as implied by the word ‘time’ (Fm).

109-6 Fire, light day, etc. are understood to be the'
deities presiding over these by Sankara and others,
" ‘Departing in these, (& wam:) will, therefore, mean,
‘reaching and passing through these deities at departure
or death.’ These deities i.e, their regions, form a path.
This is the devayana or the path of gods. Thus
ax waa:  ultimately means ‘going by this path of fire,
light etc. at death.' However, as sm: m#:, stc. denote
certain periods, @ (in them) referring to them could
mean e #®; a9 referring to wft and WA could be
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taken to mean ‘in the fire and the light, ie, to the
regions of the fire-deity, the light-deity, etc.” @1 samm: as
a whole will mean, 'departing in these ie in the day-
time, the bright half, the six months of the northern
solstice, and to the regions of the fire-deity and the
light-deity [ (or both could denote only one deity, the
archirabhimanini) deity (the deity presiding over light) 1’
In other words, ™ referring to =ifh and @@ may mean,
aimT ®W or adW UM fo that region, and referring to
iy, elc. may mean,” af@ma F®, in thal time.

109-7 See the note on the previous verse.

Chapter 1X

113-1 It has been said in v. 4 that the being are in
Krspa (w4), and in v. B that they are not in Krsna
(= wraif), The present verse seems to explain this by
an example. Just as the wind though in the sky
(stFprEe:) 18 also not in it, because there is no contact
between the two, the beings are in Krsna, and yet not
in Him, as He is beycnd any contact.

115-2  See vv. VIII, 19-18. Also cf. ngwfy, 1,52,

117-3  This indentification with God of various objects
used al a sacrifice, may just show that everything has
{he essence of the highest Self in it.

Chapter X

123-1 Manus generally mentioned by the Puranas
are either seven or {ourteen in number. The #g- L 36
and 62-63 mention seven Manus, It is difficult to say
why only four Manus are menticned here.

127-2  They are twelve in number.

127-3  These are one of the group-deities or
ganadevatis. They are forty-nine in number.
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129-4  The Rudras are sleven.

120-5 The Yaksas and the Raksases are supposed to
be kindred classes. The Ramayana says that Kubera,
the lord of the Yaksas was a brother of Ravana, the
lord of the Raksasas.

129-6  The Vasus are another class of group-deities.
They are eight in number.

Chapter XI

That is, the devotee becomes one with me in
this form.

Chapter XII

185-1 It is difficult to say what is exactly meant by
the word ‘yoga' here. It can hardly mean Karmayoga:
nor can it mean the Dhyanayoga. We may take it to

mean ‘the most appropriate course to be followed by
a man',

Chapter XIII

160-1 Some add one verse here, attributed to w5 :
AJT AT |
T g W M Eemw W)
welRahre® w= [ T J|Wu 90

161-2 The chapter deals with the discrimination bet:
ween the body and the soul (B=@refa®) a knowledge
of which is necessary for the ultimale understanding of
the soul as ditferent from the body and indentical with
Brahman.

161-3 It must be noted that this verse apparently
supports two views of the Vedanta, Firstly, that the
sould and God (i.e. Brahman) are indentical, and seco-
ndly, that there is one soul in all the bodies, that is,
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soul's are not many but one. Sankara while commenting
on this verse introduces a long discussion on this point.

161-4 It has not been finally fixed whether the word
=g should refer to certain Upanisadic texts or to the
Vedanta Satras of Badarayana. Commentators give the
first meaning, while Max Mtller and some others ac-
cept the second one.

163-5 It will be seen that this is an extra-ordinary
definition of Knowledge. It enumerates twenty virtues
of which only the last two could ordinarily be included
in knowledge. Sankara and others, therefore, under-
stand the word #@ (knowledge) as s« (the means
of Knowledge).

164-6 Madhusudana reads fftxy for faftsm,

166-7 Sridhara accepts the reading ®IECEGA,
Sankara gives it ds an optional reading. )

167-8 This is the explanation of &®m 3rw as supported
by Sankara and Madhusidana. Another possible
explanation of the phrase is By (following the path of
knowledge’.

Chapter XIV

173-1 This explanation is according to Madhusadana
which is almost the same as given by Sridhara.
Sankara differs slightly.

177-2  This is the meaning of @gEa™ as given by
Sankara, Stidhara etc. It will be in conformity with the
Samkhya idea of the three gunas as the constituents of
the Prakrti. However, it is not certain whether the
Gita takes the gunas as understood by the Samkhyas.
If the term meant only three primary tendencies of
living beings, the present term, wwgsa™, could be
explained in_the usual way as born of the body.’
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Chapter XV

181-1 The Riupaka of Sarhsira as the Asvattha tree
is taken from the Kathopanisad which says, S=wsamara
THIARS: AR

181-2 Brahman (=) has been already dcscribed as
the root of the tree of Sarmsara (metempsychosis). These -
are the subsidiary roots of it. These are the various
impressions or a@Mis which are called ‘roots’, because
they are the cause of one's activities and their result,
merit or demerit , which continue the cycle of wordly
existence.

Sankara and his followers explain Ksara as the
non-living objects, Aksara as Maya, and lhe third Being
of the following verse as the highest Self which ac-
cording to them is identical with the individual sell.
Sridhara, mcre reasonakly, explains Kgara as the non-
living objects, Bksara as the embodied or individual
soul, and the third Being of the next verse as the
Highest Self, God. This lalter view is prelerable, as
the Gita seems to distinguish between Brahman (which
may be indentical with the Alman) and a personal
God which is supposed to be superior to the former
(Brahman), cof. XIV, 27. Tilak explaing Kgara as the
modifications of Prskrti, and Aksara os the non-manilest
undeveloped, Prakrti.

Chapter XVII

197-1  The idea is: Is the undertaking (adcration and
the like) of such persons to be regarded as borr c¢f
their Sattvaguna, or of their Rajoguna, or of their
Tamogupa? In other words, are these persons to be
regarded as Sativika, or as Rajasa, or as Tamasa ?
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Chapter XVI1II

207-1 Tyaga or abandonment is used as a general
term here. It includes both the abandonment of actions
(which Arjuna called Sarinyzsa in ver. I) and the
abandonment of the desire for the fruits (which Arjuna
called Tyaga in ver. I). This will be clear from vv. 7-9
where vv. 7, 8 speak of the abandonment of actions
as %@ and T=@ @, and ver. 9 speaks of the abandon-
ment of the desire for fruits as wie= @m.

The verse (especially the words #wr® and
#EwE) is a little obscure. 3w has been explained by
Sankara and his followers as #wadw, that is, the factor
which impels one to activity, ¥ meaning g=anA-
Aafxfa A (¢, i.e., the knowledge that this can procure
the desired thing, # meaning the g=anF, ie. the means
for achieving the desired object, and uf@g, the knower,
conjointly lead one to activity. Hence they are called
AN or FyATH. w0, F4 and & are to be regarded as
technical terms of grammar, denoting the senses of the
Instrumental, the Accusative, and the Instrumental,
that 1is, they are what are known in grammar as the
#TEs. [n other words, 1 means the instrument, =
the object on which some activity is performed, and
%§ the agent of an activity. They are called % or
{actors in which an activity inheres or remains. Thus
#agmz has been explained as #iw@ (sfx, wgaa).

For understanding the significance of the verse
one should remember that SriKrsna in ver. 11 said that
it was not possible for one to remain inactive. Then
in ver. 14 he said that five causes bring about an
effect, not the %J or doer alone. Thus the nature of
#i4, or @ is being discussed. The present verse in
this connection, tells us what factors accompany or
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pre-exist an act, grouping them as ¥ or the impel-
ling factors of an act, and #¥wg or the things in which

the act or activity remains.

From the next
discussion, namely, the consideration of the nature of
three of these six factors (s, ¥ etc.), viz, 7™, = (=Fm)

and %j.
Page ver.  Incorrect
31 51 bondege
35 62-63 indescri-
mination
59 18 fullfilled
63 33 entirity
75 29 tranquility
7 7 .
93 | entirity
93 3 man
111 28 austirities

Errata
Correct

bondage 121
indiscri- 129
mination 129
fulfifted 131
entirety 155

tranquillity
” 161
entirety 175
men 225

austerities

verse starts an

incidental

or of
proginitor progenitor
proginitors progenitors

moviog moving

indestrnc-  indestructive
tive

ksetragiia  ksetrajia

founduess fondness

faults faule

P.5. (ver, 10) Add after ‘army of theirs’ the words, ‘protected by Bhima,’

20 13 %

22 26 3
34 64 =-
42 15 =
58 25 sy

R
fam
-
-
S

130 30 =zawt Tt
188 1 -m A

188 5 -awm Sy
212 24 fEm-  femw-
233 Lastent #w& e






